YT 
DISCOURSE 
OF THE 


Love of God, 


SHEWING, 
That it is well conſiſtent with ſome| 
Love or Deſire of the Creature. 


And Anſwering 


All the Arguments of Mr: Norris un 
his Sermon on Matth. 22. 37. And of the 
Letters Philoſophical and Divine to. the 
Contrary. 


By Danier Wurrtsy, Chantor of 
the Church of Sarum. 


I Suppoſe that All which is intended by that Phraſe, Thou ſhalt Love 

the Lord thy God with all thy Heart, &'c. amounts ro no mere than 
(1it,) a ſincere Love, as 'tis oppoſed to that which is partial, and di- 
wvided ; and (:dly,) ſuch a degree of Loving as admits of nothing into 
Competition with him. Mr. Norris's Treatiſe of Heroick Piety. p.282. 
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TO THE 


READER. 


[ Think I have ſufficiently conſidered 


all chat is material both in the Sex 

won, and in the Letters of Mr. N. 

and the Lady. In his Preface he en- 
deavours to vindicate his Expoſition from 
Singularity, appealing, 1. to the Books 
that are nritten after the Myſtical and Spiri= | _. . 
tual way, i, e. thoſe Phanatical Pretenders vor. of 'he : 
to extraordinary Viſions and Illuming- c.fRome, 
tions, to paſſive Unions, and Deiforns Funds * 3*7: 
of the Soul, a State of Introverfion, and 4 
Supereſſential Life, who talk of being b4- P. 259. 
loſed in ther Midhead of God, and in his Meek- 
head, and his Benignity, and in his Buxom- 
neſs. And ſure it is not much for his 
Glory thar ſuch Perſons ſpeak like him. 

2. To ſome French Poets and Divines, 
which neither can we envy him. 
But, 3. Whereas he calls in the Suffrags 

of the Reverend and Learned Biſhop Lake, 
a Man too Great to be overlook'd ; he is 
the very Perſon whoſe ſenſe of the words 


conteſted I have given, Chap. 3. od. 1. and: * 
A 2 who 


On Matth, 
23. 27. 


To the READER. 


who in his Seventh Sermon is moſt expreſs 
againſt him in theſe words, But miſtake 
me not, All other things befides God, ave not 
excluded of our Love, =— © Wherefore, for 
cc 


cc 
cc 
cc 
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FO 


*« joy allo Again, 


the farther underſtanding of this & xtire+ 
neſs of the Love of God, we mult not 
take other things oppoſite, but compoſite; 
we muſt exclude nothing from our Love 
that doth not enter into competition 
with God, and oppoſe it ſelf againſt 
the Love of God. 

2.aly, *If there be any thing that may be 
loved jointly with God, it muſt not be 
taken as Coordinatum, but Subordinatum ; 
ir muſt not ſhare equally with God, 
bur keep its diſtance, and receive our 
Love by a reflefion from God. 

34h, © Upon this Inequality muſt our 
Love ground an unequal Eſtimate of 
things, and we muſt loye God above all 
Appretiative ; we muſt account all, in 
compariſon of God, tobe as Dung, to 
be very Loſs. 

4thly, © Finally, according tothe Eſti- 
mate, muſt the heat of our Aﬀection 
be ; we muſt love God above all Inten- 
tive allo; we mult love other things as 
fit to be uſed, not fit ro be enjoy'd, yea, 
we mult uſe all the World as if we »ſed 
it not, but we muſt love God as him 
whom we would not only uſe, but en- 


To the READER. 


Again, © There be many things and ?- 335: 


& Perſons which we are allow'd to love, 
« but we muſt love them only until they 
* come to the Compariſon. If then the 
« Queſtion be, Whether of the two we 
&© love more, to Wherher of them we will 
« ſtick in a caſe where both cannot be 
& held ; or upon which of them we will 
« fall foul, when itis not poſlible for us 
* to keep in with both, if then we can 
« with Moſes, eſteem the Reproach of Chriſt 
« greater Riches than the Treaſures of Egypt, 
* we conform our ſclves ro Chriſt's firſt 
« Rulc. 


LI 


* Thus if we love God, we love him p, 36. 


« as we ought, that is, we Jove him above 
« all things, and we love him for himſelf”; 
&« for that muſt needs follow when we 
* love him for no other thing, no not 
« for our own fakes, but are willing to 
& hazard all, even our (elves and all, for 
&« the love of him. This, I hope, is 
ſufficient ro ſhew that Excellent Prelate is 
an Adverſary tothe Expoſition of Mr. N, 
and an Abettor of the Vulgar Expoſition. 

" He appeals, 4#hly, to St. Auſtin, in his 
Devotional Traits, Now true it 1s, that 
St. Xuſtiz hath ſaid many things which, 
to one unacquainted with his ule of Phra- 
ſes, may miſlead him into this Imagina- 
cion, tho', as he doth explain rhem, it 

A3 iS 


To the READER. 


is evident they are nothing to the pur- 
pole. Y. G. He inveighs very much con- 
tra cupiditatem mundij, but then he lers you 
R ,, know that we are thenonly 
+ ro oy "yoann Guilty of it, when our $ ouls 
& quolibet corpore non propter move lowaras themſelves, their 
my De Dottr. Chriſtian. AJ;7 hbour, or any other thing 
+ ©. 30s . 
without reſpett to God. 
For otherwiſe he informs us that the 
Fault we commit in the uſe of theſe tran- 
Nam in om- . . - 

nibus bujuf ſirory things, & nt in the nature of the 
modi rebus things themſelves, but from the cauſe of uſing, 

won ex earum gyg the manner or degree of deſiring them. 


rerum natu- . 
18 quibus utimur, ſed ex cauſa utendi, & modo appetendi, wel probandum 


eft, wel improbandum, quod facimus, cap. 12. 


Sometimes he will not allow us-4il;- 
gere terrena, bur then it is becaule dilettion 


7 OL: Sr 2CRIGs" is a word that is uſed properly 
ſitet in melioribus reburdici, in #1 for the love of better things. 
melioribus rebug accipi. To.9. Sometimes he will alſo tell 
Tr. 8. in Ep. Johan. p.633. us we mult not amare, love 

pe te—_ com Earthly things ; bur then to 
propte. ſ.ipſum rem aliquam love them is, in his Lan- 
apperere To. 4. 80 Qu. puage, only to aff-&# them for 
F: 93 Þ: $43« themſelves ; tor otherwiſe, 

faith he, Non prohibet te Deus amare iſta, 
ſed non de'igere ad beatitudinem, God doth 
not al folutely fert id thee to love theſe things, 


Eut he forbids thee to love them as thy Flap- 


pine ſs. 


He 


To the READER. 
He alſo oft informs us that we muſt 
not exjoy, but only «ſe theſe things, but 
then he adds, That we enjoy that only which ,,. 


. we love far it ſelf, and in which we place Our re ms per- 


Happineſs, and make the end of our Joy ; 17%, quam 
but if by enjoying be only meant tha op 
uſing them with delight, and ſo as to paſs ſam, & 14 
from them to that in which we ought to reſt 5" OZ 


this he allows of. rantum, 
afoine fas. 
ti, catiris vero utendum. De Dor. Chriſtian. 1. r. c. 31. 
Quanquam Of viciniſſime dicitur frui, cum delefFatione uti, cum enim 
adeft quod diligitur, etiam deleftatione jecum, neciſſe eft, gerat, p-y quana 
fs tranſierts, eamque ad iUud ubi permanendum eft, retuleris, uteris ea, 
& abuſrut, non propre diceris frui, ſi vers mhgſeris, atque prrmanſeris 
finem in ed ponens letitia tue, tunc vere, & fru: dicendus es. Cap. 33. 


Take St 4«fiz withour his own Tnter- 
pretation of the words Love, Dile@ion, 
Concupiſcence, Enjoyment, and he {cems oft 
to favour Mr. N.'s new Notion 3 but if 
he be permitted to be his own Interpreter, 
he will be found to have (aid nothing to 
his purpoſe, of which we cannot have a 


fuller Evidence than his own Expoſition 


on the words urged by Mr. N. for his 


own Opinion. For, 


I. St. Auſtin in his Firſt Book of Chri- 
ian Dottrine, (ets himſelf expreſly to the 
Conſideration of the words of St. Mat-, 
thew, Chap. 22, 37. and in his Diſcourſe 


upon them expreſly grants, That the lave 
, our ſelves, and the love of the Body, and 


A4 of 


To the READER. 


Modus ergo of Proviſions for it is included ; and for this, 
pre ror ſaith he, we need no Precept, the Law of 
bemini, id off Nature teaching us, and the Beaſts thus to 
guomedo ſe Jpoye, ny + 

diligat, ant 

profit ſibi, quin autem ſe diligat ant profit ſibi aubitare, dementis eff ; 
pr ecipiendam etiam 'quomodo Corpus ſuum diligat, nam quod diligat 
corpus ſuum, idque ſalvum habere, atque integrum velit, aque manf'- 
ſlum eff, Ergo pracepto non opts ft ut ſe quiſque, & corpus ſunm 
diligat, quum id quid fimus, & id quod infra nos eft, & ad nos tantwa 
pertinet, inconcuſſa nature lege diligimus. Cap. 25. | "= 


And when he comes to give us the ſum 
of what he had diſcourfed upon this 
Subject, he begins ir with this Adver- 
tiſement, That there needs no Precept to 
engage us to love onr ſelves; and that we 
may know, and do this, the whole tem- 
ral Diſpenſation of Providence, faith 
Hee ergo ut he, .was deſigned, which we are to uſe not 
— with a Sram Love and Delight, but 
fafts ft ra:a only with 4 tranſitory, as being the way, the 
pro ſolures- Vehecles, the Inſtruments, the things by 
mm fon which we are carried up to him we love. 
widentiam ; : | 
diſpenſa:io temporalis, qui debemus uti, non quaſi manjoria quadam 
dile#ione, ntque deleFFationt, ſed tranſitoria potius, tanquam vis, tan- 
quam vehiculorum, — Ut ea quibus ferimur, proptcy illud ad quod fee 
Timur, dil: ramus. Cip 35- : oe ; 


"Pp 


- In his ſer Diſcourſe upon rhoſe words 
of St John, Lowe nit the World, neither 
the things of the Warld, he expreſly de- 
clares, That God. doth not aiſolut:ly forbid 
»; to love th:ſe things, Unt only not ts love 

| them 


WS Ms T.. V. Wo 


- 


To the READER. 


ineſs ; not ſo as to neglet? Non te prohi. 
them as our Happineſs ; not ſo as to neglect Ne wed 
our Creator ; that he requires us to uſe 4 mean 7c 
in our Afﬀeition to them, and not to enjov nm diligere 


what we ſhould only uſe, nor have our Aﬀes 44 beatitudi- 


a hy" nem, ſed ad 
ftions cleaving to them. hc probare, 


|  & laudare, 

ut ames creatorem —— 8 autem amautrir hes, quamvy ila Deus fe- 
cerit, Or neglexeris creatorem Nonne tuus amor Adulterinus deput a« 
bitur ? -—- Nunquid noneft in his modus? Aut quando d.citur, Nolite ifs 
diligere, hoc dicitur ? Ut non manducetis, aut nom bibatis aut filios non 
procreetis ? Non hoc dicitur, ſcd fit modus propter creatorem, ut non 4v08 
iBigent iſtu dileFione, ne ad fruendam hoc ametis, quod ad utendum ha- 
bere debetis, Tr. 2. Pp. $93- 


In his Meditations, which is one of his 
Devotional Trafts, he obſerves how the 
World, and all things in it ſerve both our Reſþict wni- 
Neceſſity and Delight ; but hence he will —_— 
allow us to love them only as things Subject fiders f in 


. co aliquid fit 
to, and ſerving of us, as the Gifts of God, re- _ prorgart 
membring that we owe them to him, and muſt | -viat onnis 


not love them for themſelves, but for him, creaturs ad 
not with him, but for him, and ſhould leve ** fon 


n oe curſum ſum 
him by, and above them. And this | think airigit ut 6- 
may be ſufficient to acquaint us with thee _—_ 
Opinion of St. Au#iz in this Matter. {ilizari de- 
ſerviat twis- 
que obleF amentis pariter & neceſſitatbus ſecundum affluen.iam & defi 
cientiam occurrat.-— $i autem ifta Diligis ut ſubjea dilige, ut ar- 
rum ſponſi, ut munera amici, & beneficia Domini ; fic tamen ut memi-« 
neris ſemper quod illi debeas, nec iſta propter ſe ſed iſta propter illum, 
wee iftla cum illo ſed iſta propter ilum & per ifta ilum & ſuper ifta, 
ilum diliges. Cap. 4. 


I am only farther to acquaint the Rea- 
der, that the Subſtance of qrany of theſe 
Argu- 


ſo the READER. 
Arguments was ſent fo My. MN. long be- 
fore his Letters appeared in Print, and 
ſeeing he thought none of them wor- 
thy of the leaſt notice, I humbly offer 
them to the Reader, (eſpecially to the 
Ingenuous Aurhor of the late Diſcourſe 


— the Love of God, to whom I 
own my ſclf obliged) and reſt. 


THE 


THE 


CONTENTS. 


CHAP. I 


The Queſtion, Whether we are obliged to love God, 
ſo entirely, as that we may To nothing elſe 
with a + of Deſire, F. 1. This Afſertion # 
ſhew'd ts be contrary, 1ſt. To our Prayers for our 
daily Bread, F. 2. 2dly, To God's Promiſes of 
temporal good Things, $. 3. And to bus Threats 
of temperal Ewils, S. 4. 3dly, To the Repre- 
ſentation of them as God®s Gifis and Bleſſings, 
and our good Things, $. 5. To God"s Command 
to rejoice in them, F$. 6, To the Induſtry re- 
quired by God to procure theſe things, and hu 
Bleſſing promiſed to that Induſtry, F. 7. Procfs 
from Reaſon, That God bath wot abſolutely for- 
bidden the Deſire of Pleaſure, of Honour, or of 
temporal Enjoymemts, S$. 8. Corollaries : 
I. That thu Doctrine —_—_— with our 
Obligation to Pray, and with the Prayers of our 
own, and of Ancient Liturgies, 2. With the 
_ due to God for temporal Bl:ſings, and 
with the Thankſgtrvings for them uſed in our 
Liturgy. 3. It tends to depreciate the Divine 
Gifts, to teach Men to ſlight Gods Promiſes, 
' and contemn bus Threats, 4. To deſtroy all In- 
duſtry in our Calling. 5. It lays the wileſt Im- 
putation upon the Diſpenſations of Gods Provi- 
dence towards. w, FS. 9. Page 1 
CH AP. 


The CONTENTS. 
CHAP. II. 


To awoid the ſeeming Inconſiftence betwixt the Love 
of God only, and the Love of my Neighbour as 
i ſelf, it us ſaid, That the Love of God with 

our Heart enjoined in the Firſt Command. 
ment, is the Love of ' Deſire ; the Love of my 
Neighboar required in the Second, is only Lowe 
of Benevolence, $. 1. To take off this Evaſion 
zt is proved, Firſt, That the Love of God re- 
quired in the Injunttion to love him with all our 
Hearts, 8c. cannot be diſcharged by a Love of 
Defire only, but requires alſo a Love of Benevo- 
lence, &. 2. Secondly, That though the Love 
of our Neighbour here enjoined be not love of 
Defire of bim as our Good, yet neither us it love 
of Benevolence, or wiſhing well to him only, but 
fo the due performance of it, a deſire of the 
Creature is neceſſary, $. 3, Thirdly, That the 
Love of our ſelves, our Relatives, our Neigh- 
bour, and our Friend (all which, ſaith Mr. N. 
3s love of Benevolence only ) is indeed that Love 
which chiefly oppoſes, and obſtrutt; our Love to 
God, and 1s Fg of our inordinate Aﬀetti- 
ons to the World, $. 4. Fourthly, That tho? 
the Command to Love our Neighbour as our 
ſelves, doth not require us to Love our Neigh. 
bour as our Good, yet is not only lawful, but 
very commendable ſo to do, F. 5, This Dottrine, 
That the Love of God is entirely n—_ of all 
Love to, and Deſire of the Creature, deſtroys the 
Foundation of theſe two great Virtues, Fuſtice | 
ayd Charity, $. 6. It alſo caſts a great Con. 
tempt upon the Works both of Creation and of 
Providence, F. 7. P. 27 
| CHAP. 


The CONTENTS. 
CHAP. Il 


The ordinary Expoſition of theſe Words, Thou ſhalc 


love the Lord thy God with all = Heart, 
Oc. laid down in the Words of My, N. and 


the Scoolmen, viz. That we are obliged by them 
* #0 love God above all Things; 1. Fooretiative. 
Int buely ; 


ly ; 2. Comparatively ; 3. and, 
4. So as to love other things only by way of Re. 
lation, and Subgrdination to God. FS. 1. That 
our Lord Chriſt hath approved of this Expoſition 
xs ſhewed, $. 2. The Cenſure which Mr. N, 
gives of this Opinion, and the Abettors of it, re. 
flefts wery i upon all the Prelates 
and Paſtors of the Church of England, which 
are not of his Mind, and lays umworthy Imputa. 
tions on them, SF. 3. Some General Confidera- 
tions offered to engage him to abate ſomewhat 
of his Confidence, and his Cenſorions Reflettions 
for the future, F. 4. Eſpecially this, That they 
who adhere to the common Expoſition of theſe 
Words, differ no more from him, than be differs 
from bis former ſelf, SefF. 5. The common Exyo- 
ſition further confirmed ;, Firſt, From this Con. 
federation, That thu Command was given to the 
Jewiſh Nation, whoſe Promiſes were chiefly 
Temporal, and therefore couid not be excluſive 
of the deſire of Temporal Bleſſings, Set?. 6, That 
therefore it ought to bear that Senſe, which s 
the certainImport of the likePhraſes in all th«Oid 
Teſtament, where they are only ts be found, 
which Senſe w plainly oppoſite ro that which 
Mr. N. contends for , Sett., 7. The true Senſe of 
loving God with all the Heart and Soul in the 
Old Teſtament, ſhrewd from that pouny Re. 
al 11 


The CON TENTS. 


lation, and reſpe# it bath to their owning God 
to be the true God, in oppoſition to all ſtrange 
Gods, $. 8. Secondly, From this Conſiderg- 
tiow, That this Love # required as the Condition 

Satvation, $. 9. Thirdly, That to love 

d with all coax Mind cannot bear thu Senſe, 
$. 10. The common Expoſution ſerves all the 
Deſigns of Religion in General, and of Chriſtian 
Religion in Particalar, as well as the Expoſition 
of Mr. N. and the Lady, $. 11. P.53 


CHAP. IV. 


This Chapter contains an Anſwer to Mr. N.”s Ar. 
guments from Scripture, for a Love of God ex- 
cluſrue of all love of Defere of the Creature ; as, 
V. G. iſt. From theſe Words, 'Thou ſhalt love 
the Lord thy God with all thy heart, &c. 
Matth. 22.37. $. :. 2dly. From thoſe Words 
of St. James, Ye Adulterers and Adultereſles, 
_ 'e not that _-_ Ep of _y 

or is Enmity to ys James 4. «2. 
zdly, From theſe Words of St. John, pA not 
the World, neither the things that are in 
the World, 1 Fohn 2. 15. $. 3. And to bs 
Arguments agamſt the Relative Love of the 
Creature, V.G, 1. That it is as much Idolatry, 
as the Relative Worſhip of the Creature. Thus 
Anſwered, 1. ad hominem, by ſhewing that 
it was formerly approved by Mr. N. 2. By 
ſhewing the Diſparities betwixt the Relative Love 

the Creature, and the Relative Worſhip f 

es, $. 4. Objet. 2. If Creatures be traly 
properly lovely, as being our true and pro- 

per Good, they are to be loved abſolutely and 
for themſelves ; if not, they are not to be loved 


at 
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at all. Anſwered, By ſhrwing in# what Senſe 
they may be ſtiled our y fo nd woe Good, - 
be fr; - themſelves, viz as that imports 4 
love of them only for that Goodneſs God hath put 
into them; how they may not be loved ab- 
ſolutely, and for elves, Viz. as that ex» 
cludes the Subordination of that Afﬀettion to the 
Love of God, S. F. | P. 91, 


CHAP. V. 


Mr. N. grants, That we may ſeek and uſe ſenſible 
things for our Good, but, ſaith he, we muſt not 
love them as our Good 5 and that we may. ap+ 
proach to them by a boilily Movemeat, but not 
_— —_— the Soul, This is _ 

min'd and Confuted, S.'1. Argument 1. 
God is the Go Clo bf otir Love, and therefore 
bath the ſcle Right toit. Anſwered, $. 2. Ar- 
gument 2. The Motion of the Will is Good its 
General, i. e. to all Good, and therefore to God 
only. Anſwered, $ 3. Argument 3. God is 
the end of our Love, ſince he cannot aft for a 
Creature, but only for himſelf 3 or move us to a 
Creature, but only to himſelf. Anſwer®d, 5. 4. 
Argument 4. That God cannot be Irved too 
much, nor the World too little, Anſwered, 
$.5- Argument 5, That God having called 
ws thus to the Love of bimelf, cannot after- 
wards ſind us to a Creature, SF. 6. Argu- 
ment 6. 4 Man cannot repent of placing bis 
whole Affection upon God, or bave any thing to 
Anſwer for on that account, Anſwered, y. 7. 
Argument 7. God only us to be loved, becauſe 
be only atts upon our Spirits, produceth our 
Pleaſure, and he only does us Good, Anſwer- 
ed, 


ed, &. 3. What the Lady offers on this Subjet 
briefly Conſidered, and Anſwered, $ 9. P.114 
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DISCOURSE 


OF THE 


Love of God. 


CHAP. L 


The Contents. 
The Queſtion, Whether we are obliged to love God 


ſo entirely, as that we may love nothing elſe with 
a love f deſire, C 1x. The Aﬀertios 6 ſhew*d 


ro be contrary, 11t, To our Prayers for our daily 
bread, $2. 2dly, To Gods Promiſes of 
temporal good Things, I 3. And to bus Threats 
of temporal Ewils, $ 4. 3dly, To the Repre- 
ſentation of them as Gods Gifts and Bleſſings, 
and our good Things, $5. ToGod's Command 
to rejoice in them, $. 6. To the Induſtry re- 
quired by God to procure theſe things, and his 
Bleſſing promiſed to that Induſtry, & 7. Procfs 
from Reon, that God hath not abſolutely for- 
bidden the Deſire of Pleaſure, of Honour, or of 
temporal Enjoyments, $. 8. Corollaries : 

B I3 Thas 


2 A Diſcourſe of 

1. That this Dottrine is inconſiſtent - with our 
Obligation to Pray, and with the Prayers of our 

-own,” and of Ancient Liturgies, 2. With the 

Praiſes due to God for temporal Bleſſings, and 

with the Thankſgivings for them uſed in our 

Liturgy, 3. It tends to depreciate the Drvine 

Gifts, to teach Men to ſlight God's Promiſes, 

and contemn his Threats. 4. To deſtroy all In 


duftry in our Calling. 5. It lays the wileſt Im. 


| putation upon the Diſpenſations of Gods Provi. 
dence towards us, FS. 9. 


HE love of a Being infinitely Excel- 

| lent in himſelf, and infinitely Bene- 

ficial ro us, is fo much our Duty and 

ſo much our Intereſt, is ſuch an excellent 
-preſervative againſt the Charms of ſinfal Plea- 

lures, and all the Lures of thoſe Temptations 

which tend tothe deſtruftion of our precious 

Texc«6745 5 Souls ; ſuch a powerful incentive to that Obe- 
7's oizcd2: dience and Holineſs, which will moſt cer- 
*Hoies 4 tainly coneiude ineverlaſting Happineſs; ſuch 
rzanlis A conſtraining morive to that affimulation to 
we # $4- God, which renders us partakers of the Di- 
ey 6c4wny vine Nature, and by the Heathen Moraliſts is 
« 7wavszu". truly ſtiled The Perfection of Man : "Tis ſuch a 
Hier. in Treaſury of inward Satisfactions, and raviſh- 
Carm.Pyth. ;2> Delights ; fuch a Feaſt of Marrow and Fat- 
G3 neſs ; luch a foveraign Antidote againſt the 
Mieries and Evils of this preſent Life ; fuch 

a Spring of ſweer Contentment under all 
Conditions, and of entire relignation to the 

Will of our Beloved, that a good Man cannor, 

without Reluctancy of Mind, and ſecret Re- 

gret, ſzem to diſlike any Opinions or Hypo- 

theſes which are honeſtly defigned to advance 

it 


cds DK FRY al ao a a6 © «LS FO  —E ——=—IY7 A 


—y —_ Sm. SDA — Fa J yn 


ads, 4 
Po ® - _ 


the Love of God. 


it to the higheſt pitch. And did I not cer- 
tainly believe, that the Meaſures of Divine 
Love I approve of, and contend for, ſerve all 
thoſe — Ends, and miniſtcr as properly 
and fully to kindle and advance within us this 
divine AfﬀeRtion, as do thoſe high and im- 
o—_—_ Stretches to which my m_y 
riend, and this Incomparable Lady, with ſo 
t Beauty of Expreflions, and with as 
—_— Zeal, have ed to ſcrue it up; 
and that they do all this without thoſe Incon- 
veniencies to which their ſingular Hypotheſis 
ſeems evidently expoſed ; and without thoſe 
Temptations it may miniſter to Men not well 
affected unto Piety, and without thoſe Mil- 
bodings it may create in thoſe who are reli. 
ioully enclined, I ſhould not have given my 
ſa the uneaſie task of contradicting the Opi- 
nions of Perſons I fo highly and fo juſtly love 
and honour ;_ or the Fatigue of canvaſing ths 
enſuing Queſtion ſo fully as theſe Papers do, 
I hope, without offence to either of the Pec- 
ſons concerned ; becauſe with all the Defe- 
rence I can ſhew to their = Endowments, 
and their great Works, The Queſtion then 


is this, 


Queſt. Whether the Scripture doth require ws to 
love God ſo entirely, as that we may love nothing elſe 
with a love of deſire, though it þ only with Sub. 
#rdination to him ? So the philoſophical and di- 
vine Letters dogmatically do aſſert; declar- 


ing, That the love of God i excluſrue of all other Pref. 
love ; that it requires us in Fuſtice to withdraw P. 132, 


every ſtraggling deſire from the Creature ; and 


it is clear from the letter of the Command- P. 4. 


B 2 ment, 


4 A Diſcourſe of 

ment, that God is not only the Principal, but the 

ſole Objeft of our Love, Whence it mult fol- 

low, that every degree of deſire of any Crea- 

ture is a fin, as being a tranſgreflion of this 

Precept. 2dly, Hence it muſt follow, that 

this ſin is plain Idolatry ; for Idolatry conſiſts 

in giving that Reverence and AfﬀeRion to the 
Creature, which is due only to the Creator, 

If therefore no degree of love, or of deſire, 

be due unto the Creature, but to the Creator 

only, by loving or deſiring the Creature in 

any degree whatſoever, we muſt give the 

affeftion to the Creature which is only due 

to the Creator, and therefore muſt be guilty 

of Idolatry. Hence ſutably to their Opmion 

Serm, p. 62: tis aſſerted, That the Creatures are no more our 
Goods, than our Gods;, and we may as well wor- 

ſhip them, as love them. And again, p. 77, 78. 

As to worſhip the Creatare, ed but rela. 

tively, « to give that worſhip to the Creature 

which i proper to God; ſo to love the Crea- 

ture, though but relatively, « to give that 

love to the Creature which ws proper -to God, 1 

cannot ſee why one ſhould not be reckoned 1dolatry, 

as well as the other, Now Idolatry in the New 

| Teſtament is frequently declared to be a-damn- 

1 Cor. 6. 9, ing fin, which they that do ſhall not inherit the 
30, Kingdom of God : No Idolater having any inhe. 
— - * ritance in the Kingdom of God, or of Chriſt, but 
Ms. in the lake of fire and brimſtone, which x the 
ſecond death. So that, according to this new 
Divinity, if I defire Fire as my good, when 

I am ſtarved with cold, I ſhall be caſt mto Hell 

fire : Andif I love a Woman, and fo deſire 

her for a Wife, I muſt be excluded from 

Heaven becauſe I love, and I deſire a Crea- 

ture, More- 
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Moreover theſe Letters lay this down for ?. 20 


certain, That he that deſires any thing beſides God, 
whatever he pretends, or however be deceives bim- 
ſelf, does not truly love God. And, that when- 
ever the Soul moves toward the Creature, it muſt 
mas 99d ay the Creator ;, and that it can 
never truly turn to him without a derelidtion of 
all beſides Lim, Now, if it cannot truly love him, 
it never can be loved by him, if it can never 


truly turn to him, it can never be converted, * 
and fo it never can be faved; if it forſake the . 


Creator, by deſiring, or moving towards any 
Creature, it muſt periſh ; for, faith the Pro- 


pher, all that forſake thee ſhall be aſhamed, and If. 1. 28. 
conſumed, Now is it not ſtrange Doctrine to Jer. 17: 13- 


affirm as certain, That we cannot truly love 
God, if we deſire our daily bread ; that I for. 
ſake God, if I move towards meat when I 
am hungry, or drink when I am thirſty 2 
Such Dodtrines as theſe tend plainly to per. 
ſwade Men, that God requires what they find 
oppoſite to their very Conſtitution, and Be- 
ing in this World, and fo impoflible for them 
to _ and live; and this mult render the 
big a& of our Religion, the divine Love, 
ridiculous to ſome, and drive the weaker fort 
of People into deſpair, by giving them occa- 
ſion to think they do not love God truly, or 
as they ought, becauſe they, by experience, 
find m love a Diſh of good Meat, and a 
Cup of good Drink, and carinot but deſire 
the one when they are hungry, and the other 
when thirſty. | 

In oppoſition to this new Opinion, I ſhall 
endeavour to ſhew, 


B 3 Firſt, 
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Fir, That it is manifeſtly and a_ con- 
trary to the plain Dicates of the Holy Scri- 
ture, and the Experience and Reaſon of 
Mankind, | 
' Secondly, That it is contrary to the Com- 
mandment which cnjoins us to love our Neigh. 
bour as our ſelves. 
Thirdly, That it virtually deſtroys the Foun- 
dation of thoſe two great moral Virtues, Ju- 


* tice and Charity. 


Ferxrthly, That it caſts a vile contempt upon 


the Works of God, to wit, his Works of Crea- 


& 2, 


Theory of 
Love, þ, 12, 
14- , 7 


tion, - and of Providence. 

Fif:h!y, That it isattended with many other 
pernicious Conſequences. | 

Sixthly, That it hath been exprelſly and 
manifoldly contradicted, even by him who 
now ſo kotly contends for it. | 

Seventbly, And laſtly, 1 ſhall endeavour to 
return a plain and facisfaftory Anſwer to all 
that's offer*d for this Doctrine, from Scripture 
or Reaſon, | | 


Firſt, It 3s manifeſtly and expreſly contrary 
to the plain Didtates of the Holy Scripture, 


and the Experience and Reaſon of Mankind. 


To make this evident, 1 lay this down as the 
Foundation, That love of Concupilcence, and 
of Deiire, are the ſame ; Delire being in Eng- 
La the fame which &:wvwe and Concupiſcentia 
are ia Greek and Latin, Love «, faith Mr. N. 
a notion of the Soul towards Good, and thus con« 


fedrred it is what we call Concupiſcence, or Deſire. 


Now hence je neceſlarily follows, that what I 
deiire, I do alſo love ; and that I may inno» 
cently love, what I may lawtully deſire to 
« er Pet MW. ; have 


the. Love of God. 7 


have, or to enjoy. Now God himſelf by 
divers Methods hath inſtrukted us, that we 
may lawfully deſire the Creature He hath 
himſelf obliged us to deſire, and therefore 
moderately to effe& the World's good Things. 
For, 1. He hath made the deſire of them 
the matter of our daily Prayer, requiring us 
to addreſs unto him daily for our daily Rread. 
Now under the name of Bread it is agreed by 
all Interpreters that I have met with, that all 
things needful to the ſuſtaining and the com- 
fort of this preſent Life are: comprehended ; 
of which nature are Meat, Drink, and Clo. 
=_ For, faith our Saviour, your heavenly Mat. 6. 3: 
Father knoweth that you have need of All theſe 
_— Moreover, the Reaſon why we are 
to deſire Bread being this, becauſe *tisneedful 
for the Support and Comfort of this preſent 
Life; it follows that we have the ſame reaſon 
to deſire of God what ever elſe is needful to 
_ Support and Comfort of this Life : And 
to beg his Blefling not only on our honeſt 
Labours, and endeavours to obtain and to 
preſerve what is needful for the Support and 
Comfort of our ſelves, and our dependants, 
but alfo on our Flocks and Herds, and on all 
thoſe Fruits of the Earth he hath provided for 


' the uſe of Man. Prayer therefore being the N-:54 4 


deſire of ſome good thing from God, two things &v i mms 
are evident, which deſtroy the Foundation of ra47 > 
| F cuNCwy 

ers 240y evoulrn* Baſil, Te. 3. Orat. in Julitt. M. p. 318. Ilec- 
od oy ixihnela 33 ei 7,10 F ovpuoreis ov aegrz ut mh 340, 
Gr. Nyſſen. Tr. 2. in Pſalm. c. 3. To. 1. p. 295. Vid. Orig. in 
Marth. To. 12. p. 27z. D. Chryſoft. ia Pal, 102. Olymp. in 
C. 5. Eccleſ. p. 634. 
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this Imagination; 1. That our Bread is our 
Good. 2. That we may lawfully deſire, and 
therefore love all that in this Petition is com- 
prehended under the name of daily Bread. 
: Again, St. Paul condemns thoſe Hereticks 
1 Tin-4-3, who taught Men to abſtain from meats which 
= 9 God bath created to be received with thanks. 
giving of them who believe, and know the truth ; 
(viz. that nothing is unclean of it felf, Row, 
14. 14.) For every creature of God is good, and 
nothing to be refuſed, if it be received with 
thankſgiving. For it us ſanitified by the word, 
and prayer. By the Word, giving us Autho- 
Gen. 9. 3. rity to eat of every Herb, and every living Crea= 
ture: And by Prayer, asking theſe good 
Creatures of him who is the giver of every 
good Thing. Here then again we learn, 
Firſt, That every Creature of God is good ; 
3.e. is good for Food to be received by us, 
and therefore for our Food, and conſequent- 
ly for good ; and why elle is ic to be received 
with thankſgiving; for what we are obliged 
to thank him for is ſure his Blefling, and 
our good. Secondly, Hence we learn allo, 
That every Creature which is thus good for 
us, muſt be deſired of God, it being Sandti- 
fied or fitted for our uſe, Ne + &]ww2tus, by 
Interceſſion to God for the Enjoyment of it. 


$. 3. Secondly, God moves us to the | $a ypc 
of our Duty by the promiſe of theſe tem- 

poral good Things, to walk in the ways of 

Prov. 3-14, Wiſdom, becauſe length of days are in her right 
15,16, hand, and in her if hand riches and honour : 
Plalm 112. To Uprightnefs of Life, becauſe wealth and 
214" riches ſhall be in the houſe of the upright : To 
: ' Works 


the Love of God. 9 
Works of Charity, becaule the liberal ſal ſhall _ 

be made full, and be that watereth ſhall be watered __ pr - 
again, and he that ſoweth wy 6 ſhall reap "FI 
plenifuly ; and becauſe He rhat batt y on the Pro. 19. 17. 

r lendeth :0-1be Lord, and that whic he rveath 
will be pay him again: To Mecknels, and Truſt 
in God, becauſe ſuch ſhall inberir the earth, and PC. 37.9. 11. 
ſhall delight themſelves in the abundance of peace : 

To ſeek firtt the kingdom of God, and the righte- 

ouſneſs thereof, that all theſe things may be added to Mat. 6. 33. 
xs : To live piouſly, becauſe Godlineſs hath the * Tim: 1.8. 
promiſe of thus life, as well as that which x to 

come, Now, can any rational Man deny, That 

what God promileth as the Reward of our Obe- 

dience, is our Good; or doth he not allow, 

and even encourage us to affect and to deſire 

what he doth promiſe ! We therefore by theſe 

Promiſes are taught of God to Jove, and to 

deſire the good things of this preſent Lite. 

Moreover, our bleſſed Saviour promileth to 14,4 ;, 
them who forſake Houſes and Lands and Life, 19,70. 
for bus ſake and the Gepets, an hundred fold bcre, 
and afterwards eterna (fe Now, if none of 
theſe things are fit to be the Objets of our 
Love, if they be not deſirable to us, why doth 
Chriſt promiſe ſuch an immenſe Reward to 
thoſe that do forſake, and quit them for his 
ſake? Why doth he promiſe, as an Encou- 
ragement to do ſo, the Return of them as 
bunared fold ; ſince what we are not to affect, 
or to deſire at all, of that we are not to affect 
or to deſire the Encrealſe ? Or why doth Perer 
ſay to Chriſt, We have left all ( theſe things ) ,. .4. 
and followed thee, hat ſhall we have? Doth not 
the Queſtion plainly ſuppoſe, That leaving 
of thele things was that by which they mighe 
EX- 
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'Q 


PC. 19. 16. 
PC. ug. 127. 


PC. 63. 3. 
PC. 119. 72; 


Pro. 8. 11. 


Mat. 19.37. 
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a Recompence? Which ſure they could 

not do for leaving only that which was not in 
it ſelf deſirable, which was not , and fo 
could be no proper Obje&t of their Love. 
Wherefore by theſe Expreflions our Saviour 
plainly doth inſtru us that theſe are in ſome 
degree deſirable, and proper Objeas of our 
Love. Again, when t miſt, to engage 
Men to _ God's Commandments, faith, 
More to be deſired are they then gold, yea, then 
much fine gold ;, and teſtifies of himſelf thus, 7 
love thy Commandments above Gold, yea, above 
» do not theſe things ſuppoſe that 


fine Gold 
Gold in fome degree might be deſired, and 


loved? When he faith, loving kindneſs u 
better then life it ſelf : yds The oc 
thy mouth s better unto me then thouſands of go 
and ſilver. When the Wiſe Man commends 
Wi to us, by ſaying, Wiſdom « better then 
Rubies, and all the things that may be deſired are 
not to be compared to it, Doth not the Compa- 
riſon ſhew that theſe things in their kind are 
good ? Doth it not ſuppoſe that there be ma. 
ny things that may be deſired? In fine, when 
Chriſt declares, That he who loverh Father or 
Mother, Wife or Children, or even bu own Life, 
more then him, « not worthy of him ; does not 
he tacitly ſuppoſe that ?is as natural to love, 
and to deſire the Continuance of Life, as to 
love Father and Mother; and that this Love 
is only Vicious when it exceeds or rivals thar 
Aﬀection which we owe to him ? 


3. God threatens, to deter Men from their 
Sins, That he would, as a token of his Indig- 
nation, deprive them of theſe temporal Good 

things, 


the Love of God. I 


things, That they ſhould then be curſed in their 
backer. and ſtore, in the fruit of their body, of 1... ., 
their land, of their kine and Sheep : That they 14 
ſhould ſerve their Enemies in hunger, and in v.48. 
thirſt, and in nakedneſs, and in want of all things ; v. 63. 
and that the Lord would rejoyce over them to 
deſtroy them, and to bring them to nought. "That 
he would inflict upon them bu ſore judgments, 
the ſword, 'the peſtilence, the noyſome bea#t, and Exek. 14.11 
the famine, Now, if Life, Plenty, and the 
Fruits of the Earth, their Kine, and Sheep, 
were not good and deſirable things, wherein 
conſiſts the Curſe, and the ſore Judgment in 
being thus deprived of them? Or why doth 
Solomon fo earneſtly deſire, That God, upon , King. 8 
their Prayer, and their Repentance, would ,; ., &.. 

ant Deliverance from the forementioned 

vils* 

a this - one - _y —_— * en- 

e his People to rom evil, That 

4 Jniquities witheld 5 es from them, Jer. 5. 25. 
yn _—_— the _ s _— and the Jer 3. 3. 
atter rain fail'd ; "That therefore the Heaven over 
them ay ory from dew, w/ theearth was ſtaid _ 
from her fruit, Now, if theſe temporal Enjoy- 
ments were not indeed good things, why is 
the witholding of them ſtiled the witholding 
of good things from them ? If they were nor 
fit Objects of Deſire, where is the puniſhment 
in the withdrawing them ? or where is the 
motive to depart from evil, that they mighr 
prevent theſe things ? 


ba God hath ſufficiently informed us, That g . 

theſe things are truly good for, and fit to be 

delired by us, by declaripg, That they are his 
Bleflings, 


12 " A Diſcomſe of 
2 Chron. 29. Bleflings, his peculiar Gifts : That riches and bo. 
+ ng, our come of him, That he giveth corn, and wine, 
- 3 and of, and that bs ble ing maketh rich, and 
Der. 8. 18, that be giveth ,power to get wealth; "That the 
Eccl. 3. 13. enjoying of the Good of all our Labour « the 
Gift of God;, That God Gives to Man, not only 
ch. 5. 19» riches and wealth, but alſo power to eat theredf, 
ro take bis portion, and to rej»ice in the fruits of 
bis labour, and that this is the Gift of God ; and 
that *tis from the Hand of God that we enjoy 
the Good of all our Labour : But if none of the 
fruits of our Labour be our Good, how can 
we enjoy the Good of all our Labour, or 
why ſhould we rejoyce in them? Can we 
more effeually depreciate his Gifts, or un- 
dervalue his Bleffings, than by ſaying that there 
15 nothing in them which deſerves to be eſteem- 
ed our Good, or ought to be deſired of thoſe 

that love him. 

Moreover, how poſitive ſoever theſe Meta- 
phyſical Men are, that theſe are not our Goods, 
the holy Scripture is as poſitive to the contra- 
ry; For in the Story of Lot, we have twice 

Gen. 14 12, Mention of bis Goods; in the Hiſtory of Facob, 
16. that he carried away all bis Goods, St. Luke 
Gen. 31.18. ſ1ith, Of him that taketh away thy goods ask them 
Luk. 6. 30. again, He introduceth the Rich man, fay- 
Luk. 12.18, Ing, there will I beſtow all my fruits and my Goods. 
Luk. 16. 25. He introduceth Abraham "4 on to Dives, Son, 
remember that thou in thy life time recervedſt thy 

Luk. 19. 8. good things: And Zachens, ſaying, Half of my 
goods 1 give unto the poor, Theugh I give all my 

goods to relieve the poor, and have not Charity, I 
am nothing, faith & Paul : And he commen- 
deth the believing Jews, for taking joyfully rhe 
[poiling of their goods, All which things pw 
y 


x Cor. 13.3. 


Heb. 10.34. 
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ly ſhew that in the Language of the holy 
hoſt, whatever Mg ny fay to the 
contrary, theſe outward were their 
Goods. Moreover, the wiſe frequently 
informs us, That it is the Good of man to eat. , 
and drink, and make bis ſoul enjoy the good of all = R——_ 
his labour, ch, 5.18,19. 
That this is his Portiov. To receive them, c<. 8. 15. 
is to receive good at the hand of God, Job 2. 10. 
to be filled with them, is 70 be filled with goods 
meſs, Plal. 107. 9. Jer. 31. 14. to uſe them 
freely, is to fill our ſoul with good, Eccl. 6. 3. 
to promiſe theſe things, is 79 promiſe good to 
them, Deut. 3o 9. Jer. 32. 42. to give them, 
is to do them good, Jer. 33. 9. to deny themto 
our ſelves, is to bereave our ſouls of good, Eccl. 
4. 8. and to withold them from the Poor, is 
to withold good from him to whom it 1s due, Pro. 
. 27, All which Expreſſions are a perfe& 
nſtration, That theſe temporal Enjoy- 
ments are, in the Language of the Scripure, 
our Good things, and therefore may be lo- 
ved and deſired as our Goods. Moreover, 
the Apoſtle makes the giving of theſe tempo- 
ral Bleflings to the Heathen World the Te- 
ſtimony of God's Goodneſs to them ; He hath 
not, faith he, left himſelf without a Witneſs ' ava» 
Simuwy, doing them good, in giving them rain AQ. 14. 17- 
from beaven, and Fraitful ſeaſons, filling their 
hearts with food and gladneſs. This alſo by our 
Saviour is repreſented as a Demonſtration of 
God's Love to all, That he maketh his Sun to 
riſe on the evil and the good, and ſendeth rain on Mar. 5. 45- 
[1 ju#t, and on the un uZt, By this he ſhew- 
eth himſelf kind to the unthankful, and to the evil. 
They therefore who do abſolutely deny wy Luk. 6. 35. 
thele 


4 | A Diſcourſe of 
theſe are our good things, 5. e. things which do 
good to us, they leave God without a Wit- 
neſs of his Goodneſs to the Heathen World, 
and weaken the Engagement laid upon us, 
from this Example of our God, to love our 
Enemies, and to do good to them. And, 


$ 6. Fifthly, As a juſt Conſequence of this, God 
hath enjoyned us to reioyce in them, and fo to 
return the Tribute of our Praiſes and Thank(- 
_ to as Author of co ou = 

it , ſhalt reqoyce in 00d thing whic 
Deut.26. 11. the Lord t God bath —__ - thee, = thine 
houſe. The Fews were commanded to re- 
joyce in all their Feaſts, but in this of the 
Firſt Fruits particularly , for all the good 
Things that Year afforded. The wiſe Man, 
after all that he had faid touching the Vanity 
of the Creature, concludes, There x nothing 
better for a man, than that he ſhould eat, and 
drink, and make bs Soul enjoy good, or delight 
bimſelf mn the fruits of bus labour, Ecclel, 2. 24. 
and rejoyce in his own works, ch. 3.13, 22. And 
for negle& of ſerving God with chearfulneſs and 
ladneſ' of heart in the abundance of all things, i, e. 
aich the 7; of Fonathan, RIO 73 of all 
good things, threatens to the Jews, That 
they ſhould ſerve their enemies in bunger, and 
in thirft, and in nakedneſs, and in want of all 
(good ) things, Theſe things, ſaith the Apo- 
ſs, God hath created to be received with thankſ- 
giving; and God a__—_ we ſhould conti- 
my ble him for them, ſaying to his own 
people, when thou haſt eaten, and art full, then 
Deut. 8. 10. hou ſhalt bleſs the Lord thy God for the good land 
which he hath given thee. Bleſs the Lord, O my 


outty 


Deurt. 28. 
47, 48. 


the Love of God. 


_*s 


foul, faith David, and all that is within me bleſs Plal. 103.1, 
his boly name, Bleſs the Lord, O my ſoul, and for- *: 5: 


get not all his benefits who ſatisfieth 1by mouth 


with good things, And again, Bleſs the Loyd, O Pal. 104. 1, 
my ſoul, for he cauſeth the graſs to grow for the 14, 15+ 


cattle, and berb for the ſervice of men, and wine, 
rhat maketh glad the heart of man, and oj] to make 
his face ſhine, and bread, which ſtr mans 
heart. Now, if Love, Praiſe oy, nar be 
due unto God for theſe things, ſurely they 
muſt be good things to us, as they are repre- 
ſented here; if he is to be blefled for them, 
they muſt be deſirable Bleflings; if we are to 
rejoyce in them, if the abundanee of them 
ſhould create in us Chearfulnefs and Gladneſs 
of Heart, they muſt be a fit ground of Joy 
andGladnefs, and fo muſt be our Goods, ſince 
no man can rejoyce in that Enjoyment which 
yeilds no good to him ; if from them we may 
make our Souls ej.y good and delight, and there 
is no better Employment we can put them to, 
than to enjoy them chearfully our ſelves, and 
to make others chearful by the Participation 
of them, muſt they not our , and 
proper Objects of our Delight and Joy, much 
more of our Deſire ? 


Sixthly, The Induſtry which God requires 
from us, that we may enjoy theſe temporal 
-good things; the Appetites he hath im 
in us towards them, which cannot be ſatisfied 
without Induſtry ; the Faculties he hath given 
' usto fit us for it; the Callings he hath p 
us in, and in which we can never thrive with- 
out it 3 and the temporal Bleflings he hath 
promiſed as the Reward of our Induſtry; oy 


S. 7. 


_- A Diſcourſe of 
all ſtfficient to convince us, That theſe temr 
poral Enjoyments are good, and deſirable 
things to ns. Even in Paradice God found 
Eniploymene for our Induſtry, pofperin the 


Mat that he had put into it zo dreſs it, and to 
keep it, and fo by Induſtry to ſuſtain his Life ; 
and to ſecure his Pleaſure, when he was turn- 
ed out thence, God laid the Burthen upon 
tim and his Poſterity, That in he ſweat of their 
fates they ſhould eat their bread, till they returned 
wnto the ground. Under the Evangelical Di- 
thtion, every Chriſtian is to have his Cal 
ng, in which he muſt abide; he is exhorted 
with quietneſs to work, and eat his own bread; 
arid fo do hit own buſineſs , working with his hands, 
or working 1 'va>iy, that which is good, with 

" bls hands; and if he will not Iabour, when he 
can, the Apoſtles Canon faith he muft not eat 

' When hewonld. Moreover, though we bring 
nothing into the World, yet we bring Ap- 
petites, which have no other uſe but to deſire 
theſe Temporals, and Conſtitutions which 
cannot at all fubſiſt, or not conveniently, 
without them ; which therefore were undoubt- 
edly defigned to prompt us to that Induſtry 
by which alone we can obtain them. We 
have hands alſo ſfuted for Work, and Strength 
enabling us to labour, and Reaſon to contrive 
how to employ that Labour in procuring the 
things we want. All which things ſhew, even 
without a Revelation, That Divine Wiſdom 
did intend that we ſhould live in the Exerciſc 
of Induſtry to procure theſe things, and not 
well without it; having ſo many Deſires to be 
appealed, fo many Wants to be ſupplied, fo 
many Troubles to' be removed, ſo many Ap- 
petites 
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the Love of God. 
petites and Senſes to be gratified by our Care 
and Indultry, j the pure theſe things. Bur 
now imagi mal Enjoyments not to 
our [nat proper Objoſts of our Deſire, 
not worthy.af'the name of temporal Bl , 
you cut off all Motiyes to. this Induſtry ; tor 


where there is. no proper Fruits of Indultry, 


nothing:which is Oper, pretium,worth the labour, 
fone nating grad He wore pocing lem 
there is. g r 'me, nothing deſira- 
ble, no Bleffing co be obtained by Labour, 'tis 
certain thae-there is no (ground or motive un- 
9: Labour. -; And theretore, to excite us to 
this - y, God hath, eagaged to give to 
the diligent;purſuic of.cheſe chings, r Proſperous 


17 


Succeſs, deglaring, That rhe ſoul of the ailigent Prov. 13. 4. 


ſhell bei made, fat, whillt the ſluggard deſireth, and 
bath nothing 1. 2 Plenciful Accommodations for 


qur Suſtenance ; for as The thoughts of the dili. Prov. 21. 5. 


gent tend only to plenteouſneſs, fo hath God aſlu- 
red him of Satisfaction from it ; for he that 
tillerh bis Land ſhall be ſatisfied with bread. 
3. Encreaſe of Wealth and Riches ; for tho? 


the bleſſing of the Lord maketh rich, yet he con- Prov. 10. 4. 


veighs that —_—— us by the hand of Dili- 
gence, for *tis - the band 

maketh rich 5; and be that gathereth 

who, faith the wiſe Man, | =o. e, Now 
ſurely that which God doth romile tO us as 
a-Blefling, and Reward for a juſt motive to 
our Indultry, muſt be ſomething deſirable to 
us, and good for us, and fo our good, 


But had we no ſuch evidence of theſe things 
from Scripture, even Reaſon and Experience 
would powerfully convince us. als 

4: Firſt, 


of the diligent that proy. 13.u. 
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'18 A Diſcourſe” of 
Firſt, That God hath not forbidden the 

Deſire, or denied\'us the Enjoyment of any 

worldly Pleaſure, which is' eruly 5&v3 <ul e. 

pine], a Pleafure'that doth call for no Re. 

pentance, becauſe his all-wiſe Providence hath 

made fuch liberal Proviſions for 'thery- For 
wherefore hath he giveri to us Organs capa- 

ble of great and exquiſite Delight” in all our 

Senſes 2 Wherefore hath he' caufed' the fruit- 

ful Earth to furniſh us with things fo grateful 

to the Palat, fo fragrant to the Smell, fo plea- 

ſane to the Eye? Did he not'give us the 

free uſe of theſe Enjoyments, provided that 

we take this freedom with Moderation and 
Diſcretion, uſe it with Thankfulneſs, and 

with Submiffion, and Subordination to the 

Glory of the Donor ? Therein' confiſting our 

iniquity, not that we do at all love Plealures, 

2 Tim. 3.4. but that we love them more than God. This is 
apparent to a demonſtration, from the very 

definition of Pleaſure contained in theſe Lert- 

Lett. 7. p. ters; vis, That Pleaſure x the Gratification of 
hes natural Appetites, according to, and not exceeding 
the intention of Nature. For this definition takes 

it for granted, That the Godof Nature intend. 

ed the Gratification of our natural: Appetites 

thatis, our Pleaſure, Moreover what are theſe 

natural Appetites, but natural Deſires ? What 

is it that gratifies them but the Enjoyment of the 

thing deſired ? I muſt have therefore implant. 

edin me by the God of Nature, as many na- 

tural Deſires of the Creature, as I have natural 
Appetites, which may and only can be grati- | 

fied by the Enjoyment of the Creature. 

What therefore doth the good Lady mean | 4 

-_ 9- P- when ſhe affirms fo: poſitively, That if be j-- 
. ie 


the Love of God. 19 

fre the Creature as the true cauſe of our Phea- 
oo it.-is ſo far from being our A that \ it 
certainl becomes our evil, . e mean Fhus 
wr 2 mw On x che rus caule of 
plealure chat in quenching m 
GE mn Fg 
my Heart ? can mean upep the 
ya of that new Ce of Mr. Mal 
Branch's, That God is the, immediate and efficient 
oh: "all our pleaſing Senſations : Now ;that 

an invention; of;, yeſterday, {pick 
Z n-new Philoſophy, not. drove res 


being he —— is: fine. Spy 
tion, aud- therefore forced - fill to believe the 
Scri ture, when it faich, that Wine,makerh g lad Gen. 18. e, 
the beart of man, and, that - Dread confer bis Judg. 19. 5. 
heart. ' And when it ſpeaks of pleaſant Bread, ty, _. _. 
and pleaſant Fruits, -and of Chamber: filled wh Cant. 4. 13, 
all — pleaſant. Riches, and of the ſweet- 16. 
neſs of the Honey and the Honey.comb. Prov. 24. 4 
Secondly, He cannot abſolutely have forbid 
den the deſire of Honour ; for it ſo, w 
— gamer in us ſuch a natural thirſt iy bad 1 
way un bs pragnts! ' fo « as the rowaed of 
om hy hath he told us, A goo TYPE 
# rather to be cheſen than great Bird that it moe 
is better than the precious Ointment ? Why. hath gcc 7.1, 
he made i a] wy Ay Ling whaoyer Fr 
praiſe-worthy, honoura report ? 
Why hath be made it a commendation of»? ** 
Faith, that by it :be Elders obtained a good re. thr. 11% 4. 
port * J Why hath he IWa matters ſo, > a to 
er 
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rey good Se firms arid'an honourable 
umental to pfomote his 
=comq + EY facial to otr- ſelves and 
Sp cat arid good things can ſcarce 
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F temipors pdod Things ; h 

> ſeich : rich Prov _—_ then for 

hs & 6f 08? lives, ah@ by framing 
vir Bodies 16-38 &t Only ro reWh and detighs 
iri'them, but'Alſo t& be outhed and: ſuſtain- 
etht © Hel Bs Miirhaced that 
we ſhould" ir 'reafonable 


thei, otherwiſe his 
Care would hte Been Vai in; {nid is works 
ule ;* yea; he's = have a6 - th 
ill deſigr | tex tes 199, arid draw 


vs off (from 'bih ' Ti8fn6, wheh 
-we <otbe into tres this! wait of All 
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4} wings with"A Whit have 110” other 
*- biſe'but*ts 1 hen cant cannortbur be 
AY ' oye efths where: We! hive Natures 
- The c5hhb ,/-ori:catweniently Jubſiſt 


jen the. Organsof vur Senſes 
are fo franied; ©8"Haturally to be delighted 
then ;' when: 'the wile Providence of 
God hath framed the whole 'Earth \for ſatish. 
6: of thoſe: Appetites'; when 'by:the Order 
Providence from! the CIP alt Men do 
ve them, and-even good 'Men'ptay- unto 
"Ge and do praiſe him for'them, can it be 
I to fpen& 'mbre words 'in confutation 
*bfx Paradox; Which all Meri'do renounce in 
* $pechlition or ity" Pradtice; or to evince that 
"Gd itt 'eritifely forbid all love; and all 
dcfire of the" World's good: Things, - Now 
"hence ic follows'; - 
Firſt, 
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the Laneief Gad. 


Firf; That this Dodtine is inconſiltent with- $: 9." 


our Obligation to pray tor any temporal Blel- 
ſings which we want either for our ſelves,-or 


others. Wholoever looks into the _- p" of 1 Kings 8. 


Dedication, made by S-/2moz, will find it-is 
imploy'd in begging temporal Mercies for the 

ews in anſwer to their Prayer, wiz. in ask- 
ing deliverance from that Peftilence which de- 
ſtroyed their Lives; that Famme, Mildew, Bla. 
ſting, Locuſt which conſumed their Fruit, 
that Drought which conſumed their - Drink, 
and that Exile which deprived. them of that 

ood Land which flowed wich Milk and Haney, 


he Ancient Liturg:es pray'd always thus, Let See Dr.Com- 
aus beſeech the Lord to giue us @ temperate Air, Þ<r, comp. 
gentle Showers, refreſhing Dews, and plenty" of all 7. * 7: 
Fruits ; ſo that the year may afford ws ſtore of all © 


ood things, and abundance of ail Proviſions. 
To our Liturgy we pray taat God would give 
and preſerve to us th: kindly Fru,cs of the' Earth, 
ſo as in due time we may cnoy them : That the 
King ma fu to preſerve hs People in Wealth, 
Peace and Godlineſs : That we may receive the 
Fruits of the Earth to our comfort : That God 
would encreaſe the Fruits of ibe Earth by his 
heavenly Benediftion, and turn onr great Scarcity 
and. Dearth into Plenty and Cheapneſs, Now, 
ſeeing Prayer is a deſire of forme good thing 
from God, if theſe Enjoyments be not our 
good things, if we may not deſire or- affect 
, we cannot thus addreſs unto God tor 


them. 

Secondly, "This Dodtrine is inconſiſtent with 
that Praiſe, and that Thankſgiving which we 
owe to. God for all the Murcies we cnioy. 
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22 A' Diſcourſe of 
How _ wy RC _ call u 1 to 
Pſal. 108.8; praiſe the Lord for bis 5 in e things ; 
on feeding the Hungry, relieving the Father- 
Pſa). 81. 16. lefs-and Widow - for feeding us with the flower 
P\. 147. 14- of wheat ; for filing our mouth with good things ; 
PL.193- 5: for opening bis hand, and filling all things living 
PC x "4 16. with plenteouſneſs? How punctual is our Li. 
twrgy, in giving thanks for our Creation, Pre« 
ſervation, and all the Bl:ſſings of this Life ;, for 
ſending Rain upon the Earth, that it may bring 
forth fruit for the uſe of man to our great com- 
ort ; for the relief and comfort we receive from 
any ſeaſonable and bleſſed Change of Weather ; for 
Plenty owned as an at of God's eſpecial 
Bounty, and his loving Kindneſs to us! Bur 
how can we eſteem theſe things the Bleſſings of 
thu Life, acts of God's ſpecial Bounty, te- 
ſtimonies of his loving Kindneſs to us, if, 
by conferring them, affords us nothi 
we can or need to deſire, or ought to be 
feted with 2 Ought we not bighly to value, 
to have a dueeſteem, and a due ſenſe of di. 
vine Goodnefs, in affording us thoſe mercies 
which thus engage our Souls to bleſs him, and 
all that is within us to praiſe bis boly Name ? 
And can any thing tend more to leſſen this 
value and efteem tor them, or to impair the 
ſenſe of Divine Goodneſs in affording them, 
then thus to repreſent them as things which 
good Men do not need, cannot delire, and 
ought not to affe&. 

Thirdly, This Doctrine tends to depreciate 
the divine Gifts, to undervalue all God's tem- 
poral Bleflings, to cauſe Men to deſpile and 
ſlight his temporal Promiſes, and to contemn- 
his threats of the ſame kind, and render both 

S) 
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the Lowe. of God. 


unable to obtain the ends his Wiſdom hath de. 
ſigned in making them ; . for what greater 


contempt can we caſt upon the divine Gifes ? 
how can we more effecually vilifie the divine 
Bleflings, or flight cheſe Promiſes, than by 
thus ſolemnly declaring they contain nothing 
in them which a good can deſire or 
affet ? What motive can ſuch Promiles afford 


us, to ſerve the Lord with chearfulneſs and glad- Devt. 28, 
neſs of heart igy the abundance of all things ? 47:45. 


And it the temporal Evils which God threatens, 
are not to be valued, if they cannot deprive 
us of any thing which is our good, or which 
a pious Soul can either deſire. or need ; wh 

ſhould we be afraid of them 2 Or what effect 
can they have on us to deter us from the evil 
of our ways? To engage us to love God on- 
ly, the incomparable Lady deſires us to con- 


ſider, That thus us the beſt way to ſecure to ms Lett. 9. p. 
that which we are ſo fond of, even the Enjoy: 181, 182, 


ment of the Creature ; and that to fix our lave 
warmly and entirely, N.B, on God, is to be 
ſure of poſſeſſing all that is good in other things. 
Now, doth;ſhe not by theſe words confels 
there is ſome good in other things, and con- 
ſequently ſomething deſirable ? Why therefore 
doth ſhe ſay, That in all reaſon Creatures ought 
not to be thought deſirable ? Hath ſhe nat told 


lvid. p. 179. 


us, That the deſire of God, and the defire of the p. 251, 


Craature in their 09n natures, are incompatible? 
Why therefore doth ſhe move us by chis con- 
ſideration,, to ſecure, t9.Qur ſelves what we tnay 


not deſirg 2? -Doth, ſhe not add, That be har þ, 202,20Js 


deſires any thing beſides {5od, what ever he pre. 
tends, or jou th [ MS” hinifelf, "doth ah | 


gruly love God. And that the Soul that moves 
C 4 toward 


Lett. 7. p- 
132. 


Les..9. p. 
179. * 
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A- Diſedtthſe of 
toward the Creature, muſt neceſſarily forſake the 
Creator ? Why then did ſhe her- ſelf propoſe 
this Argument to move us to the Enjoyment, 
and conſequently to the deſire 'of the Creature ? 
She did ir doubtleſs becauſt ſhe found this 
was God's motive to ſeek fir rhe Kingdom of 
God the Righteouſneſs Prey, that then all things 
elſe (ball be added to ws; that this was his en- 
couragement to Godlineſs, that it had the 
miſe of vhis life. But this affor@ a demonſtra- 
tion of her miſtake in' all 'that'Thave quoted 
from her, for may we not defire what God 
doth promiſe? I then' he promiſeth theſe 
Creatures as the reward of Godlineſ3, and ſcek- 
ing firſt bis Kingdom, can the deſire of what 
he thus hath promiſed be intompatible with the 
defire of God ? Can we forſake the-Creator, by 
moving towards what he thus excites us to 2? 
Can we ceaſe truly to love God, by deſiring that 
which he doth promiſe ? 

" Fourthly, This Dotrine tends to deſtroy all 
Induſtry in our Calling, and all 'purſuic of 
temporal Enjoyments by our honelt Labour : 

Y 


For let me rorally withdraw every ſtraggling de. 
fire from the Creature, and ſurely T ſha be fo 


kind to my ſelf as to withdraw my KBour from 
it. If i» af ry Creatures not to be thrigght de. 
firable, *emuſf be: unreafonable to" toil and la- 
bour for them, and fo tar them in the ſweat of 
our, brows : If noge of theſe Enjoymients be 
worth my labour, furelyl hive no grouhd to 
labour for them';- now where there is nothing 
one © 13e, nothing deficable to'be obrained 
"y Labour, there Can be nething worth my 
__ $4 rs 
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the Lie of 'Gbd. 


Fiftbly, This Dottrine lays the'vilelf impu- 


tations upon the diſpenſations of Gad's Provi- 
dence towards us. For it makes.God encau- 
rage us to the performance of our Duty, by 
promiſing,” that we camot move towerds with- 
out forſaking him, ' nor deſire. without doin 

that which 1s inconſiſtent with trae love to God. 
It lays this ation on the Juſt and, Holy 
God, that he hath made that our Sin which 
is natural and nceſlary, as ſure it is to deſire 
Food when we are hungry : It makes him to 
have planted in us natural Appetites, or de- 
fires which he intended we ſhould pratifie, 
and yet hath not permitted us to delire that 
which alone can gratifie them. That he hath 
filled the Earth with his Bleflings, and given 
it to the Children of Man to no end; that he 


28: 


Lett. 9. þ. 
203. 
P. 2CI, 


P, 208. 


PC 115.16. 


Is. 


hath cauſed the Ferb to mou the ſervice of PC. 104. 14, 


Man, Wine to make plad, Bread to ſtreng. 
then Man's heart, and yet will not permit us 
to deſire that Bread which gives us ſtrength, 
or love, 4. e. be pleaſed with that Wine which 
maketh our hearts glad. | 
Why therefore doth the good Lady en» 

quire, When ſhall we be ſo "ul 
kind to our ; oy a totally to withdraw every 
ſeraggling = from the Creature! ls it juſtice 
to God to ſay, that he requires us to Pray, 
and Praiſe him, for what he requires us tot.lly 
to wichdraw our deſires from ? Has God re- 
quired as an ad of Juſtice that we ſhou.d not 
deſire what he, by promiſing as the rewa d 
of our Obedience, doth even cou:t us to d2- 
ſire ; and by thoſe Appetites he hah unplant. 
ed in us, doth even force us to d-lie 2? I it 
kindnefs to our ſelves to huts our owr 5þ, 
as 


to God, and ſo P. 132. 


Eph. 5. 29. 


26 A Diſcourſe of 
as the Apoſtle intimates he doth, who takes 
not care to to nouriſh jt ? Iz it kindneſs to our 
ſelves not to deſire for our ſelves that which 

- is needful for the Body 2 How then can it 
be Charity to give that to others, which out 
of kindneſs we deſire not to our own ſelves ? 

Apain, why doth ſhe add, That if we did 

P.147, 148, conſult either 'our Honour or Intereſt, we ſhould 

"49- abandon all other deſires ;, it being as unjuſt, {© 
wnſafe to give deſire the leaſt tendency towards any 
Objett but him who u the only proper and adequate 
one. 

Is it our intereſt not to deſire Food con- 
venient for- us, or is it for our Honour to 
think the Bleſſings God hath promiſed not 
worth a wiſh 2 Can it be unjuſt to gratifie 

P. 149, 150. MY natural Appetites, according to the intention 

"* of the God of Nature ? Can the regular appli. 
cation of the Faculty of deſire to ſuch Objel, as 
are agreeable to our Nature, be either unjuſt or 
unſafe ? Why then doth ſhe here give us this 
as the Definition of that Pleaſure which ſhe 


P. 259, CQeclares to be the grand motive to Action # 


CHAP. 


; 
F 
| 
” 
, 
o 
, 


the Towe''of God. 


CHAP. IL 
| The Contents. 


To - avoid. the ſeeming Inconſiſt ence betwiat the 


Love of God only, and the love of my Neigh- 
bour as my ſelf, it us ſaid, That the Love of 
God with all our Heart enjoined in the Firſt 
Commandment, is the love of Deſire ; the love 
of my Neighbour : nequired in the' Second, s 
only Love of Benevolence, I. 1.' To take off 
this Evaſion it is proved, Firſt, That the Love 
of God required in the + Injunttion to love bim 
> = our hearts, &C. Lamont be diſcharged 

a-lowe of Deſire only, but requires "alſo a love 
of  , $-2.. Secondly, That thcugh 
the love of our Neighbour here enjojned be not 
love of Deſire of him as cur pos govern 
is it love of Benevolence, or wiſhing well ro 
him only, but to the: due performance of it, a 
dre the Creature is neceſſary, $3. Third- 
ly, That the love of our. ſebves, our Relatives, 
our Neighbour, : and our Friend ( alt which, 


+ ſauth Mr. N. « love of. Benevolence only) s 


indeed that love which. chiefly: oppeſes, ad ob- 
ſtrutts our Jouve to Gtd, and i; the riſe of 
our inordinate' Aﬀettions to the Wirld, F. 4. 
Fourthly, That though the Command. 16 {2 
our Neighbour as our ſelves, doth not requir« «5 
to love, our Neighbour as «ur good, yes :45: 1:9 
only lawful, but verycammendablc [0 I's do, D. Yo. 
This Dottrine, That the lwoe of Goa 15: -npirely 
excluſrue of all Love to, und deſire of toe Crea. 
ture, deſtroys the Foundation of theſe4390. g1 


, 457, 


8 4 Diſcomſe of 
Virtues, Fuſtice and Charity, S$. 6. It alſo 
caſts a. great Contempt upon the Works both of . 


Creation and of Pravideneey $. 7: 


Argent 2. || Proceed now to my Second Head, viz. to 
$ 1, ſhew, that this Expoſition of the Precept, 
ro love God with all our hearts, renders it con. 
trary to the following -Command, enjoini 
us to love our Neighbiur as our ſelves. That hi 
is a juft Prejudice, if true, againſt this new 
Invention the Admirable Lady confeſleth, and 
Lett. 7. P. confirmeth in theſe words ; * It were, Icon- 
135, 136. © fels, a ſtrong prejudice againſt their way 
© of ſtating the LE of God, if it were in 
* any meaſure injurious to the right Under. 
&* ſtanding and due-performance of the love 
©* we owe to our Neighbour. For ſince 
* the 'Precepts of the Goſpel are an exact 
* and beautiful Syſtem of Wiſdom and Per. 
©. fetionz every one'of whoſe Parts are fo 
* duly proportioned to the other, that the 
* reſult of all is perfet Harmony and Order. 
m -—x needs conclude, that when _ a 
_y + IS- -one Precept as caules it 
< to-claſh = hats with . another, it can- 
<* not be the genuine meaning of it ; andif 
* I cannot make over the whole of my deſire 
* toGod, without defaulking from that por- 
© tion of love he has affigned my Neighbour, 
© I muſt of neceflity fer the fignification of 
*© that Precopt to a lower pitch, and find out 
* ſomeiother Medium to interpret the firſt 
* and great Commandment. - But then they 
think to falve the matter with the diſtintion 
of love, into love of deſire, and love of Be- 
nevolence ; declaring that the former .is due 
to 


PRION A: 


the 1\vov' of God. 29 
to God alone, and is the thing required inthe 
Commandment, #9 leve God 242þ all our bearts ; 
the ſecond only belongeth ro our Neighbour, 
and 4s the thing enjoined in the Command, 
to love -our Neighbour as our ſebues. This 
Mr. :N;© *Tis moſt+tertain, that the moft Lec. 8. >, 
© entire love of God; enjoined in'the firſt 154» 755, 

&* Commandment; does by no means exclude o”, w*uag 
«* the love of our Neighbour.” enjoined in 
«the ſecond;.in caſe theſe two-loves' be of 
<. qwo 4ifferent kinds; the- former” foppoſe 
* love: of Defire, - and the latter love'of 
«.yolence, there being no manner of Repug- 
* nancy between the oliring none but 'Ged, 
© and t well ro Men. ' Thas, faith be, 
©," irVig chis 3 for the word Live, when 
«apptied 'to- God/in the Firſt Command- 
<-\rgenr; fignifies deſiring him as a good ; and 
© when applied to'Men, im the Second, (ir) 
* ſignifies not deſiring them as a good, bue 
. deſiring good tothem : -Add' cannet 1 thus 
« Jove- God only, and my - Neighbour roo, 
«4 and-ſo fulfil book" Commands? Cannor 1 
« defirebur one thing only inthe World, and 
_—_ the - ſame time with well-to every 
elſe? *Tis plain that I may; and that 
© the he entree of wy yl _ 
*'wa —_ e tory" He 
& <4 ; fappatinh the latter i etl be af 
« different kind>#fotri' the 'fortmien Now in 
 Anfower to theſe Suggeſtions 1 I ſhaft erideavonr 
.to-[liew. 3 90H 2:3 oat 24% 11h 
: i: "wy That the Love 'of God: roquited in the 
' Copmand !:9 lover bire with- alt our' heart s, is 
_ wahya love-of deſire, /bur'of Berievolende 
L | 204 FACT 'S weld 4 L 


brag 2d, That 


& A Diſcourſe of 
= That chough the love of our Neigh- 
bour here'enjoined be not love of defire of him 
as our good 5" yet neither-is it love of Benevo- 
lence only, but that to..the- due performance 
of it a deſire-of the Crexture 15s requiſite , 
- Which is ſufficient to oakbns the Hypatheſss, 


That the . lowe of God d. in the command, 
= o_ God with all our _ x excluſrue of the 
the Creature. | 


ly, That. the love of Benevolence allow: 

ed by Ms. N. and his: good Lady, is indeed 
that. love which . chiefly. oppoleth and ob- 
ftruteth-our true love. to God, and is the riſe 
of our inordinate Aﬀections.to the World, 

4*bhy, That though this Precept, Thou: ſhalt 
leve t : Neighbour as thy ſelf,; . cannot be well 
ſup to 'Command. :i$.. 50; deftre-0ur- Nez F 
bour as our good, Lge ach ps 
very commendable ſo.to-do; 


C 2. Foſt, Then I lay, Thas (he ls of God re. 

Prop. 1. quired in the; Injundion to: dove him with all our 

(Hearts, camo. he ke ghd a love of- Deſire 

only, but requites alſo a love den. For 

is the deſire.of Enjoying hind! all that he. de- 

ſires from us, to teſtifie and exprels our love 

to him ?:.,Doth he not require upon this ac- 

count that:we ſhould be zealous in the pro- 

motion of his' Honour 2: That we ſhould! re- 

| -Joice in eyerything by which his Holy. Name 

| b Glorified?'; That we ſhould promote, as 
much as in us lies, the advancement of Pier 

wn Holinefs, wm oo _ thele 

things are. . and well Ing, to 

him 2 That we ſhould &pdearvour the Repen- 

Luke 15. 7. tance of hs Sinner, becauſe this creates zoy in 

Heaven, 


the Love -of God. 
Heaven, and God: is highly pleaſed with it 2 : 
| Are we not therefore to be filled with the Phil. 1. 7. 
Fruits of Righteouſneſs, becauſe tend to - 
the Praiſe and Glory of God ? Mult not wor Mat. 5. 16. 
our Warks ſhine before Men, that we may glori- 
| fie our heavenly Father } Yea, whether we eat 1 Cor.10.31, 
| or drink, or whatever we do, muſt we not do 
all 'to the Glory of God? Should we not be 
grieved at, and induſtrious to prevent. what- 
cver tends to the 'Diſhonour of his Holy 
Name ? Doth he not enjoin us to do good 
to others for his ſake ? to love his Houſe, his 
Miniſters, his Servants, becauſe they are re- 
lated to him ? and require Servants to obey 
their Maſters, ud viia, with good welk.doing Eph: 6. 7. 
ſervice to the Lord ; and do we not by all theie 
_ teſtifie our good will to God, When 
the Excellent Lady faith of the Divine Lover, 
* That where-ever his Beloved is intereſted, Lee. rr. p. 
* his Soul is all on Fire ; he does not purſue 266. 
* his Service with a languid and frozen ap- 
* plication, but with the Diligence and Zeal 
* of Love; He will not fee his Beloved af. 
* fronted, his Law contemned, and his De- 
* ſigns oppoſed, and tamely ſtand by and 
* hold his peace, nor does he regard what 
* himſelf may ſuffer, but only what ſervice 
©* he may reaſonably hope to do, and never 
* is chary of thoſe things we ,ufually call our 
* own, whether Fortune, or Fame, or Life 
* it ſelf, butonly deliberates how hemay re- 
© ſerve:them for the moſt opportune ſeaſon of 
* ſpending them freely in his Beloved's Service ? 
Doth ſhe not in all this ſpeak. of the Love of 
Benevolence ? Are not all theſe Acts of Bene- 
volent affection to God ? When we are thus 
zealouſly 


32 »>4 Difceurſe of 

|  Zealouſly iconcerned for-;the. Honour. of our 
' +. Neighbour, when we. defize he-may be plea- 
— ſedand gratified, and rejoice when he is fo ; 

 - and are grieved when any thing is done to 

his Diſkonour, or by which he is much dil- 
pleaſed ; when we love any thing related 

to thim 4-/ and (treat it: © lly for. his 

fake y' do- we not by ings ſhew our 

love of:Benevolence to our :Neighbour 2 "Why 

therefore may we not be faid to teſtifieand 

expreſs» our -good will to God, by doing the 

like things cowards him. .. . 

The ExcellentDr. Barrow not only makes 

Serm. 23. of it one P ty of true Love. to Gad, tþ bear 
che Dove of the" greateſt good will towards him, but” alfo 
God, Yol. 3- ſaith; There: wants wt: fufpcient matter of exer- 
P- 316 | cifitly good will, both in _Aﬀettion and Aion to- 
wards Gat; ( for ) wt ate tapable both of wiſh 

-, i1... ing, aud'in'a mater, & he will interpret it, 
*. and-accept it, of doing good:to him by our concur. 

revae with him in promoting thoſe things which 

be approves .aud delights ins. and in r ng the 

cortrary.. | Moreover: when Chriſt faith, He 

Mat. 10.37. that lowith Father and Mother,, Wife or Children, 
or his own Life wore more:than me, w not worthy 

of 'me.: \Doth not the. compariſon require, 

that the: Love mentioned ſhould relate to' the 

fame i kind of love? If then the love of: Fa- 

ther:and and Mother -be only that of Bene. 

.vdlence, . and: the love of and Chriſt be 

that of-Defire only, Jet Mr. N. tell us why 

may not- both-be very well conſiſtent, 

.asmell as the love of God, and of our Neigh- 

'bour are upon that -account believed to be 
fo, if .the love of both be: that of defire, ic 
follows,-in : oppoſition to his Grand _— 

| that 


| the Love of God. 


that Creatures may be loved with love of 
Deſire; but if the love here mentioned be 
that of Benevolence, then is it certain that 
love of Benevolence is not only due to God, 
but alſo that it is due to him in an higher 
. meaſure than to any Creature, And indeed 
this Matter needs ro be explained a little, 
#nd then it will ſcarce need a further Confir- 
mation 

Firſt, Then we may conſider God in his 
Divine Eſſence, as an All-ſufficient God, in- 
finitely happy in himſelf, and incapable of 
any ccalion either to his Being, or internal 
Happineſs ; and in this ſenſe to wiſh well'to 
him, or to deſire to him Good, is vain and 
imprafticable ; and therefore conſidered 
thus, he is incapable of Love of Benevo- 
lence. 

But then we may conſider him as the great 
Governor of the World, giving Laws, which 
he would have us to obſerve, and by Obe- 
dience to which he is glorified by Men, 
and is well pleaſed when they do —_— 
and readily comply with them, and is dit- 
honoured and dilpleaſed when they affront 
him by their Diſobedience. 

We alſo may conſider him according to 
his immitable Perfe&ions, and his communi- 
cable Attributes, viz. his Holineſs and Righte- 
ouſneſs, his Truth and Faithfulnefs, his Goed- 
neſs and Mercy. Now theſe being the Ex- 
cellencies and Perfkeftions of his own Na- 
ture, which he cannot chuſe but love and 
delight in, he is pleaſed to. expreſs himſelf as 
one who very much deſires that all his Sub- 
jets ſhould be like him in them, and to 

D delight 
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delight in all that are fo, and who endea- 
vours to make others fo ; he being glorified 
by them who promote theſe Excellencies in 
themſelves, and others, and as one who is 
highly offended, difpleaſed, and even grieved 
when Men negle& theſe things, and a in 

ſition to his great Deſign of promoting 
theſe Perfetions in Mankind 3 and thus be 
is very capable of our Love of Benevo. 
lence : For whenever we do him ſervice out 
of good will, and pure deſire to pleaſe him ; 
when we aſpire to greater meaſures of Holi. 
neſs, and Riphteoulnek, and are Fruitful in 
good Works, becauſe theſe things are accep- 
table to God, and tend to the promotion of 
his Glory ; when we endeavour that all with 
whom we do converſe may advance in them 
from the ſame Principle ; in all theſe caſes 
we expreſs our good will to him. When we 
are zealous for his Honour, rejoice to ſee it 
promoted, are grieved at any thing which 
doth diſhonour and diſpleaſe him, and are 
induſtrious to prevent it ; in this we we ſhew 
a Zeal for , and a diſpleaſure againſt 
theſe things, ariſing from a loveto him. And 


-when we love his Servants for his fake, and 


our Neighbour, becauſe made after the Image 
of God ; this is in Scripture nontund os 
only as an Indication, but an Expreflion of 
our love to him; For God « not anrighteous, 
faith the Apoſtle, ro foe your labour of love, 
which you bave ſhewed to his name, in that 


miniſtred to the Saints, And foraſmuch as you 

did it to one of theſe, ſaith Chriſt, you did it unto 

we. And therefore Crellizs and Carrellews 

do well inform us, That en ld - 
r 
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the Love of God. 


ly and mo h, 
wr for that AY va 
' which we deſire that thoſe 
things which are grateful to 
God may be dome by us and 
others : For as love to others 
" in the General is that affett;- 
on by which we dyfire thoſe 
things to another which are 
good ; and if that love be fer. 
vent, endeavour, as we are 
able, to effect it, and chief- 
ly are concerned that be 
whom we love may enjoy 
what is grateful and pro- 
fable to bim, So Cha- 
rity, or Love to God, only, 
N-B. thoſe things which, as 
we may ſay, are good, that 
is grateful and delightful to 
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Strigiflicie, & maxime pro- 
prie ſumirur pro afſeQtu co quo 
deſi ut ca tum a nobis, 
rum ab aliis Gant quz deo fung 
Gratiflima;quemadmodum enim 
amor erga zum in univerfum 
confiderarus, eft afſeftus ejuſe 
modi quo ea cupimus que alteri 
funt bona, nnde fit etiam ur, fi 
amor ifte fir inrenſus, & fer. 
vens, pro Viribus id ipſum co- 
nemur efficere, atque id unice 
agamus,urt is quem diligimas re- 
bus fib; gratis, & uri poti- 
atur. Ira etiam Charitas, ſeu 
amor erga Deum ea vnice deſfi- 
derat quz Deo, ur ita dicawus, 
ſunt bona, hoc eſt grara, atque 
jucunda, qualia funt omnia iſta 
quz honorem ill; afferunt, aur 
alias voluntati ipſius ſunt con- 
ſentanea. CreZ. &c. Chriſtian. 
lib. 3. cap. 4. Curcel, Inſtit. lib. 
7. cap. 22. ſe. 3. 


God, as are all thoſe things 
which conduce to his Honour, or are atherwiſe ac- 
cording to his Will, And indeed the defice ofen- 
joying God as the chiefeſt good, is fo natural, 
ſo deeply rooted in ſelf. Love, that it bears 
an affinity to that general defire of Happi- 
fhefs, which Philoſophers will not allow to be 
Virtuous, or Praiſe-worthy, becauſe ' it is not 
free, but natural ; but this Love of Benevo- 
lence to him is a more pure Flan-, a more 
noble and diſintereſted Aﬀetion 3 the de- 
fire that he may be Glorified by others, and 
that he may not be Diſhonoured by them, 
is the deſire of that on whicl: our Happi- 
neſs doth not depend, and fo it is a love 
which Centers upor God alone without re- 
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ſpe& unto our ſelves ; it alſo ſhews a ſtronger 
compliance of our Will with the Will of 
God, a greater , Sympathy - of Aﬀections, a 
ſtronger Complacency in Goodneſs, an 
higher Reſemblance of Divine Perfections , 


- thanourdefire of the chief Good imports, and 


P. 162,163, 


Jam. 2. 15, 
I6, 


ſo it renders us mere partakers of the Divine 
Nature, and fo more acceptable and lovely in 
the ſight of God. Love of Benevolence is 
therefore due to God, as well as to my 
my Neighbour, and ſo the love of God and of 
Neighbour is not on that account of different 
kings. And if it cannot be denied that this 
is true and genuine love of God, it cannot be 
denied that this love alſo is required in the 
Command, To love the Lord with all our Heart, 
and all our Soul ; and then it is demonſtrative. 
ly evident, that Phraſe cannot exclude the 
love of any Creature, becauſe it is confeſſed, 
that with this love of Benevolence we are to 
love cur Neighbour as our ſelves. 


Secondly, 1 add, That the Duty of Love 1 
owe to my Neighbour cannot be diſcharged by a 
love f Benevolence, or by wiſhing well to him 
only, but that it imports alſo a love of Beneff. 
cence, or a ſinctre endeavour of doing all the 
good I can tro him, This is felt-evident, and 
confeſſed by Mr. N. when he faith, It makes 
us ready »ot only to wiſh them, but to do them | 
all the good we can; to wiſh and to do well to | 
them, to deſire good to them all, and to do them | 
good as far as we bave Opportunity, And of 
this St. Fames {ufficiently informs us, when he 
ſaith, That to wiik well to our Brother, to 
wiſh he may be warm and cl:athed, without | 
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the Love of God. 
ording him, mi omidua T7 wud), the 
things which are profitable to the Body, is an un- 
profitable piece of Charity. And yet how is 
it poflible we ſhould be able, or even deſirous 
to afford him what is neceſſary for the Body, 


if we our ſelves may not deſire the things that 


are ſo? Let us reflet upon thoſe afts of 
Charity to our Neighbour, for which our 
Lord hath profniſed jo us the Kingdom, and 
we ſhall eaſily diſcern we cannot do them, 
without defire of the Creature as their Good. 
For can we feed the Hungry, or give drink to 
the Thirſty, without deſiring to have Food and 
Drink to give them ? Can we take the Stran- 
ger in, wi deſiring an Houſe in which 
we may receive him 2 Or Chath the Naked, 
without deſiring to have wherewith to Cloath 
him ? *Tis therefore certain, that we cannot 
diſcharge this Chriſtian Duty to our Neigh- 
bour, without a deſire of, and an endeavour 
alſo to enjoy the Creature, and then ic muſt 
be alſo certain, that the Love of God is not 
excluſive of all love, and all deſire of the 
Creature. 

Beſides, we by this Precept are obliged 70 
love our Brother as our ſelves; now are we 
barely to wiſh well to our ſelves, and not de- 
fire Life, Health, Sleep, Eaſe, Comfort, and 
all the Neceſſaries of this preſent Life 2 It 
then we are to love our Neighbour as our 
ſelves, that love muſt certainly engage us to 
deſire for our Brother the continuance of Life 
Health, Eaſe and Comfort, and all the Neceſ- 
faries of this preſent Life ; and alſo that we 
may have what will enable us to miniſter to 
him in theſe things, A 

ut 
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But, Gith Mr. N. * Our love of our ſelves is 


Ler.8 p.165. © not love of Deſire, but Benevolence; for 


Anſw, 


* whoſoever refle&s upon the love of him. 
«"{elf, will preſently perceive that *tis not a 
« deſire of himſelf as his Good, but a deſire 
«of ſome Good to himſelf, as appears from 
the Vulgar Expreflion, Charity begins at 
* Home ; and from the Vice of Self-love, b 

* which we mean 4 Craving, N. B. and /cek. 
ing after more than comes. to. a: Man's ſhare, 
« -without having any regard to' the, Community, 
& or @ greedy purſuit of our Private Intereſt, in 


© oppoſition to that of the Publick. 


I Anſwer, Let this be granted, hath he not 
in theſe words ſaid enough to deſtroy his 
own Hypotheſis, That the Creature muſt 
not be deſired as our Good ? For if Self-love 


'be a defire of ſomething good to my elf, if 


I may Crave and Seek after as much as comes 
ro 'my Share ; If I may purſue my private In. 
wt far'as I can do it, without Oppoſition to 
the Publick ; then it will fallow, that if any 
Creature Can be good for me, if any portion 
of them may fall to my ſhare, if it may be 
for my Intereft ro purſue any of them, I may 
ſo far Deſire and Crave them, and then my 
Love of God cannot exclude my Love or my 
Defire of them. 

24, Though Mr, N. faith, *7* moſt un- 
doubtedly fo, that my Love of miy ſclf is not Love 
of Defire : Both Scripture and Reaſon moſt 
undoubtedly declare the contrary ; for Self. 
Prefervation, and the continuance of Life, are 
the natural Defires of all Men : Now theſe 
are truly a- Defire of our ſelves, that is of 
ſomething of our ſelves which we have not 
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the Love of God. 


the defire of what 5, 14- 


already, and yet _—_— ife, and love of 
y 


Days, on 
God doth promiſe as the Reward of our O. 
bedience ; it is unqueſtionably the Deſire 
ſomething Good for us, and fo of i 
which Self-love doth prompt us to deſire. 
When Chriſt requires us to love him more 


than Life it ſelf, and God enjoins his People 
not Deut. 6. 14. 


to obey his Precepts, that they may live, do 

all theſe things teach us, That the continu. 
DS» Co CO, and that we 
may love many days ? this only Happi- 
nels to be the deſire of fome Good to us, be- 
cauſe the deſire of our ſelves, 5. e. of the 
continuance of our Being is the deſire of fome 
Good to us, and is at once the deſire of our 
ſelves, and the continuance of Good ; that 
is, of Being to our ſelves. And this we learn 
from Mr. N. himſelf in theſe very Letters, 


whereof he faith, That /azce owr Being « in Lett. 6, ». 
ir ſelf a Good, and the Foundation of all the Gvod 121. * 


ont other Lf wr ng btw whe 
ſooner received than it brings an Obligation of 
loving our Creator ; For if our Being is i 
ſelf a Good, muſt it not be our ? Muſt 
not the continuance of it be the continuance 
of our Good ? Doth it not therefore lay an 
Obligation an us to love our Creator, be- 
cauſe we by receiving it have received Good 
from him? And if our Being is the Being of 
our ſelves, muſt not the love of it be the 

of our ſelves? and the deſire of the continu. 
ance of it, be the deſire of the continuance 


of our ſelves. 
D 4 Thirdly, 


4.0 
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Thirdly, That the love of Benevolence is in- 


Prop. 3» deed that love which chiefly oppoſeth and obſtrutt- 


Serm. of Self- 


eth our true love to- God, and is the riſe of our 
inordinate Afﬀettions to the World, is allo very 
evident. For, 

1. That che love.of our ſelves is love of Be- 


be, p 309, nevolence, he and this Lady have informed us. 


310. 


Now *© This, faith the Excellent Dr. Barrow, 
« z; the Root from whieh all other Vices do grow, 
& and witbeut which hardly any Sin could ſub- 
« {ft ; the chief Vices eſpecially have an ob- 
« vious and evident dependance upon it. 

«* All Impiety doth involve a loving our 
© ſelves. in undue manner and meaſure, fo 
«* that we ſet our ſelves in our Eſteem and 
« AfeCtion before God ; we prefer our own 
* Conceits to his Judgment and Advice; we 
© raiſe our Pleaſure above ' his Will and Au- 
* thority. 

* From hence particularly, by a manifeſt 
© Extraction; are derived thoſe chick and 
* common VYices, Pride, Ambition, Envy, 
* Avarice, Intemperanee,. Injuſtice, Uncha- 
&« ritablenefs, Peeviſhneſs, Stubbornneſs, Dil- 
* content, and Impaticnce. For, 

* We overvalue our ſelves, our Qualities 
& and Endowments, our Powers and Abili- 
* ties, our Fortunes and external Advantages ; 
* hence we are ſo Proud, that is, ſo Lofty in 
* our -Conceits, and Faftuous in our De- 
** Mcanors. | 

* We would be the only Men, or moſt 
* conſiderable in the World ; hence are we 
** Ambitious ; hence continually, with un- 
< ſatiable greedineſs, we do affe&t and ſtrive 

*to 


the Love of. God. 


© to procure encreale of Reputation, of 
* Power, of Dignity. 

* We would engrofs to our ſelves all forts 
« of good Things in the higheſt degree ; 
* hence enviouſly we become jealous of: the 
* Works and Virtue we ge, and repine 
* at the Proſperity of others, as if they de- 
* falked ſomewhat from our Excellency, or 
* did Eclipſe the brightneſs of our Fortune. 

** We deſire to be not only fult in our En- 
« joyment, bur free and ute in our Do- 
«& minion of Things, not only ſecure from 
«© needing the Succour of other Men, but in- 
T i in regard to God's Providence: 
& Hence are we fo covetous of Wealth ; hence 
« we fo eagerly ſcrape it, and fo carefully 
&© hoard it up. 

* We can refuſe our dear ſelves no fatis- 
© faction, although unreaſonable and hurtful, 
& therefore we ſo greedily gratifie ſenſual Ap- 
« petites in unlawful, or exceflive Enjoy- 
* ments of Pleaſure. 

« Being blinded or tranſported with fond 
& _ on our ſelves, we cannot diſcern, 
& or will not regard what 1s due to others : 
* Hence are we apt, upon occaſion, to do 
" WTIONg- 
* Love to our ſelves doth in ſuch manner 
& ſuck in, and ſwallow up' our Spirits ; doth 
& fo pinch in, andcontract our Hearts; doth, 
* according to its, Computation, ſo- confine 
” idge our Intereſts, that we cannot 
© in our AiteRion, or in real expreflion of 
« Kindneſs tend outwards, that we can afford 
* lictle good Will, or impart lictle Good to 
* others. | 

** Deeming 


| — 


an—,- . 


42 


A Diſcowſe of 

© Deeming our ſelves extreamly Wile, and 
« worthy of Regard; we cannot endure to 
* be contradied in our Opinion, or crolsd 
*« in our Honour : Hence, upon any ſuch 
* 'Occaſjion, our Choler riſeth, and eaſily 
«* we break forth into violent Heats of Pal- 
&« ſion. 

&« From the like Cauſes it is that we can- 
© not Willi =P to due Obeiſance of 
«© our Su s, in Reverence to their Per- 
« ſons, and Obſervance of their Laws, that 
© we cannot contentegly - acquieſce in the 
* Station or Portion afligned us by Provi. 
« dence, that we cannot patiently ſupport 
«© our Condition, or accept the Events be- 
« falling us. 

' * In fine, if ſurveying all the ſeveral kinds 
* of naughty Dilpoſitions in our'Souls, and 
* of Miſcarriages in! our Lives, we do ſcan 
« their particular Nature, and ſearch into 
« their: Original Caufes, we ſhall find inor- 
« dinate Self-love to be a main Ingredient, 
and a common Source of them all. 

In particular, the love of Life , which is 
by them eſteemed Love of Benevolence, to 
what baſe Fears, and ſordid Actions doth it 
not expoſe us? How many myriads have loſt 
their R tion, Honeſty , their Conlci- 
ence, and their own Souls to fave it 2 This 
therefore is that piece of Self.denial fo oft in- 
culcated, ſo vehemently preſſed in Scripture, 
that we may continue Chri/ff*s Diſciples, and 
may be Faithful to him to the Death. The 
immoderate love of it being that which is 
eſpecially pronounced inconſiſtent with the 
love of God, and with Fidelity to _ 

vnce 


the Love of God. 


Hence he fo often ſaith, He hat findeth hu own Mat. 10. 39. 
Life ſhall loſe it ; and he that loſeth bis life for c, 16. 25. 
"7 Jake fel fd #. And if Man come to Luke 33.26. 
me, bat 


eth not ba own Life, be cannot be 
my Diſciple, Can therefore any Perſon doubt 
whether this ſel. love, this love of Life, be not 
as much forbid by the Command of lovin 
God with all our Hearts; as the deſire 0 
Houſes, Lands, or any temporal Poſleflions, 
or think it leſs obſtruftive of, or inconſiſtent 
with it, becauſe it is love of Benevolence ? 
But will Mr. N. yr ogy + reaſon 
of the miſchievous Effects of this Self-love, 
this love of Life, perſwade the World that no 
Man t to love himſelf at all, or deſire at 
all the Preſervation of his Life? And yet 
would they be pleaſed to reviſe their Argu. 
ments, and t eſpedally which are taken 
from the Conſideratwn of the Cone of the 
Love of the Creature, they would foon per- 
ceive they were of equal Force againſt all 
love of our ſelves, and of our lives. 
ain, the love of Parents, Children, Hus- 
bands, Wives, Relations, Friends, is love of 
Benevolence ; and yet it is the Root of man 
and great Vices, it is that which renders it 
exceeding difficult ro obey the Laws of Chriſt, 
when they once come in Competition with 
theſe Beloved's of our Souls; for where there 
is by Nature the cloſeſt Union, and the 
moſt intimate Aﬀection, ic muſt be very diffi- 
cult to burſt theſe Bonds afſunder, difin- 
gage our Hearts from them. Hence that 
great Duty of Self.denial is {till expreſſed by 


loving God more than theſe ; for, He, faith 'T is (2. 
Chiill, that loveth Father and Mother, Son or Mut. 10.37. 


Daughter 
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Daughter more than me, ws not worthy of me. 
by a comparative hatred of them, for, 


Luke 14. 26. He, ſaith - Chriſt, rhar haterh not Father and 


$ 5. 


Mother, Wife and Children, Brothers and Si- 
fbers — cannot be my Diſciple. 

Moreover, doth not Experience convince 
us, that from the exceflive love we bear to 
our Relations, beloved Sets and Parties, 
moſtly proceeds that Strife, Debate and Va- 
riance, thoſe Quarrels and Contentions, that 
Wrath, Hatred, Envy, Bitterneſs of Spirit ; 
thoſe Schilſms, Fa&ions and Seditions ; thoſe 
Animoſities and Heart-burnings ; thoſe Ca- 
lumnies, Detra&ions, raſh Cenſures, which 
are in the World ? 

Is not this one great Root of that Avarice, 
that ſcraping for the World, that hoarding 
of it up, that want of Charity we complain 
of that Men are very deſirous to advance their 
Families, ' and leave them in great Plenty 
and Splendor in the World ? 

Can it be therefore doubted, Whether 
this love of Benevolence be one great thing 
forbidden in this Injunftion, To love the Lord 
with all our Heart, &c, or whether it be not 
inconſiſtent with it as that love of the Crea- 
ture, of Houſes, Lands, joined with it in the 
Text 5; which Men do often part with to 
preſerve the Life of theſe Beloveds ? But will 
Good Mr. N. or the Lady, hence conclude, 
That the Lowe of God with all our Hearts, is 
entirely excluſive of all Love of Benevolence 
to Father or Mother, Wite or Children ? 


Fourthly, That though this Precept thou ſhalt 


Prop. 4+ love thy Neighbour as thy ſelf cannot be reaſon. 
ably 


the Love of God. 


abl oled to command ws to e our Neigh- 
radp.gi ly yet w it not ns 
wery commendable [o to do, I ſay, the Command 
to love our Neighbour cannot be a Command 
to deſire bim as our Good, becauſe the love of 
my Neighbour is this love of another as ſuch, 
the wiſhing well, and doing good to ano- 
ther, without a formal refpe& to my ſelf ; 
whereas loving another as 4 Good to me, is 
properly Sel-love, The true reafon then 
why 1 cannot love my Neighbour in the Senſe 
here required, with love of deſire as a Good to 
me, is not becauſe he is a Creature, for I m 
ſelf am a Creature, and yet may love my felt, 
aS | have proved, with a love of Deſire ; and 
I may love and deſire thoſe temporal good 
Things God hath promiſed, though they be 
only Creatures; but becauſe whatſoever I thus 
love, muſt be affteted, and defired from Selt- 
love, and not from love unto another. 
Nevertheleſs, it is very evident that I may, 
and ſometimes ought to deſire my Nei 
as a Good to me. For, is there not ſuch a thing 
as a good Friend, a good Companion, a 
good Neighbour, a good Counſellor ; and may 
not I want, and fo have reaſon to deſire this 
Friend, Companion, Neighbour, Counſellor, 
as a Good to me ? Are not ſuch Perſons very 
needful and beneficial to us in this Life 2 And 
will not Self-love teach us to deſire what is 
ſo needful and fo beneficial to us ? May not 
the Pariſh of B. deſire that Mr. N; may con- 
tinue their Miniſter, as being a Good to 
them ? When Great and Good Men are in 
danger to be taken from us by Sickneſs, or 
the: Caſualties of War, how heartily do we 


pray 
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pray for the continuance and preſervation of 
their Lives? And do we not defire this as a 
publick Good ? And when we grieve for 
them as dead, and gone into a State of Hap. 


2 Kings 13. Table to us? Did not Foaſh weep over Eliſha, 

"4 y becauſe he was the Charrjot of Trae, —_ 

2 Chron. Horſemen thereof ? Did not all Fudah and Fe- 

__ ruſalem mourn for Foſiah, becauſe they ſaid, 

' 42% Under his we = live among the 

Heathen: ? Are not Good and Righteous 

Men the greateſt Bleflings to a Nation, and 

may we not then deſire the continuance and 

encreaſe of them as our Good ? Does not the 

Pſal. 16.3. Pſalmiſt ſpeak of God's Saints and, Servants, 

as the Excellent in whom was, "S2) 7”, all his 

— e? Does not Mr. N, fay, There are ſome 

» P-397* things which I love with great Paſſion, ſuch as 

are Converſation with ſelett Friends? Is not Vir 

Dan. 9. 23. Jeſiderii, the Scripture Expreſflion, for a Per- 

| ſon highly beloved ? And may not Madam B. 

and 4 7. be to the Lady, Mulier deſs- 

Leif. 7. P- derii? What, though they cannot ſupply our 

133 Wants, yet if they can ſupply my them, 

our want ' of good gy , Inſtruction, 
Learning, Knowledge, th, may the 

1 not be deſired on that account 2 What tough 

P. 134: they muſt ſeek their Felicity abroad, and cannot 

be their own chief Good, can this authorize ws 

wholly to withdraw our Hearts from our Neigh. 

bour, or from a faithful Friend, who is better 
Prov.18.24. to ws than a Brother, and never to deſire an 

Converſation with him for our Good ? ?Tis 

therefore evident from thele —— 

t 


the Love of God. 


That we may not only deſire Good to our 
Neighbour, but that we may alſo deſire him 
as a Good to us, 


Thirdly, 1 add, that this Opinion, That the 
' Love of God is abſolutely excluſive of all 
love to, and all deſire of the Creature, de- 
ſtroys the whole Foundation of theſe two 
great Virtues, Juſtice and Charity : For, 

r. This is the natural Foundation of all 
Juſtice, Thou ſhalt do to others, as thow would(ſt 
be dealt with. If then the love of God ob- 
ligeth me to have no love, and no deſire of 
the Creature, it muſt oblige me to have no 


deſire to preſerve my own Life, my Health, 


my Goods, my Wite, my Servant, or any 
other Creature that is mine ; and then no 
Obligation can be laid upon me from this 
Rule of Chriſt, To deſire to preſerve the 
Life, Health, Goods, Relations of my Neigh- 
bour, or any other thing that is his Nor if 
I ſuffer them to be impair'd, can I have any 
inward Senſe, that I do that to others 
ohh I would not have done unto my own 
elf, 

2, All Charity, or Love unto my Brother, 
depends upon this Precept, Thow ſhalt love 
thy Brother as thy ſelf. Now .if this love to 
my ſelf doth naturally produce within me a 
deſire of all things that will do me good, 
i.e. a deſire of the continuance of my Being, 
and fo of all things neceſſary to my Being ; 
a deſire of Eaſe, when I lie under Pain; of 
Supplies, when under Want; of Comtart, 
when I am in Trouble ; of Pleaſure, when I 
may innocently enjoy it : In a word, a dh. 

ire 
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Let.7.p.132. 


Let.9. p.179. 
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Let.7.p.139. 
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fire of every thing by which I may receive 
Advantage, re, Honour and Delight, 
then muſt my Obligation to love my Net 

bour as my felf engage me to deſire all thoſe 
Creature-Comforts by which I am enabled 
to do him Good. But if, as theſe Philoſophers 
inform us, The Love of God is excluſroe of all 
love of,, and conſequently all deſire of, the 
Creature. If be that loves God as be ought, as 
he cannot, ſo he need not love ; and therefore not 
deſire any thing elſe. If he be obliged in F«- 
ſtice to God, and in kindneſs to himſelf to with. 
draw every ſtraggling deſire from the Creature , 
if Creatures on . not to be thought deſirable , il 
the deſire of God, and of the Creature, are in their 
own Natures incompatible, then can no true 
lover of God deſire any of thoſe Creatures 
whereby he may be able to do good unto his 
Brother ; and fo he never can be able to per- 
form thoſe as of Charity and Beneficence 
this love unto his Neighbour doth require, 
—_— he hath mo Temptations to theſe Sins 
a , otherwiſe, obſtrut his Beneyolence to 
im 


Fourthly, By ſtretching this Command- 
ment to an excluſion of all deſire of, or af- 
feion to, the Creatare, a great Contempt 
is caſt upon the works, both of the Creation 
and of Providence. For, 

1. As to the Works of the Creation, they 
are generally and truly faid to be a Decla- 
ration, -not only of the Power and Wiſdom, 
but of the Goodneſs of God ; but if there be 
not one of all his Works which is good to 
us, and fo our good, not one of =o 
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Kiould defire or love 3 thatis, be pleaſed with, 

what Inflication can they afford of Divine 

"Goodneſs to us ? Moſes informs us, That God Gen. 1. 4: 
ſaw every thing that be had made, and behold 

it was very Good, The Hebrew word, faith 

Mr. Ainſworth, is extended to that which 

is g , fair, ſwect, pleaſing, profitable, 
commodious, and cauſing Joy. 

The word M09, ſaith Schindler, Good. Not only Mct a- 
Non tam bonum eſſe ſubſtantialiter, phyſically, as My. N. ima- 


- ; gines, Serm. p, 62. but 
qaam amabile, wolupe, jucundum, = being aitins p od de qw- 


atile, &- gratum, eſſe ſignificat. AC-  tham, profitable aud de- 
cordingly it, by the Septuagint, is lighrfu! to May. 
rendred, 'Aza>%s vals nuts aigte 

ns wiG dpsrs & nm ovughery, And wherein 

doth the Goodneſs of theſe things conſiſt, bur 

in their fitneſs to ſerve the ends for whict1 

theſe Creatures were created ? Now is it the 

Herb only, which was created for the Ser- 

vice of Man ; was not the Hoſt of Heaven ©: !- 14, 
| made to give him Light, and Heat, and be- |5' '* 7» 
nign Influences, and for Signs, and for Sea- 

ſons, and for Days, and for Years ? Was not 

the Earth made to be inhabited by him ? 

Was it not given to the Children of Men for 

their uſe 2 Was not the Air made for him to 

breath in, the Fire to warm him, the Water 

to afford him drink ? Were not the living Gen. 9. 2,3 
Creatures given him for Food, as the Herb 2 

The Ox, the Aſs, the Horſe for Travel and 

for Tillage of the Earth 5 che Flocks and 

Herds, to feed and clothe him 2 The. Fruits 

of the Earth to ſuſtain him? The Corn, 

Wine and Oil to comfort and make glad the 

Heart of Man ? Are not all theſe things made 

in ſuch an Order as Dependance by Di- 


vine 
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; OS *% OoÞS TyYq a Hi 57 


- ddd vw, *- » nd th. Ah . 
__ 


50 A Diſcourſe of 
vine Wiſdom, as” that the Influence of the 
Heavens ihould render the Earth fruitful ; and 
that che fruitful Earth ſhould yield her Corn, 
and Wine, and Oil, and theſe ſhould mini- 
ſter to the Support and Comfort of Man's 
Life 2? Is not this the true import of that Pro. 
Hoſ. 2. 21, miſe, The Heavens ſhall hear the Earth, and the 
—_ Earth ſhall hear the Corn, and Wine, and Oil, 
and they ſhall hear Feſras! ? When the Pſalmiſt 
calls upon the Sun, and Moon, the Heavens, and 
the Waters that are above the Heavens, the deeps, 
and the Whales ſwimming in them ;, the Moun- 
fains and Hills, fruitful Trees and Cedars, the 
Beaſts and Cattel, creeping things and flying 
Fowl to Praiſe God ; doth he not in effect in. 
vie and ſtir up Man to praiſe God for the Be- 
nefit he hath received from theſe things, and 
for the kindneſs God deſigned to him by them ? 
Now if there be nothing in the whole Syſtem 
of the Creation which is our Good, which 
we may love, z. e. be pleaſed with and de- 
fire, how came theſe Creatures to be ſtiled 
very Good ; and that in reference to one great 
end of cheir Creation, the Service of Man ? 
Whezein conſiſts the kindneſs of God delign- 
ed in Creation of them ? And whence arifeth 
the Obligation to ſuch Praiſes and Thankl- 

* givings tor them ? 

Moreover the ſame Moſes informs us, That 
Gen. 2.18. God created the Woman to be an help meet 
ch. 1.28. for the Man, becauſe it was not good for Man 
zo be alone; and that he Bleſſed them both, 
and ſaid, Be */Puitful, and multiply, and reple- 
niſh the Earth. Now is there comfort in the 
Society of a Bolom Friend, nothing deſirable 
in a help meet for the Neceflities and Ules o 
this 
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the Love of. Gad. 
this preſent Life ; or may I not deſire. what 


is ſo comfortable, and fo helpful ? If it be better * Cor: 7: 9 


to marry than to burn, muſt it muſt not be good 
to defire a Wiſe, that I may not burn ?- If ic 
be a Blefling to be Fruitful, and an Infeliciey 
and Judgment to be Barren, may I not, when 
I have a Wike, deſire Children by her, becauſe 
are Creatures? 

The Providence of God reſpects his Pxeſer- 
vation, and his Government of all things, and 
with relation to both theſe we have have juſt 


cauſe to ſay, The Earth is full. of the goodneſs of Pal. 33+ F 


the Lord, For he preſerveth Man and Beaſt ; 
and this he doth by giving and continuing to 
them Life and Breath, and all things, Hence, 
to the memory of God's great Goodneſs, the 
Pſalmiſt hath declared, That the go of all Plal. 
t e 


ings wait upon bim, and be giving them their 15,1 


meat in due ſeaſon, He openeth hs hand, and 
filleth all things Irving with plemteouſneſs. On 


this account he is by the Apoſtle ſaid, Not to Afts 14.17, 


bave left himſelf without a witneſs of bis Philan« 
tbropy, ara.S>vmugv, by doing good to all in givin 
them fruitful Seaſons, and fling their hearts w-. 
Food and Gladneſs, Now if the giving Life, 
and all things needful to ſuſtain it; if the filling 
all things living with plenteouſnefs, and our 
Hearts with Food and Gladnefs, be not giving 
us any thing that is our good, any thing we 
may love, or be pleaſed with, any thing we 
ſhould deſire, or move cowards, wherein con- 
ſiſts the great goodneſs of all theſe Ats of Pre- 
ſervation ? | 
As for the other A of Providence, God's 
Government of Mankind, who knows not 
that the great p—_—_ made againſt it oſ 
2 Y 


+: hi Dyſcoarſe of 

by Few and Hearbes-was this, That it ſooſten 

' | hapned to the Wigked £6 abound in temporal 

good 'Things;'and torthe Good to be atfi4. 

<d' with great Miſery iand .Wane ; That ſuch 

Pſal. 73. 7, was'the Profperity of the wicked, that their eyes 
12, fodd/ out 21th :fulneſs, and they bad: more than 
beurt eduld wiſh; chat they profpered 'in the world, 

Jer. 12. 1. andencreaſed in Riches; That the way df the wick. 
ell red, and thty were happy who dealt wer 

Job 21.7,13, Treacherouſly : That they continued to old age, 
"ighey in-power,/ſafe from fear, free from he 

you -of God, ſpending their days in mirth and 

Pal. 73. 14. wealth, Whereas many were the afflictions of 


. - 


the Righteous, they being plagued all rhe day long, 
ard chaſtned Aron b ove 4 © Thar there. - A if 
man who: periſheth in bs righteouſneſs, and there 

| & a wicked man that prolongeth bis life in bu wick. 
Ecclef.7.15, *4neſs.” That there be juſt men to hom it bap- 
th. 8. 14. peneth according to the work of the wicked. A- 
gain, there be wicked men to whom i hapneth 

acctrding ' to the "work of | the righttons, ow 

had it not been generally received as a certain 

truth, that theſe: external things were our 

Good, that they were proper Objects of 

out Deſire and Aﬀection, and that the want 

of them ' was the 'want of what was good 

and fit-to be deſired, 'there could have been 

no foundation- for this Obje&tion againlt 
Providence. Whence it is evident, that the 

Opinion which repreſents the Creature as no 

fir Obje&t of our Deſire and AﬀeRion, and 

'and denies them to be our Good, doth con- 

cradict the general Judgment of Magkind. - 


CHAP, 
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The ordinary Expoſition f theſe Words, Thou 


ſhale love the Lord thy with all thy 
heart, &c, laid down in the Words of My. N. 
and of the Schoolmen, viz, That we are ob, 
liged by them to love God above all Things ; 
1. Appretiatively. 2. Comparatively. 73. In. 
t ly. And, 4. So as to love other things 
0 way of Relation, and Subordination to 
God, FS. 1. That our Lord Chriſt hath appro- 
ved of this Expoſition is (hewed, $. 2. The 
Cenſure which My. N. gives of this Opmmion, 
and the Abettors of it, refleth; wery unbecoming 

ly upon all the Prelates and Paſtors of 3; 
Church of England, which are not of but 
Mind, and lays unworthy Impat ations on them, 
C. 3. Some General Conſiderations offered to 
engage him to abate ſomewhat of his Confs- 
dence, and bus Cenſorions Reflettiont - the 
future, &. 4. Eſpecially thu, that they who 
adhere to the common Expoſition of theſe words, 
differ no more from him, than be differs from 
hu former ſelf, $. 5. The commm Expoſi- 
tion further confirmed ; Firſt, Frons this Con. 


 fideratiou, That this Command was given to 


the Jewilh Nation, whoſe Promiſes were thief 
ly Temporal; and therefore conld not be exclu. 
ſroe of the defire emporal Bleſſings, F. 6. 
That ther — ought to bear that Senſe, 
which u the certain Import of the like Phraſes 
in all the Old Teſtament, where they ba 
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only to be found, which Senſe is plainly oppoſite | 
os wake which Mr. N. _ y C. 900k 
true Senſe of loving God with all the Heart 
and Soul in Teſtament, ſhew*d from 
that primary Relation, and reſpett it hath to 
their owning God to-be the true God, in oppo- 
ſition to all ftrange God's, & 8, Secondly, 
' |. From thu Conſideration, that thu love is re. 
ired as the Condition of Salvation, F. 9. 
hirdly, That to love God with all our Mind 
cannot bear thus Senſe, &. 10. The common 
Expeſition ſerves all the deſigns of Religion in 
General, and of Chriſtian Religion in Parts. 
cular, as well as the Expoſition of Mr. N. and 
the Lady, F. 11. 


His thus eſtabliſh'd, and confirmed 
this Propoſition, That it x lawful to have 
ſome love for, and ſome deſire of the Creature, and 
ſhew*d that the love of God cannot be entirely 
excluſive of all love, or all deſire of the Crea- 
ture as our Good, I-now proceed to anſwer 
what is offer'd to the contrary from Scrip- 
ture, and from Reaſon. And, 


& I, Firſt, The great Obje&ion inſiſted on from 
Scripture ariſeth from the words of Chriſt, 
Ma:. 22. 37. Thew ſhalt love the Lord thy God with all thy 
heart, and with all thy. ſoul, and with all thy 
_ mind, Now to fix the true ſenſe of theſe 

words I ſhall 
i/t, Lay down the ordinary Expoſition of 
them, and offer ſome Arguments 3 confirm 

it. 


2dly, I thail conſider and confute the 
Novel Expoſition of Mr. N. and anſwer what 
E 


»= was WW ns 


the Love of God. 
he offers againſt the commonly received In- 


terpretation. 
ow the ordinary Expoſition of theſe words, 


faith Mr. N. is by the generality of Divines 
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exprefs'd thus, (1/f,) © That we are to love Fl. 3. p. s. 


* God with a ſuperlative Aﬀection, ſo as to 
&* be ready always to prefer his Favour be. 
« fore all other things ; to chuſe to obey him, 
* rather than man; to pleaſe him, rather 
* than to gratifie our ſelves ; to enjoy him, 
* rather than any carnal Intereſt whatſoever ; 
& and fo as to be ready, rather to loſe an 

* temporal good, or futfer any temporal Evil, 
* than commit the leaſt Sin againſt him. 
* (24ly,) That we are to love other things 


© only in a way of Relation and Subordina- 46d. p. 75. 


« tion to God; for ſeeing God requires us to 
* love him with all our hearts, our love to 
* other things muſt be derived from, and 
© dependant on our love to God, and we 
«© muſt only love them for his fake, as they 
* relate unto him, or as they enable us to 
© ſerve him, or as they are inſtrumental to 
* the Enjoyment of him. This by the School. 
men, and Syſtematical Divines, 1s thus ex- 
preſſed. 

Firſt, "That we are to love God above all 
things Appretiatroe, i.e. fo as to prize him in 
our , #000ma above all things ; to eſteem 
him more valuable in himſelf, more beneficial 
to us than all things elſe we can enjoy, ac- 
_— to that ſaying of the Pſalmiſt, Thy lo. 
ving kindneſs is much better than is Life #t 
fa; to eſteem him as the only Felicity of 
our Immortal Souls; their chiet and moſt 
deſirable Good, the only Being in whom is 

E 4 perfect 


Pſal. 63. 3. 
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perfect Reſt, entire Comp! , and full 
Satisfation to be found, and conſequently to 
look on all things elſe as Lof and Dung com- 
pared to him, And whilſt we retaiv this 
value for him, we can never prize, or be con- 
cerned for any thing fo much, as for his Fa- 
vour, nor refuſe to part with any thing which 
tendeth to deprive us of it, we can never 
value any other thing ſo much as to permit 
it to: rival him who. is exceedingly more pre- 
cious.in our Eyes, and more deſirable to our 
Souls, and fo we cannot overvalue any world- 
ly thing. This therefore may be truly ſtiled 
the loving him with all our Mind. 

Secondly, That we are to love God above 
all things Comparative, 4. e. with a fuperla* 
tive Aﬀection, fo as to be ready always to pre- 
fer his Favour before all other things. d 
this Aﬀection, this cleaving of our hearts un«+ 
to him, mult follow. from the forementioned 
Eſtimation of him : For it we fully are con- 
vinced that there is infinitely more Excel. 
lency in God, more Happinels.to be expe. 
ed from him, than all the Honours, Pleaſures, 
Profits, Intereſts, Relations, and Satisfaftions 
of the World can tender, and fo the higheſt 
reaſon that he ſhould always be prefered be- 
fore them ; and that we ſhould ſtill cleave 
unto him, in oppoſition to any other thing : 
"Tis certain he can have no. FFal in our hearts, 
nothing that ſtands in coOmpareinn for our, 
love, nothing we do-not truely, hate, and. de. 
ſpiſe comparatively to his. Favour ; nothing 
has can tempt us to depart from. from him, 
or:to. do the thing which will hazard his, Pa» 
vour, or provoke his Diſpleaſure ; and may 

we 


a _ —_ ——_— 


the Lave of Gud. 
we natthen. be faid to love him with an entire 
and undivided heart 2? 4 yang 
Thirdly, That we are to love God above all 
things Imenſav?, that is, our deſires muſt be 


mors. ardently enclined towards his Favour, 


and the Enjoyment of him; we muſt long, 


thirſt, and pant more after him, rejoice more. 


in his Favour than in any other , be 
more. concerned. to retain it than to E 
any, worldly Blefling, and be more fatisfied 
init than in Marrow and Fatneſs ; and what. 
more can. the. love of with all our Souls 
import? For ſeeing fuch a prevalence of 
anc ales towards Tn, ane i _ 
will not permie us to deſire: any thing 

poſition to him, or againſt his Will and 
Pleaſure ; but wil conſtrain us. to quit all 
other Intereſts, that we may ily retain 
our Intereſt in him,, we thus detire and de- 
light in. above all gther things: It follows, 
that by-thus loving God with all. our Souls, 
our love unto, or onr deſire. of the Creature; 
can never be inordinate or irregular, and-ſa 
can never be aoaiing ea Gogh and then. it 
cannot. be: forbidden by the , To 
love the Lard our Gad. with. all. aur Souls 2 

In theſes things ſeems to. be implied, or 


from. them, certainly will follow that endea- |, 


vour above all. things to pleaſe him,; that in. 
duſtrious care to ferve and to. obey him ; that 
g_—_ Imployment of all our other Facul- 
- ies inthis _ you CN OIOD 
that we comparatiy not t 
Meat that periſheth, do not permit Qur Secu- 
lar Imployments, or our purſuit of any tem- 
poral | Annan to. impair our diligence = 
[4 


SF, 


- 


oo” A' Diſcowſe of 

the ſecuring 'our eternal Intereſts ; and there. 
fore that in the true import of the Phraſe, 
we love God with all our might, all other 
Senſes of it being inconſiſtent with that Dili. 
gence in our Callings, and that Induſtry in 
our Civil Aﬀairs which God himſelf requires 

from us.. And, 
Fourthly, Hence it follows, that we are to 
love all other things only in way of Relation 
* =» and Subordination to God ; for 
Cum autem «it tetocorde, if we do Co-ordinately love any 
fo!s anims , 1ois mente other thing, we love it equally 
uptown vite mfire pariem with God. And certainly if God 

quit qua Vacare de- . 's . 

beat, & quaſe leum dare TQuires us to love him with all 
ut alid revelit frui, ſed Gur Hearts, and all our Souls, our 
quicquid aliud diligendem love to other things muſt virtual- 
venerit in animum ilxc 1 be compriſed in our love to 
- 450. win 4 _ God, or be independant on it, or 
. Aug. . , 
tho ' Chriſtian. 1. x fubſervient to it, or elſe we muſt 
Cap. 22, | deprive him of ſome portion of 
' the Heart he wholly calls for. 
Moreover God being our ultimate and chiefeſt 
Good, all other things can only be Good, as 
they conduce to the mg ny or Service 
of him, and' fo are to be loved by him ; that 
is, we muſt love them as they relate to him, 
as they enable us to ſerve him, as they are, 
or may be Inſtrumental to his Glory, or to 
our Enjoyment of him. When therefore we 
deſire the Creature only for God's ſake, wiz. 
that we may have Food and Rayment to 
ſuſtain that Life' we have devoted to his Ser- 
vice, Encreaſe of temporal Enjoyments, that 
we may be more able to feed Chriſt's hun- 
gry, and clothe his naked Members, or more 


engaged to ſerve him with Foy and _— 
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of Heart for the abundance of all things, when 

we deſire Marriage, or a Wile, that we may 

not burn ; and Children, that, as Plato faith, 

we may breed them up in the Fear and Nur- 

ture of the Lord, and leave bebind ws a Race of Nlaidns 
pious Perſons, who may do him ſervice, when we TalJfur de 
are dead and goxe ; and Honour, that we may Ti $49 vmn- 
be more inſtrumental to promote his Glory, ea: df 
and to do Good to others; and laſtly, the au7 o>g- 
Knowledge of the Creature, that we may 4/v«.. De 
learn to Glorifie the Creator, by viewing the Leg. 1.6. p. 
Power, Wiſdom, and'Goodnefs he hath dil. $69- F- 
covered in the Creation of them ; who ſees 

not that this love of the Creature centers in 

the love of God, and tends expreſly to his 

Glory, and therefore cannot be forbidden by 

this Command to love the Lord with all our 

Hearts, and all our Souls ? 


And of this Expoſition of theſe Words we F. 2. 
cannot reaſonably doubt, if we conſider that 
our Lord himſelf duth plainly ſeem to favour 
and approve of it, making that Service, and 
lo that Love which he requires from us, to 
conliſt in that prevalence ot Aﬀe&tion which 
enables us, in any competition betwixte the 
love of the World, and the love of Him. to 
cleave to God, and deſpiſe the World. This 
evidently is the import of theſe words, No Mark 6, 24. 
Man can ſervetwo Maſters (when their Services 
and Commands do interfere) for be will either 
hate the one, and love the other, be will cleave to 
the one, and deſpiſe the other -;, ye cannot ( there- 
fore) ſerve God and Mammon, Mr. N, indeed 
faich, * Here we are plainly told we cannot $m. p. 64, 
&* divide between God and the Creature, by 65. 
Caule 
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& cauſe we cannot love either of them'but 
upon fauch a Principle as muſt utterly ex. 
os the love of the other. But, /#. tho 


w 
in general, but Riches Money in parti. 
cular : Now will it follow, chat becauſe I 
muſt not love Money, that I may not love 
my Vidtuals , or that becauſe I may not de- 
fire' Riches, which Apgus prayed againſt, I 
may not deſire F convenient for me, 
prayed for ? 24ly, When our Lord 


| he 
Matth.6 24. ſaich, No Man can ferve two Maſters, can this 


be ſo interpreted, as to infer we cannot ſerve 
_ Maſter Chriſt, _ Arg gre our 

ers according to the Fleſh in all things not 
forbidden wat Muft I needs hate my 
Maſter, if I love my Saviour ; or defpife him, 
if I cleave to my Lord Chriſt? Muft not 
then the words be neceſlarily Interpreted of 
Maſters Co-ordinate, or ers whoſe Com- 


the Pleafure of his Lord, and yield himſelf 
entirely in Subjecion to his Commands? 
hat therefore muſt it be here to ſerve God, 
but to- give up our felves entirely to his Ser- 
vice, and the Obedience of his Will 2 What 
to ſerve Mammon, but to give up onr felves 
to the purfuit of Riches, and to obey the De- 
fires and Cravings of out covetous and world- 
ly Appetices? Thus it is certain, that we can- 
not divide betwixt God and the Creature, 
or love the one but from a Principle which 
excludes- the love of the other ; but a Subor- 
dinate Aﬀecttion to the Creature is no more 
excluſive of our love to God, then is the Ser- 
vice 


the Love of God. L3 
viee of an Earthly Maſter excluſive ' of the 
Service which we owe to Chriſt our Ma- 


ſter. 

' Again, Chriſt places the due love of him- 
ſelf in the prevalence of our AﬀeCtions to 
him above other chings, ſaying, He that loveth Mat. 10.37. 
Father and Mother, Son or Daughter, vm iu, 
above me, « not worthy of me ; whence it muſt 
follow by the Rule of contraries, that he who 
loveth Chriſt more than Father and Mother, 
Son or Daughter, or any worldly Intereft 
whatever, muſt be worthy of him. From 
theſe two places it is therefore evident, that 
to love God fo as to deſpiſe and to ſforfake all 
other things, to cleave unto him 3 to love 
God fuperlatively, fo as to have 6ar Aﬀerti. 
ons more powertully carried out after him, 
than any other thing that is moſt dear unto us, 
is, in the Scripture Senſe, to love God with 
a whole and an entire Heart. And furely, if 
I love God, fo as to love nothing which is 
contrary to him, or which he-.(rbiddeth me 
to love, I can do nothing contrary to the 
love T owe unto him. If I love him, fo as to 
prize neither -Friendſhip, Relations, Fame, 
Honour, Pleaſures, Riches, Life, or any tem- 

al Concernments, fo as to 'offend him 

y preſerving them, I do not inordinately 
love them ; for Obedience being* the* true . 
teſt of Lovez where there is no neglect 
of Obeeience, there can be no want of love. 
Moreover, it I prize nothing in' compariſon 
with God in my mind, if I cleaveto nothing 
in competition with him in my will, it I de- 
fire nothing in compariſon with him in my 
AﬀeRions, if I purſue nothing but —_ 

i0n 
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lation to his Glory, and in Subordination to 
his Sacred Will, how can I be wanting in 
my Duty to him? And if I be not ha 
in my Duty to him, how can I fin again 


That by this Expoſition this precept is ex- 
tended beyond the real import of it, even 
beyond what any Perſon, in this State of Im- 

jon, doth, or can do, is very plauſibly 
aſlerted by all the Romiſh Commentators 1 have 
read, by the moſt judicious of the Re- 
formed, who affirm, it only doth require ſin- 
cere Obedience, and to aim at, and endea»- 
vour to advance to that Intenſion and Super- 
lative AﬀeRion which we cannot expect 
compleatly to attain to in this Life. 

But that any Perſon ſhould not be ſatisfied 
with all this, buc ſtill be ſtretching of this 
Duty to a higher pitch, charging the Au. 
thors of this Expolition with In/incerity, and 
love unto their Luſts, and the Expoſition it 
ſelf with the molt odious Conſequences, this 
is juſt matter of our Admiration. And yet 
this is fo plainly, and fo confidently done by 
Mr. N. that in defence of their own Repu- 
tations, and of the Reputation of their tra- 
duced Brethren, all the whole Body of the 


_ Clergy, who differ from him in theſe Senti- 


1, 3. Þ- 7+ 


ments, ſtand bound to vindicate themſelves 
from thoſe vile Imputations which he caſts 
upon them. For, 

Firſt, As to the firſt Part of the common 
Expoſition, That God muſt be loved with a Su- 
pcr lative Aﬀettion, he Afhrms that, © Sure tho 
* Authors of it could not but be __ that 

grein 
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* herein they did not riſe up to the Letter of 

* the Text, which manifeſtly requires a more 

© elevated Senſe ; namely that our . whole *- 12- 
«. Aﬀections be upon God, and that 

* we love him fo entirely, as to love none 

© buthim. That we t to love God, not 

* only with the beſt and moſt, but. with the 

* whole of our AﬀeRion ; that we love him *: **: 
© entirely, not only with Integrity of Parts, 

* but with Integrity of Degrees ; that we * 
© love him, not only with every Capacity, 

* Paflion and Faculty, with the Underſtand- 

* ing ſuppoſe, Will and Aﬀedtions, but in 

* every degree of every Power,. with all the 

* Jaticude of our Will, and with, the whole 

* poflibilicy of our Souls ; that we beſtow on 

© him not only the higheſt degree of. it, but 

** every degree of it, the whole. -In one 

** word, that God be not only the Principal, 

* but the Only Object of our Love., No leſs 

© can he be ſuppoſed to require from us by 

© Virtue of this Great Law, when, he bids us 

* to love him with all our Heart, with all our 

« Soul, and with all owr Mind. ; 

Secondly, As to the ſecond Branch of the 
ordinary Expoſition, That we are to love other 
things beſide God, only in a way of relation, and 
« [ubordination t0 God ; He is pleaſed to ſpeak 
ſomewhat contemptibly of the Authors of it, 
as if he pitied their Ignorance. His words 
are theſe. * So it is jo by ſome who think þ, ,, 
« they ſtrain the love of God to a very high 
« pitch, when they tell us we mult love no. 
© thing but God, or in order and relation 
* to God, Sothen, according totheſe Men, 
© we are allow'd to loye Creatures, provided 

* It 


P, 219, 


P. 218. 
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< jt be'in a Relicion atid Subordifiation to 
* God; who, apon'this Principle, is not 
« be the only, butonly thefinal and ulcimate 
*' Object '6f our Love, But methinks "theſe 
*& 'Mens relative 1.ove'is' very much like che 
= relative Worſhip of ' tHe Payifs, they make 
« God” the only ultitnate Obje& of Divine 
* Wotſhip,. and {s do thefe Men make him 
- the only = buy of _ Love, ut 
e' yet et ow. bt givi ine Worſhip 
©toa ox Pray | ori 2 in a4 tranſi- 
* tive and relative way: And fo theſe Men 
& allow of moyhy Fg Tove upon a Crea- 
«ture, (provided it be for God's fake, or in 
&« relation to God, provided 'it do not ſtop at 
«©-the Creature, but tun on till at laſt ir fix 

* upon God as its final Object. 
In his Tenth Letter he ſpeaks thus ; © The 
* Truth and Reaſonablenefs of this Notion, 
& (viz. That God only is to be the Obje of 
«our Love,) ſeems to me fo very evident, 
© that as I cannot ' with.hold my aſſent from 
« ie my ſelf, fo, were it not a matter of Pra. 
&*& ice wherein our Paflions and Intereſts are 
* concerned, as well as Theory that imploys 
«© our Underitandings, I ſhould ſtrangel 7 
« wonder at all Rational and conſiderate 
«* Perſons that can. But this, in great mea- 
&« ſure, filences my admitation : For this is 
* the great difadvantage that all Truths of a 
* moral Nature lie under, in compariſon of 
« thoſe that are Phyſical or Mathematical, 
* that though the former be in themſelves no 
& lefs certain than the latter, and demonſtra- 
* red with cqual evidence, yet they will not 
* equally 'convince, nor firid a parallel re- 
** ception 
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&« ception in the minds of Men, becauſe they 
© meet with their Paſſions and Luſts, and 
© have often the Will and Aﬀecions to con- 
« tend with, even after they have gained 
* upon their Underſtandings. ere I 
* to deal only with the Rational Pare of 
& Man, I ſhould think the half of what has 
&« been faid enough to convince that ; but 
© conſidering the nature of the Truth I ad- 
** vance, and what a ſtrong Intereſt is made 
” againſt it in the AﬀeCtionate Part of Human 
* Nature, I cannot expect to find the Gene- 
&© ra'tty of Men over torward to receive it. 
Gs The other Precepts of Morality croſs Þ. 221. 
po y ſome particular Intereſts of Man, 
E fight only againſt ſome of his ſtrag- 
&« plings Paſſion ; but'this engages the whole 
= y of Concupiſcence, and at once en- 
& counters the whole Intereſt of Prejudice, 
* all the Force that is or can be raiſed in Hu- 
© mane Nature; which when I conſider I 
© cannot hope by the cleareſt and ſtrongeſt 
* Reaſoning to reconcile the Generality of 
© the World to a Notion ſo oppoſite to the 
& Paffions, Cuſtoms, and Prejudices of it ; 
* only there may be here and there ſome Hi. p. 221. 24. 
© beral and ingenious Spirits, who have in great 
& meaſure purged themſelverfrom the Prejudices 
&« of Senſe, diſing aged their. Hearts from the love 
& of ſenſible Wee, and ſo far entred into the 
* methods of true Mortification, as to be capable 
& of Convittion, and of having their minds 
& wrought upon by the light and for of Reaſon. 
And laftly he adds, © That Men are back- ?. 242,243- 
« ward not only to pay that entire Love 
* which they owe to God, but even to ac- 

| F © know- 
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& knowledge the Debt, ahd are not only 
© loath to obey the Command, but even to 
& underſtand it, will uſe a thouſand Arts and 
* Devices to ſhift off and evade the genuine 
© forceof it;. and, rather than fail, will fay, 
& That though God in the moſt plain and 
© expreſs terms calls for whole Love, yet he 
© means but a part of it. Strange and ama- 
«© zing Partiality and Prefumption ! But of 
&« this general Backwardneſs to receive the 
* Senſe of this plain Command (as plain as, 
* Thou ſhalt have no other Gods but. me. ) 1 
© have already hinted an account in the for. 
«© mer of this Letter. I ſhall not return 
that Anſwer'to theſe refleting Words which 
they deſerve,” but ſhall content my ſelf, 

Firſt, To offer to Mr. N. ſome General 
Conſiderations which may be proper to move 
him, upon ſecond thoughts, to abare him 
ſomewhat of his Confidence, and be more 
moderate in his Cenfures of his Fathers and 
Brethren, if not out of reſpeCt to them, yet 
out of regard to his own dear Self, who in 
his other Writings hath plainly and expreſly 
taught chart very Dodcrine, and Expoſition 
which he now Condemns. 

Secondly, T ſhall further eſtabliſh the com- 
mon Expoſition, and confirm it by the clear- 
eſt Evidence of Scripture and of Reaſon. 


nd, 

Thirdly, Shall endeavour to return an An- 
{wer to his pretended Demonſtrations, for 
his new elevated Senſe of this Conimand. 


And, 


Faſt, 
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Firſt, Whereas he faith, The common Inter. F. 4. 
preters ſure could not but be ſenſible that berein 
they did not riſe up to the Letter of the Text, 
heck manifeſtly requires a more elevated Senſe. 
Let me inftrut him to conſider whether 
Chriſtian Charity will permit him thus pe- 
remptorily to pronounce that before him ; 
and Mr. Malbranch, and all Commentators gave 
ſuch a Senſe of this great Commandment, of 
which they could not but be ſenſible that ic 
fell ſhort of all Mens Duty, or of what God 
required them to do, that ihey might live ; 
and that they thus deviated from the Senſe 
which the Text manifeſtly required ; that is, 
that the Interpretation they delivered, as the 
true import of the Text, was contrary to the 
manifeſt Senſe of it, and to the inward Sen- 
timents of their own Conſciences. 

Secondly, Whereas he adds, That they conld p. 7. 
not advance higher without building in the Air, 
and were I ones to cramp the Senſe of 
this great Commandment, and to put ſuch a Con. 
ftruttion upon it not as the expreſs words of it re- 
quire, but as their Hypotheſis would bear, And 
that enly be and Mr. Malbranch, have thought p. .,.: 
otherwiſe, or any further, Let me entreat him 
to conſider whether it be reaſonable to con- 
ceive that God left all Men ignorant of the 
true Grounds of this Command, till he and 
Mr. 24, appeared to inſtruct the World in the 
true meaning of it ; thatthough all Men were 
obliged by the light of Nature, all Jews and 
Chriſtians by the light of Scripture, to love 
God with all their Hearts and Souls, yet they 
had no juſt Ground ” Reaſon ſo to do, - 

2 e 
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Deur. 6. 4. 
Mark 12. 


29, 30. 


P. It, 15. 
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he and Mr, 2M. bleſs?d the World with this 
new Invention, that our Lord hath ' given us 
another reaſon of this Precept is evident from 
theſe words, Hear, O Iſrael, the Lord thy God 
is one God, x, dyamiaus, therefore thou ſhalt love 
the Lord thy God with all thy heart, &c. And 
I hope he will not dare to ſay that he built 
Caſtles in the Air, for want of his Philoſo- 
phy, ar gave us only ſuch a reaſon as forced 
us to cramp the Senſe of this Command.- 
ment. 

Thirdly, Let me entreat him to conſider 
the plain Conkquences of this his ſingular 
Opinion and Interpretation of theſe words, 
viz. That all ——_— before him have 
taught all Men to love God leſs than he requi. 
red of them by wirtue of this great Law, to do 
God great Injury and Injuſtice, to defraud the 
Creator of what was due to him, to croſs the Order 
of Nature, and reſiſt the Will of its Great Au- 
thor ; to be Idolaters, 4, c. to worſhip the Sun, 
and to give evexy Creature a Jhare in our Re- 
lIigious Acknowledgments ; to commit Sp1r. 
tual Fornication and Adultery ; to Deifie and 146. 
lize the Creature; to do what is as much 
Ildolatry, as is that Relative Worſhip which the 
Papiſts do aſcribe to Images. Now can he in- 
deed believe all Chriſtians and Jews of for- 
mer Ages were, and that all at preſent, be. 
ſides Mr. Malbranch, and thoſe few who em- 
brace his Sentiments, are Guilty of theſe 
horrid Crimes? If got, he muſt be fo Un- 
charitable, as to think they do not act ac- 
cording to their Principles, or muſt confels 
that theſe things do not follow from them. 


Fourthly, 


« 
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Fourthly, When he ſaith his Expoſition is / 

very -- A that it is matter of juſt Admira- Lett. 10. p. 

tion, that any Rational and Conſiderate Perſon 217. 

can with-bold his aſſent from it ; and that the 

reaſon why we do not ſee, or ſeeing will 

not own it, is becauſe it thwarts our Paſſions, p, 221, 

Intereſts and Luſfts, Cuſtoms and Prejudices : 

Becauſe we have not purged our ſelves from Þ- 222. 

the Prejudices of Senſe, diſingaged our Hearts 

from the love of ſenſible Objetts, nor entred ſo 

far into the Methods "of true Mortification, as 

to be capable of Corviction : That they who 

allow not of it, are Guilty of frange and a *: 243 

mating Partiality and Preſumption, umwillng 

not -w to obey the Command, but to underſtand 

ir, and rather willing ro ſhew a thouſand Arts 

and Devices 16 ſhifi off, and evade the genuine 

force of it. I ſay, when he uſeth ſuch Ex- 

preflions, let me entreat him to conſider 

whether ict doth become him thus to be- 

ſpatter all his Adverſaries, and tell them to 

their faces, if they will not yield aſſent to 

his odd Notion, they muſt have Luſts and 

Paſſions, which obſtruct the Evidence of 

Truth; to caule all kis Fathers and Bre. 

thres who comply not . with his Senti- 

menis, which ſcarce any of them do, as 

Guilty of ffrange and amazing Partiality, as 

Men not purged from the Prejudices of Senſe, not 

diſingaged from the love of ſenſible ObjeiFs, not 

gr.red ſo far into the Methods of true Mortifica- 

tion, as to be capable of Convidtion, 


Fifthly, Becauſe it may be ſome Induce. S 5: 
ment to him, to ſhew more moderation in his 
Cenſures of thoks that differ from him in this 

F 3 Matter, 
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P, 426. 


P. 83, 84. 
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Matter, to confider that the Great Mr. Nor. 
rs was formerly of the ſame Opinion with 
them, and that they differ no more from 
him, . than he now differs from his former 
ſelf, I ſhall proceed to ſhew that in his for- 
mer Treatifſes he hath conſpired with us in 
Ir tis Iles of 5, diſcourſing of 
1. In his 1 Happineſs, dilcourfing © 
the Degrees of the 4 of God, he Þith, 
© The Computation of Bellarmine « accurate e- 
« mough, who reckons Four, The firſt, is to love 
© God proportionably to hu lovelineſs, i. e. with 
i an infinite Love, and this Degree us peculiar v0 
& God himſelf ; The ſecond, # to love him not 
wy propertionably to hs Lovelineſs, but to the ut- 
* moſt Capacity of a Creature, and thu Degree 
&* as peculiar to Saints and Angels in Heaven, 
& The third, # to love him not to the outmoſt 
© Capacity of a Creature abſolutely conſidered , 
* but to the outmo(# Capacity of a mortal Crea- 
«© ture in this Life; and thu, he ſays, is proper 
* ro the Religious. The fourth, « to love bim 
© not proportionably to the outmoſt Capacity of a 
& Creature, but only fo as to love nothing 
* equally with, or above him, that is not 
& to do any thing contrary to the Divine 
* Love ; and this, faith Mr. N. & an abſolute 
& indiſpenſable Duty, leſs than which will not 
* qualifie us for the Enjoyment of God hereafter. 
n his Treatiſe of the Theory and Regula- 
tion of Love, he faith, That © as we are ob- 
&* liged to love God, ſo ought we to love him 
&* beyond all other things whatſoever. —# 
« wy, and muſt Prefer bim in our Love, Thou 
© ſhalt love the Lord thy God with all thy 
*& Heart, with all thy Soul, with all th 
* Mind, 


- 
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© Mind, and with all thy Strength. So runs 


* the Commandment, and wery juſt we ſhould ; 
« for if, even in particular Goods, Order requires 
& that the muſt lovely ſhould be loved moſt : 
© N. B. mach more ought we to love him who 
« z the very Eſſence of Good, Good it ſelf, be- 
&« yond all Derivative and ſecondary Good. 

In: his Treatiſe of Heroick Prety, he hath 
theſe words ; © 1 know it is uſually Objefted, ®* 3 
& That what is ſuppoſed to be thus Heroickly per. 
&* formed, is incluſrvely enjoined by virtue of thoſe 
vas comprehenſive Wards, Thou - ſhalt love the 
& Lord with all thy Heart. To which Ob- 
jection he Anſwers thus : ©* I conceive that 14ll 
* which is intended by that Phraſe amounts tono 
* more than, (1\t.) a rw love of God, as 
&* *tis oppoſed to that which i partial and divi- 
© ded; and, (2dly,) ſuch-a degree of loving as 
** admits of nothing in competition with him : 
* And thus far reaches the bounds of indiſpen. 
* ſable Duty, it being impoſſible that be who does 
& mot love God in this Senſe and Degree, (ſhould 
© keep his Commandments, 

Now here I would crave leave to ask him 
whether, when he wrots theſe things, He 
could not but be ſenſible that he did not riſe up to 
the Letter of the Text, and that it manifeſtly re. 
your a more elevated Senſe 5 though, to pre- 
erve his Heroick Piety, he pretended to con- 
ceive, it amounted to no me than omg God 
ſmeerely in oppoſition to a par! 1a! nd drvided love, 
and ſo as to admit of nuhing mto competition 
with him ? Whether by theſ: Sayings he 
taught Men to love God ff in 5: riquired, to 
defend bins of bis due, to r:/i# #5 W1* &c, 
Whether he only fas theſe things, as bing 
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&. 6. 


Ezek. 20.6. 
Dan. 11.16 


Num.8.7,8. 


Deut. 8. 7, 
8,9. 
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then under the Power of his Paſſions, Luffs, 
Intereſts, Cuſtoms and Prejudices, and not be- 
ing in due meaſure purged from the Prejudices f 
Senſe, not diſingaged from the love of ſenſible Ob. 
jedts, not ſo far entered into thermethods of true 
Mortification, as to be capable of Comvittion ; 
and of having bis mind wrought upon by the light 
and force of Reaſon ? If not, let him learn here- 
after, from his own Senſe and Experience, 
not to paſs ſuch ſevere and undue Cenſfures 
on his Brethren. Having premiſed thek 
things, I proceed, 

24ly, Toeſtabliſh and confirm the common 
Expoſition from the Evidence of Scriptyre, 
and of Reaſon, Let it be then obſerved, 


Firſt, That this Command was given to 
the Jewiſh Nation, and is only ched by our 
Lord, or by the Lawyer, from Deut. 6, 5. where 
the words runs thus, Hear, O I/rael, the Lord 
thy God u one Lord, and thou ſhalt lowe the Lord 
thy Ged with all thy mind, and with all thy ſoul, 
and with all thy might. Now hence arileth a 
demonſtration, that this Text cannot be ex- 
pounded fo as to exclude all love, or all de- 
ſire of the Creature. For the Land they lived 
in was the Land of Promiſe, ſtiled by God 
himſelf, 17277 YR, The pleaſant Land, or, The 
Land of Deſire, Plal. 106. 24, Dan. 8. 9. 
'2% YWR, The Land of Glory, or the Glorious 
Land, as being the Glory, the moſt pleaſant, 
and deſirable of all Lands; to encourage 
them to go in and poſleſs it, it is repreſented 
to them as an exceeding good Land, a Land 
which floweth with Milk and Honey; a good 
Land, a Lund of Wheat, and Barley, and "_ 

nd ; 
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and Figtrees, and Pomegranates; a Land of Oil. 

Olive and Honey ; a Land wherein they ſhould 

eat Bread without —— and in which they 

ſhould not lack any thing ;, a Land which the Lord Deut.11.12, 
thy God careth for ; the eyes of the Lord thy God are 

upon it, from the beginmng of the year, even to 

the end of the year, And might they not de- 

fire what was the very promiſe made to the 

Seed of Abraham ? Might they not love, os 

be pleaſed with a Land fo glorious, fo plea- 

ſane, and deſirable? Doubtleſs they would 

have marched but heavily through the Barren 

and Deſolate Wilderneſs, had 41sſes by -this 

forbid them to defire, or be pleaſed 

with this Land flowing with Milk and Honey, 
Moreover, the Bleflings of this Life were the 

chief things which did promife to theſg 

Fews, as the Reward of their Aﬀection and ; 
Obedience to him ;, whence he is ſaid /o give Dent. 8. rg, 
them Wealth, that he might ffabhiſh hw Cove. 

nant with them, to makg them plenteous in the 

Works of their hands for Good : And.the taking 

away of thoſe outward Bleflings was the chief 

thing threatned in the Law of Moſes, to de- 

ter them their Diſobedience ; For, faich 

God, if you will bearken diligently to my Com- Deus. in. 
mandments, to lowe the Lord your God, and to 13,14, 15. 
erve him with all your heart, and with all your 
ſoul, then will I groe you the Rain of thy Land 

in due ſeaſon, that thou mayſt gather thy Coy, 

and thy Wine, and thy Oil: And I will ſind 

Graſs in thy Field for thy Cattle, that thou may- 

eſt eat and be full, Ye ou ſerve the Lord thy Exod. 23, 
God, and he ſhall ble thy Bread, and thy Wa- 25,26. 
ter ; and I will take Sickne 5 from thee, and ful. 
fil the number of thy days. Te ſhall do my Sta. gt 3 

tutes, * 


: . 
/ 
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tutes, kee ments 5 and ye 
ſhall dwell in\the Lind > an the Land 
(hall yie Fruit, and ak yr eat your fill 

Levit. 26. If ye walk in my Statutes, keep my Con- 
3,415, 6. mandments to do them, then will 1 groe you Rain 
ite due ſeaſon, and the Land ſhall yield ber increaſe, 

and the Trees of the Field ſhall yield their Fruit, 

ot genus Bread to the full, and 

its your Land ſafely. And I will give you 

in the Land, and you ſhall lig down, and 

none fhall make you afraid ; and 1 will bave re. 

unto you, end make you fruitful, and mul. 

Deut. 28, #7 you, if thou obſerve to do all the Command; 
x—13.* mhich I command thee this day, bleſſed ſhalt thou 
in the City, bleſſed in the Field, bleſſed in the 

Fruit of th Body, ' of thy Ground, of thy Cattle, 

in the encreaſe of thy Kine, and the Flocks of thy 

Sheep, in thy Backet, and thy Store : The Lord 

ſhall command the Bleſſing upon thee in thy Store. 

Houſes, and all that thou ſetteſs thy band unto : 

The Lord ſhall make thee plenteows in Goods, in 

the Fruit of thy Body, of thy Cattle, and. thy 

Ground : The Lerd ſhall open to thee his good Trea. 

ſure, ' the Heaven to give thee Rain unto thy 

Land in its ſeaſon, and to bleſs all the work of 

Deut. 30. 9. thine hand. If thou obey the woice of the Lord, 
| be will make thee plenteous tm every work of thine 

Hand, in the Fruit of hy Body, of thy Cattle, 

and of thy Land for Good; for the Lord will a. 

gain rejoice over thee for Good, as be rejoiced 

over thy Fathers. "Theſe temporal good things 
Deut.6. 10, he declares to be bs Gifts; for theſe he re. 
T7 uires them to bleſs the Donor, ſaying, When 
<. 26. 11. = baſt eaten, and art full, then has thou 
bleſs the Lord thy God , < the good Land be 

bath given thee , commanding them to rejoice 

mn 
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in every thing he hath given thew. Move- 
over, To their Difobedience, he threatneth 
the removal of all theſe Bleffings, and to ftrip 
them of all theſe good things; that he would 


7” 


wp the Heavens, that 1there be no Rain, that Deut. 11, 


the Land yield not ber Fruit, and that they ſhould 
periſh quickly from the good Land that God had 
given them ; that they ſhould be curſed in their 
Backet and Store, in the Fruit of their Body, of 
their Land, of their Kine, and' Sheep ; that he 


16, 17. 


would {end upon them C , Vexation, and Re. Deut. 28. 
buke in all they put their hand wnto ; and that 17, 18, 20, 


they ſhould ſerve their Enemies tm» Hunger, and * 


in Thirſt, and in Nakedneſs, and in want of 
all things, Now if God, by requiring them 
to love the Eord with all their Hearts and Souls, 
had enjoined them not to deſire, or affect 
any of theſe outward things, to what purpoſe 
doth he promiſe what he forbids them to de- 
fire? Or what Encouragement can ſuch 
Promiſes afford them thus to love him ? If 
theſe things were in no ſenſe rbeir good, wh 
are they ſtled God's Bleſſings and his Gifts 
And why are they commanded to rejoice in 
them, and fo bleſs him for them ? Yea, 

are they faid to be bleſſed in them ? But if 
they were their good things, why mi 
they not deſire or effe&t them proportionably 
to the Goodneſs that was in them 2 Yea 
laſtly, if they were not good and deſirable 
things, wherein conſiſts the hurt and Curſe 
in being ſtripped and deprived of them ? 
'Tis therefore manifeſt that this Interpreta- 
tion, as it caſfs a flur and a reproach on all 
God's temporal Bleflings, as having in them 


nothing good, nothing fit to be deſired, or 
worthy 


— 
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2 Chron. 
5.12, 


2 Kings 23. 
J. 
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wotthy to be loved, and therefore tends to 
rob him of the Praiſes due unto him for them, 
ſo doth it alſo impair the force of all the Pro. 
miſes by which God did endeavour to en 
gage his People thus to love him, and of 
thoſe threats by which he did deter them 
from their Diſobedience ; this therefore can- 
not be the genuing import of theſe words. 


Again, from this Conſideration, That this 
Command was given to the Fewiſh Nation, 
it follews that it ought to bear the Senſe 
which is the certain import of it in all thoſe 
other places of the Old Teſtament where it 
only doth occur, it being only: found in the 
New Teſtament as a Citation thence. *Ti 
therefore certain, that it doth not require us 
to love God in perfe@ion of degrees, orin 
the elevated Senſe contended for, but only to 
_ him with a ſincere and a prevailing love. 

ory 

Firſt, God's Servants entred into a Cove- 
nant to ſerve the Lord after this manner. 
Thus Aſa gathered all Benjamin and Tudah, 


and they entred into Covenant to ſeek the Lord Gud |, 


with all their Heart, and with all their Soul. 
And good Feofiab, with all his People, made # 
Coumant before the Lord to walk after the Lord, 
and to keep bu Commandments with all thei 
Heart, and with all their Soul : Now if, in 
this Covenant, they promiſed to love God with 
every degree of every Power, with the whole puſ. 
ſibility f the Soul; to beſtow on him not only the 
bigheſt Degree of it, but every Degree of it, the 
whole ; and to make him not only the Principal, 
but :he only Obyeft of their love, they a” 

what 
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what they knew they never could, what to 
be ſure they never did perform. And why 
then is it ſaid, That the People ſtood to the Co- 
wenant, and that God wws found of them, But 
if they only promiſed love of Sincerity, and 
love to God above all other things, and that 
they would adhere to him and his Serviee, 
then may this Phraſe Import no more. 

Se , This God required them to do, 
to render them the Objects of his Grace and 
Favour, promiſing to have Mercy on them 


in their Captivity on this Condition. If from Deut. 4. 39+ 


thence, ſaith Moſes, thou ſhalt ſeek rhe Lord thy 
God, thou ſhalt find him ; if thou ſeek him with 
all thy Heart , and all thy Soul, And again, 5 


thou fhalt return to the Lord thy God with all thy Deut. 3.2,3. 


Heart, and with all thy Soul, then the Lord thy 
God will turn thy Captivity, and have Compaſ- 
fron on thee, and will bring thee into the Land 
which thy Fathers poſſeſſed; and thou ſhalt poſſes 
it, and be will do thee Good, And upon this 
Condition only doth Solomon deſire this Mer- 


cy, ſaying, If they turn to thee with all their 1 Kings 8. 


Heart and all their Soul in the Land of their Ene. 48. 
wies, then hear thou their Prayer and their Suppli. 
cation, Now is it reaſonable to conceive t 
God required fach an abſolute Perfeftion of 
Degrees in their Afﬀe&tion and Obedience, 
to qualife them for his Favour under their 
Captivity 2 If fo, they muſt for ever have 
continued Captives, Would he promiſe to 
reſtore them to their good Land, and to do 
them Good upon a Condition that would 
not permic them either to deſire that plea- 
{ant Land, or any other Temporal Enjoy. 
ment as their Good ? Sure the Suſpenſion of 
his 


r , _ A Diſcourſe of 
His Favour this Condinion, is a Clear 
Evidence, this Phraſe bears a milder 


Thiraly, God doth acknowledge that ſome 

of them did actually tove him thus, That 

1 Kings 14. King David had hep: his Commandments, and 
8. followed bim with all tas heart, ſaving in the 
matter of Uriah; znd yet we find him Guil- 

_ of Marat of Got; own Pool, by fy 
S 


r Sam. 27.1, ing, 1 one day periſh by the band ' 
<. 21. 2, > , > Abandlech, "7 raſh Oath, in 
. 25. 22. Swearing to out off the Houſe of Nabal ; of In. 
2 Sam. 19. Jaſtice, in giving a deceitful Za half the 
29. PAs iboſhetb ; w_ pat > amy —_ 
\ 24. 1. mp the People, God allo teltifhes of good 
| . Faſt, Th Leen rok Landed BY 
34, 25- Soul, and all bis Heart, and all bis Might, ſince 
therefore God himſelf declares of Men thus 

fubjet to Imperſedtion that they did thus 

love him, that love cannot require a Perfecti- 

on of Degrees, but only a fincere and preva- 


lent AﬀeRtion to him. 


$ 8, In a word, in the Language of the O74 7. 
ffament, to ſerve God with the whole beart and 
Soul ; to walk before bim with a perfett heart, 
and with Integrity of heart, hath an eſſential 
relpect to the owning him alone to be the 
true God, in oppoſition to all ſtrange Gods, 
and the continuing ſtedfaſt im his Service, in 

jon to the Service of the Heathen 1dols, 

or the Calves of Dan and Berkel ; Thus when 
God permitted a Falſe Prophet to arife a» 
mong them, and to ſlew @ Sign, or do a 
Wome to tempt them co deſert him, and go 
after other Gods, he declares he did this oy 
tryal, 
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tryal, Whether they loved the Lord their God Deus. 13. 3. 
with all their Hearts, and all their Souls, and 
therefore ic muſt be ſufficient to ſhew they 
did ſo, that they were not prevailed by 
that falſe Prophet to decline from following 
after God, but ſtill cleaved ftedfaffly to him. 
Hence of thoſe Kings who, with the true 
God, ſerved Idols, or ſerved him im an undue 
manner ; it is ſaid, they did not ferve God 
with all their hearts. Y. G. Febu took no beed 2 Kings 10, 
mw the Law of the Lord hu God —  » 

s heart, for he departed not the ſins e- 
roboam. And of Solomon ng A bs 1 Kings 11, 
Wives turned away his heart after other Gods, 4- 
and bis heart was not perfett with the Lord bs 
God, Of Abijam, That bu heart was not per. <<. 15, 3. 
fett with the Lord as the heart of David hs 
Father, for he walked in all the ſins of bis Father 2 Chron. 
Rehoboam, who forſook the Law of the Lord. **+ 7. 
And of Amaziab, That be did thi which was ,j, ,. . 
right in the ſight of the Lord, but not with a yer- 
fett heart ; becauſe coming from the Slaughter 
of the Edomites, be brought the gods of the Chil. wer, 14. 
dren of Seir, and ſet them up to be w— ant 
bowed down himſelf before them, and 'bitrnt re. 
cenſe to them, Whereas the cont is aid 
A all thoſe Kings who put away all Idolatry, 
and ſerved him according to the Law of 44s. 
ſes, wiz, of Hezekiah, who removed the bigh 2 Kings 18. 
Places, and brake the Images, and cut down the 2+ 
Groves, it is ſaid, 'That be walked before the ,1, ,, . 
Lord in truth, and with a ao beart, Of 
Aſa, who removed all the Idols which bu Father 1 Kings 15, 
had made ; That his heart was perfett with the 12, 14. 
Lord all bis days. And of Fofiab, Who pat a- 
way all the Images, and the Idols, and the Abo» 


m1nations 


Argament 3. 


Y 9. 
Luk. 10.25. 


verſe 28. 


...A Diſcourſe of 
minations whiah were in the land of Fudah, and 
in Jeruſalem ; That he turned to the Lord with 


| all bis heart, and with all his ſoul, and with all 


bis might, acccording to all the law of Moſes, 
Thus of Judah revolting from the Lord, atter 
the Puni t of I/rael for her Idolatry, it 
is faid, ſhe turned nut unto the Lord, Js Gans 4 
286d) as, from her whole heart, but feignedly. And 
the advice of Samuel to Iſrael! runs thus, Serve 
the Lord with all your heurt, and'turn you mt 
afide after vain thing:. From which Obſer- 
vation we may reaſonably Colle&, that when 
we love God, ſo as not to make an 1d! of 
any thing by loving ic in oppoſition to his 
will, or equally with God, or fo as that it 
Rivals not him, nor draws our Hearts from 
that Obedience we owe to him ; then do we 
ans yr import of this Phraſe, love God 
with all our Souls and Hearts; and hence we 
leam how appoſite the reaſon here aſligned is, 
for loving God with all our Hearts and Souls, 
Vit, That the Lord i one God, or that he only 
is the Lord, and therefore to him alone be. 
longeth the ſuperlative Aﬀe&tion of the Soul 
and Heart, which is due from all Creatures to 
their God, 


Thirdly, The love required by this Text, 
our Lord requires as the Condition of Salva- 
tion ; for the Queſtion of the Scribe was this, 
By doing what jhall 1 inherit Life Eternal? the 
Anſwer of our Lord is this, Thow ſhalt love the 
Lord thy God with all thy heart, 8c. this do, 
and thou ſhalt live, i.e, eternally. What there- 
fore -he requires in this Text he plainly doth 
require-as the Condition of Salvation, = 
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that cannot be love of God with that Perig- 
Rion of degrees which excludes all Imper- 
fefion, and fo all Sin, for were that made 
the neceſſary Condition of Salvation, no Per- 
ſon could be faved, the beſt of Men bei 
Imperfe&t, and ſubjet to fin in this Lite. 
Moreover this new Expoſition deſtroys the 
Covenant of Grace, for that requires. only 
ſincere Obedience as the Condition of Salvazian, 
and introduceth againthe Covenant of Works, 
;, e. a Covenant requiring perſe& Obedience 
in order unto Life. 


31 


Fourthly, Tf to love God with all the heart, 4&gument 4. 
import the loving him with al our love, ſo «s F. 10. 


to have no other Obje# of our love, or on which 
we may in any meaſure fet out heart, then 
to love God, @w tay 7 heviiea, and JE Gans 4 


ovviows, with all our Mind, and all our Under- \qack 18, 


ſtanding, muſt import that we muſt have no zz. 


other obje&t of our Mind, no Knowledge, 
no Underſtanding of any thing elſe, nothing 
but God on which we may imploy our ra- 
tional Faculties, the reaſon being perfectly 
the ſame in both caſes, becauſe the Com- 
mand is fo, but this is manifeſtly abſurd, as 
being not only contrary to the Practice of all 
Mankind, but deſtruQive of all Sciences, all 
Arts and Trades, unlefs they are beſt learnt, 
and acquired by thinking upon God alone. 


Moreover this Expoſition, as it gives the 
trueſt import of theſe words, ſo hath it alſo 
this to recommend it, that it ſerves all the de- 
ſigns of Religion in the General, and of Chri- 
{tian Religion in Th as much as doth 


the 


$82 


Lett. 10. p. 
238. 
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the Expoſition of theſe words for which good 

— N. and the Lady do fo much contend. 
or, 

Firſt, Do Mr. N. and the Lady recom- 


. mend unto us their Senſe 'of this command 


as an effeftual preſervative againſt Sin ? Sure 
this is done as fully by that love which doth 
engage us to be always ready to y any tem- 
poral Good, or ſuffer any temporal Evil, rather 
than commit the leaſt Sin againſt God, * Moreover 
can his Underſtanding be prevailed upon to 
prize any thing, or be concerned for any 
thing ſo much as to endeavour to obtain, or 
to preſerve it by diſpleaſing God, who walues 
the e of God infeniteh above all other things, 
and counts them loſs and dung compared to him ! 
Can his Will be diverted from God by any 
temporal Concerns, or any Charms of a 
Temptation , who loves him ſo as ſtill to 
cleave unto him, m oppoſition to all other things, 
and to admit of nothing which ſtands in com 
petition with him for his love ; yea, who bas no- 
thing he doth not truly hate and deſpiſe, compa- 
ratroely to his Favour ; nothing that can tempt 
him to depart from him, or do the thing that 
will provoke bis Diſpleaſure ? can he offend in 
his Aﬀections to, or his deſire of any world- 
ly Good, whoſe love to Gd, and his deſire to 
enjoy him, will - not permit him to defire any 
thing in oppoſition to him, or againſ# bus Will and 
Pleaſure ? If then the Love we plead for will 
not permit the Lover to offend in Mind, in 
Witl, Aﬀection, or Deſire, how can ic ſuffer 
him to offend in Aion ? How pure and chaſt 
then muſt his Soul be, that is fo thoroughly purge 
ed of all created Lowes, and in whom the love 
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of God reigns ſo abſolute, and unrivaPd, as it 
does in ſuch a Lover's Breaſt, who* never 


ſuffers any thing to ſtand in prog meme 
ue when it 


his Love and Duty to his God ? B 
once begins to do fo, hates and rejedts it with 


F 


the utmoſt deteſtation. How ſecure muſt he Þ, 239- 


needs be from Sin, when he has not that in bim 
which may betray him to it. He has but one Love 
a all predominant in hu heart, and that is 


Heights of Piety, as an effettyal means to ſecure 
Obedience, and a Impullent to Good ? Will 
not that Love which will ' not ſuffer me to 
ny God preſerve me holy, pure, arid 

3 before bim in love z Will not that Af- 
> 1b mage > mg —_—_— (t.) to 
prize him above all things, to eſteem bim infinitely 
more valuable in himſelf, and infinitely - more 
beneficial to me than all things elſe I can enjoy ; 
to look upon bim as m  þ Gaod, the only Fe. 
licity of my Immortal Soul , the only Being in 
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tifattion doth conſiſt. 
—_ to do, to acquire @ more perfett Enjoyment 

what we thus love and prize ? What can be 
too bard to ſuffer for the ſake of the chief Objets 


which bath thus won our beart ? (2.) Will not. 


that Aﬀedtion which fo powerfully doth con- 


vince me, That there is infinitely more 'Excels.. 


kency in God, more Happineſs to be expetfed from 
2 WAH him 


84 


P, 192, 


P, 18s. 
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him, than all' thy Hunours , Pleaſtires, Profits, 
Incereſts, Relations, and Satisfaions of the World 
ogy, 3erner,, engage 'me always to prefer his 
Service before theſe baſe and trivial Intereſts ? 
And (3.) _ that: Love which _— 

Heart more ardently, my Deſires move fer- 
= after God than _— thing, make me 
long, -breath, pans, thirſ# move after him, rejoice 
more in bis Favour and be more ſatisfied with it 
—_ Marrow __ Farneſs; —_ dili _ 

1gOrOus, « abounding im the wor 

the Lord 6G Whilf this Doves: Lover thus 
*. Contemplates the Divine Perfe&tions, whilſt 
& he looks on God as his exceeding great Re. 
< ward, and defire-him accordingly, is not 
* his Obedience: prompt and ready ? Does 
** not his-mind\move' with alacrity, and un- 
" ied vigour?” And are not all irs Mo» 
«tions and” pleafing 2 Muſt not he 


who. fo 'defires, -and fo impatien 

ew weary Grp be very well o difpoſed, 
and. above all things induftrious ro wnite 
himſelf unto God, - traſt not he who thus: 
prizes him for his incomparable Excellen- 
cies,” think it his Happineſs and Perfection, 
and therefore - make ic above all- things his 
endeavour-ro be bbke him ? Muſt not that fe. 
cure our Obedience to him, which conſtrains 
us always to prefer our Intereſt in his Per- 
feaions, and in the Bleflings he hath promi. 
ſod ro the Obedient, before all other things: 
To. obey hims, rather than Man ; to pleaſe him, 
rather than to gratifie our ſelves; to enjoy him, 
rather than any worldly or carnal Intereſt what- 
ever: And us. to fay with ' the Pfal- 
miſt, Whom have t in Heaven like thee, or what 


- 


| quent Subj ec} of our "Theght 3 and where-ever 


the Love of God. 
i there on Earth I can defire in — 


thee ? What incentive can he want to 


him to walk before God unto all wel-pefng, P. 240. 


and to perfet# Holineſs in the fe fn CD 


what a wonderful Progreſs muſt he needs make 
in it 2 Whether will not 6 ſuperlative Love felis 


God carry him ; and to what degrees 
will he not aſpire, under the Fad of Bt Dj- 


wine, ſo Ommipotent a Principle 2 If Obedience 
be the Fruit of Lowe, then 1yhat an entire Obe. 
dience may we expect from ſo intire a Love 
as can admit of nothing. into competition 
with it, nothing which is not wholly ſubje&t 
to, and governed by it ; And fo can have no 
Suckers to draw off the Nowriſhment from it, no 
otber Love to check and hinder its Growth ; what 


# there that can hinder him who has (0 emptied P. 241, 


bis heart of the Creatures, and devoted it 10 en. 
tirely to God, that his deſire of all other things 
is always comparatively none, and, when 
they hinder his defire of him, are abſolutel 


none, from reaching the higheſt pitch of _— P. 188, 18g, 


Goodneſs ? Since » Jour. where-ever Obed; 

x found, 'tis a certain Criterion of Love ; and _ 
derive univerſal Obedience from the Love of God, 
or to argue from that Obedience to the entire, 
N. B. Loveof God, us as ſound a " ray 
mentation, as to prove any other its 
Cauſe, or Cauſe by its Effett. Ha bo the 
univerſal Obedience which this Love muſt 
produce, I argue demonſtratively, That it is 
that entire Love of God which is required by 
the Command, To love God with all our hearts. 


Seeing there is no better _ to diſcover P.189, 190. 


our Love, then by obſerving what is the moſt fre. 


the 


P. 194-: 


P. "295. 


P. 96. 


P. 97. 
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the weight of our Deſire reſts, the ſtream of our 
Thoughts will follow ; it being certain, that 
what I prize above: all things, and above all 
things deſire, muſt be ſtill uppermoſt in my 
'Thonghts, and be- the very thing on» which 
the weight of "7 deſire reſts : What better 
Diagnoſtick can 1 have to prove my Ge- 
nuine Aﬀe&ion to that God: I do 1o infi- 
nitely prize, ſo fervently deſire, and in Af. 


feion do prefer before all other Objedts ? 


therefore we would come up to our Holy Religion, 
if we would be thoſe Wiſe and Excellent Crea. 
Tures that God deſigns we ſhould, let wn 
all things fix our love upon its Objett, 

it into : - ular Moticm, and then & L Mew 
it ſcope, aitbfully purſue its Tendencies, and 
wg -- not *h yrs E -_ amiſs ; we (ould 
run the Race that u ſet before us with Chearful- 
neſs and Vigour, in a dirett Line, and with un- 
wearied Conſtancy, For what wiſe Man would 
think much to relinquiſh a leſſer, for a greater 
Good ? Or ſhew any Inclination for lower De- 
lights, when courted to the Enjoyment of the 


Higheſt ? 

Thirdy, Do they ſay the Love of God they 
plead for makes the beſt proviſiomm for our Plea- 
ſure ? Is not this as true of the meaſures of 
Divine Love afligned by us ? For have not we 
who Contemplate and Prize him as our Chiefcſt 
Good, and our exceeding great Reward, com- 
pared to whom nothing is lovely or deſirable, 
the ſame Object {till preſent with us ? And 
the -ſame reaſon to fix the Eyes of our Under. 
ſtanding on, and dire the Motions: of our Will 
towards bim ? May we not always Contemplate 


and Enjoy his Beauty, aſſwage our Thirſt at this 


Foun. 
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the Love of God. 
Fountain, and feaſt our ry Souls "upon bis 
never-failing els, ? rrp not the Al U- 
rance of our Intereſt in ſo great a Good, our 
Enjoyment of a Reward ſo Excellent, our 
ſight of ſuch a Perfe& and a Charming Beaus 
ty, the SatisfaRtion which all our Appetites 
may find in ſweet Communion with, and in 
Enjoyment of him who is fo able to reple- 
niſh all our Faculties, and gratifie all our De- 
fires, even Raviſh our Hearts, and fill our 
Souls with unſpeakable Delight 2 Muſt not 


87 


theſe Sentiments be highly Raviſhing and En. Þ, 256,257. 


tertaining, muſt they not fill every Faculty with 
@ full Tide of Foy? Muſt they not be Sweets 
that know no Bitter, Foys without Allay, Plea- 
ſures that have no Sting ? 


Fourthly, Do oy add that by this Love we P. 101, 
/ap 


are ſecured from Diſappointment, TFealouſics, and 
all that long train of Pain and Grief which ats 
tends Deſire when it moves towards the Creature. 


While others are tormented with Fears and Cares, p. 236,237. 


unſatisfied Deſires, and unproſperous Attempts , 
&c. Are they not as entirely ſecured from 
any thing of this nature who love nothing, 
and deſire nothing but in relation to God, 5. e. 
as it enables us to ſerve him, is inſtrumental 
to his Glory, or to our Enjoyment of him, 
or to perform the Dury we owe to others 
for his ſake ? And, 24ly, in Subordination to 
God, fo as that our Love to, or our deſire of 
them, is wholly ſubje&t to, and governed by 
our Aﬀecion to him. And, 34/y, with en+ 
tire Reſignation to his all-Wiſe Providence, 
and full Submiffion to his Will 3 fo that we 
deſire nothing but conditionally, if Pine 
Wiſdom ſee it good for us, we ask nothing but 

G 4 with 
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P. 233. 
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with this Reſtrition, if it be thy pleaſure; and 
are ſtill ready to par t with it, when he who 
ave it is pleaſed to recal it, and to ſay when 
hath done ſo, The Lord gave, and the Lord 
bath taken away, bleſſed be the Name of the Lord. 
For what more naturally tends to produce in 
us that 3a4ivy, that Quietneſs, that Smooth- 
nels, and Tranquillity of Spirit in all Con- 
ditions and Events, in which Philoſophers have 
plac'd the Happineſs of Man ? Is it not evident 
that he whoſe Will is thus reſigned to the Will 
of God, cannot be crofs'd in his Deſires ? and 
fo he never can admit of a Diſturbance, or a 
Diſappointment, or be in Pain, or an exceſs 
of Grief, but whatfoever doth befal him, can 
poſſeſs his Soul in Patience ; he fears not any 
thing which may betide him, becauſe he knows 
it muſt befall him by the Direction of that 
Providence which he is willing ſhould diſpoſe 
of all his Intereſts and Concerns, nor is he 
troubled with diſtrating Cares for any thing 
he wants, becauſe he is contented to want 

what Providence ſees fitting to deny him. 

* How happy therefore is the Man who 
© can thus Order and Regulate the Maſter 
« arid leading Paſſion of his Nature. That 
& Cat thus love the Lord bu God with all bs 
« Heart, Soul and Ming; how to be envied is 
* that Man who can thus diſingage his Aﬀe- 
« ions from the Creature, and ſettle his 
* whole Love upon God ? [7 That he loves 
nothing elſe but for his ſake, nothing but as 
*is inſtrumental to his Glory, not but 
with entire ſubmiſion to his all-wiſe Pleaſure.) 
© That can force the Creatures to withdraw, 
© command their abſence, and wholly 1g "4 


= 


the Love of God. 


&« his heart of their love. | Yea can hate and 
deſpiſe them whenever they prove Tempta- 
tions to, or Hinderances of his Love to, or 
his Enjoyment of God.] © How raviſhing 
« and laſting are his Delights ? How folid 
* and profound is his Peace ? How full and 
&© overflowing are his Joys ? How bright and 
* lucid are the Regions of his Soul 2 How en- 
« tire and undiſturbed are his Enjoyments ? 
«© What a ſettled Calm poſſeſſes his Breaſt ? 
© What a firm ſtable Reſt does his Soul find 
* when ſhe thus repoſes her full weight upon 
«* God ? How looſe and diſentangled is he 
* from the World ; and how unconcetned 
* doth he paſs along through the various 


« Scenes and Revolutions of it ; how un- 


* moved and unakered in all the ſeveral 
*« Changes and Chances of this preſent Life ? 
Why therefore doth Mr. N, tell us, That 


8. 


the Man that "harbours Creatures in bis Boſom, Lett. 10. p. 
and divides bis Heart betwixt God and them, 24% 24"+ 


will be always in great danger of being betrayed 
them ; and Thou be "7 _ Cas _ 
babitual Warchfalneſ; preſerve for God a greater 
ſhare in bu Afﬀettions (which ws the moſt ſuch a 
one can pretend to) yet he will bave ſuch a weight 
conſtantly banging upon bus Soul, that he will be 
never able to ſore oy bigh, or arrive at any Ex- 
cellency in Religion * Can our Love of what 
God promiſes ; our Eſteem for his Bleflings 3 
our Deſire of what he commands us to pray 
for that we may, and to give thanks for when 
we have received, be obſtructive to our ad- 
vancement in Religion ? Can that Heart be 
{aid to be divided betwixt God and the Crea- 
tures, which never ſuffers the Creature ta 
come 


A Diſcourſe of 
come in competition with him, never loves it 
in oppoſition to him ? Can thar Soul have 
any weight upon it obſtrufting its aſcent to 
God, which always infinitely prefers him in 
her Aﬀetions betore all other things; and is 
ſtill ready to quit them for his ſake : 

In fine, it may deſerve to be conſidered, 
that we cannot fafely argue that a thing is, 
may, or ſhould be ſo, becauſe it would be an 
advantage to Religion were it fo : For what 
an advantage would it be to Truth, to have a 
living Infallible Fudge of it ; or that every 
Par of a Pariſh, or every Private Perſon were 

allible 2 But muſt we therefore grant to the 
Pepift ſuch a living Fudge, or to the Quaker 
fush an I»fallible Spiriz ? What fine Harangues 
might Mr. N. and the Good Lady make 
of the Advantages to Religion, which might 
ariſe from living without ſleep, gr wearinefs, 
or without the Body which preſſeth down the 
Soul, and yet all their fine Rhetorick would be 
loſt, becauſe this ſutes not with that Nature 
God hath piven us; if then he hath given us 
a Nature bject to the ſame Neceſlities of 
other things, as well as Sleep and Faculties, 
which cannot-but deſire them; ſo that we 
may expect as well to live without the Body, 
as without them : They muſt alfo ſpend their 
Rhetorick in vain, when they endeavour to 
perſwade us to baniſh all deſire of the Creature 
from us, 


CHAP. 
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the Love of. God. 


CHAP. IV. 


The Contents. 


This Chapter contains an Anſwer to Mr. N.'s 
Arguments from Scripture, for a love of 
God exclufive of all love of Defire of the 
Creature ; as, V. G. 1ſt. From theſe 
Words, Thou ſhalt love the Lord thy 
God with all thy heart, &c. Matth. 
22.37. 0.1. 2dly. From thoſe Words 
of St. James, Ye Adulterers and Adul- 
tereſſes, know ye not that the Friend- 
ſhip of this World is enmity to God, 
James 4. 4 f. 2. 3dly. From theſe 
Words of St. John, Love not the World, 
neither the things that are in the 
World, tr John 2. 15. $. 3. Andto his 
Arguments againſt the relative Love of the 
Creature, V.G. 1. That it is as much Ido» 
latry, as the relative Worſhip of the Crea- 
ture. This Anſwered, 1. ad hominem, 
by ſhewing that it was formerly approved 
Ly Mr. N. 2: By ſhewing the Diſparities 
betwixt the relative Love of the Creature, 
and the relative Worſhip of Images, |. 4- 
Object. 2. If Creatures be truly and pro- 
perly lovely, as being our true and proper 
Good, they are to be loved abſolutely and 
for themſelves ; if not, they are not to P 
love 
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Anſw. 1. 
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loved at all. Anſwered, by ſhewing in 
what Senſe they may be ſtiled 5 ap. and 
proper Good, and be loved for themſelves, 
Viz. 4s that imports a love of them only for 
that Goodneſs God hath put into them; and 
how they may not be lowed abſolutely, and 
for themſelves, viz. 4s that extludes the 
Subordination of that Aﬀet#ion to the Love 


of God, 0. 5. 


Gainſt this ſenſe of the Words I plead 

for, ' Mr. N. hath but one Obje&ion 
from the words themſelves, and it runs thus, 
* The Text faith, Thou ſhalt love the Lord thy 
© God with all thy beart, and with all thy Soul, 
&* and with all thy Mind, but does he love God 
« at this Rate, who loves him only princi- 
& pally, and more than any thing elle ? Does 
& this exhauſt the Senſe of this great Com- 
& mandment ? Can he be ſaid, with any to- 
© lerable Senſe, to love God with all his 
« Heart and Soul, that only loves him above 
© other things, at the ſame time allowing 
« other things a ſhare in his love ? Can he be 
&« ſaid to love God with all his Love, N. B. 
« who loves him only with a part 2 What 
* though that part be the larger part, 'tis but 
« a part ſtill, and is a part of the whole ? 
* What Logick, or what Grammar will en- 
© dure this To this I anſwer, 

Firſt, That he aſſumes what never will be 
granted by Divines, vis. That Scripture 
Phraſes mult be Interpreted not according to 
the Analogy of Faith, and the import o ns 

o 
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ſame words elſewhere occurring in the Holy 
Scripture, but according to the Rules of Lo- 
gick and of Grammar , which ſuppoſition 
- would render the Interpretation of Scripture 
very abſurd in many places. For inſtance, : | 

1. The Apoſtle faith, 41! Men ſeek their Phil. 2. 21. 
own, and not the things of Jeſus oy ; that is, 
ſay Interpreters, many, or mo n, do 

Goſpel was Preached to all the World, to Col. 1.6,23. 
Creature under Heaven, faith the 
Apoſtle; and the Faith of the Romans was 

ken of in all the World ; when as then many Roos 1. 8. 

arts even of the Roman E mpire had heard no- 
thing of it. Here therefore all Interprecers 
allow a Synecdoche totius pro parte, i, &, the 
whole 1s put for the moſt celebrated Parts of the: 
World ; and will he here asks Can that be 
ſaid to be Preached to all, and ſpoken of in all 
the World, which is only Preached and ſpoken 
of in a part of it ? Is a partthe whole ? | 

2. Again, Childrenobey your Parent +in all things, 
Servants obey your Maſters according, tq the Fi 
in all things, ſaith the Text. This Ganezality, Col. 3. 20, 
lay Interpreters, is to be reſtrain'd tq off shings 22: 
honeſt, to all things belonging to their Right as 
Parents, or Maſters to command ; and will he 
here cry out, What Logick, or what Gram« 
mar will endure this ? 

3. In Precepts abſolutely negative, and: Negtio no 
even' excluſive, that which in Words/is ab. ## to». 
ſolutely denied, muſt be interpreted fo —— 
only to import, that *tis denied not ablo- * ; 
lutely, but comparatively, not as to the- 
whole, but as to the degree; as, V. G. God: Hol. 6.6. 
ſaith, I required - Ho, nat Sacrifice ; when Mar. 9. 13. 
as yet the greateſt part of Leviticws __ Mat. 10. 26: 

ploy” 


Joh. 6. 27. 
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loy'd in giving Laws concerning Sacrificess 
Chriſt ſaith Fes not them which can kill the 
Body ; Samuel, Only fear the Lord, and ſerve 
bim ; and yet faith the Scripture, Fear the 
Lord, and the King, and Render to ak their 
dues, fear to whom fear ; fo that the import of 
theſe Words mult be this, Fear not the one fo 
much as the other ; fear not Man or Idols fo 


as to incur the diſpleaſure of God. Labour 


not for the Meat that periſheth , faith the 
Scri M93 «gyx(e]e, Work mot for it ; and 
yet faith the ſame Scripture, Let him that ftole, 


4.28, 
"Tt ; tr. Beal no more, but rather let him labour, work. 


aTheſ3.12, 


Anſw. 2, 


i" with bu hands the thing that xs good, for he 
that will not labour ſhall not eat ; fo that the 
import of that Phraſe is only this, Do not 
chiefly, and primarily, labour for the Meat 
that periſheth ; and will he here again cry 
out, What Logick, or what Grammar will en- 
dure this ? | 
Secondly, 1 ask what Grammar will not en. 
dure it & I have already ſhew'd, the Hebrew 
and the Greek of the int do uſe the 
Phraſe in this Senſe ; as for the Latins no- 
thing is more common with them than to 
expreſs an ardent Love, by ſaying, 1» amore 
ef# rotws, wnice amat, toto peftore diligit, omni 
udio aliquem amplettitur : In F it is as 
common to ſay, Fe wow aime de tout mon 
cawr : We teach our very Children to fay, 1 
love my Dad, I love my Mam with my whole 
Heart ; nothing therefore being more ordi- 
in every Language than to uſe this Ex- 
on, when we do not in the leaſt” intend 
to ſignific the Perſon we thus love, is loved 
excluſively of all others, but only that he is 
very 
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very much beloved by us : Why may not 
the Scripture ſay this of that God we are 
obliged to love above all things, and before 
all things, and fo as to love other things on- 
ly in rdination and Relation to him 
loving none other with that Love which is 
due and proper to him ? For as we are com- 
manded to ſerve him only, and yet may ſerve 
our King, our Maſter, and our Friend ; to 
fear him only, and yet may fear our Parents, our 
Superiors and Maſters, becauſe we do not ſerve 
them with that Religious Worſhip, nor fear 
them with that Reverence which is due to 
God alone : So may we love the Creature 
with a love of Deſire, and our Neighbour 
with a love of Benevolence , and yet love 
God only with that Deſire and Benevolence 
which is due to him alone. When Mr. N. 
propoſeth this Objeion againſt his own O- 
pinion, That if the Love of God required our 
whole Aﬀettion, we could not love our Neigh- 
bour as our ſelves, he is forced to Anſwer thus, 


95 


that © If the Love of God, and of our Neighbour Serm. p. 11. 


&« ere of the ſame Kind, that entire Love of 


'© the former would indeed exclude the latter ; 
& but this is not the Caſe, we are not bere. ſuppoſed 
& to love God in the ſame Senſe, or with the ſame 
« fort of love wherewith we love our Neighbour. 
So, fay I, is it in our caſe, we do not love 
the Creature with the ſame ſort of Love, or in 
the ſame Senſe in which we love God, 3. e. not 
with a Religious Aﬀection, but with a Na- 
tural only; not as our Spiritual, but as our 
Temporal Goody not as the Good of our 
Immortal Souls, but our Frail Bodies ; not as 
our End, our Reſt, or our chief Good, not 


for 
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for its own, but for God's ſake ; whereas we 
love God with a religious AﬀeRion, as the 
Spiricual and Eternal Good of our Immortal 
Souls, as our End, Reft, and our chief Good, 


Du&. Dub. and even for himſelf : For ths he doth, faith 


L 4. <<. 2. 
R. 2.n. 9, 
10, II. p. 
$24, 525+ 


Lett, 8. p. 
158, 


_ omg" _—_ —_— _ loves God 
[4 thing elſe, for all that ſupereminent 
Love by which God P = loved Je all the 
World, all' that Love « pure, and for himſelf: 
Far the Philoſophers were wont to ſay, A Man 
loved Virtue for Virtues ſake, if he loved it when 
it Was diſcountenanced, when it thwarted hu tem. 
poral Ends and Preſperities ;, and what they call 

ng Virtue for Virtuts ſake, the Chriſtian call 
loving God for God's ſake. And had Mr. N. 
when he fad, There are but two ſorts of Love, 
that of Deſire, and Benevolence, conſidered that 
this love of Deſire may be branched into 
religious and natural Deſires, deſire of things 
Spiritual and Temporal, of things good for 
the Body and for the Soul, of things to be 
uſed here, and to be enjoyed here and here- 
after, of things as neceſſary for our being and 
our well-being, of things to be deſired for 
their own and for God's ſake ; He would 
have diſcerned as great a difference betwixt 
one Love of Deſire and another, as betwixt 
Love of Deſire and of Benevolence ; or at 
the leaſt would not have thought that he who 
deſired the Creature in a ſenſe thus limited, 
deſired him i the ſame ſenſe, or with the ſame 
ſort of Defire with which his Love and his 
Deſire is carried out towards his Great Cre- 
ator. So that I need not now to advertile 
him, that he 4hould' not infift ſo much on 
the Engliſh Particle wirb, ſince the Gn 

Gree 
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Greek from whence theſe words are cited, ran 
thus, Thou love the Lord, % nn 4 nae- 
Sas, from the whole Heart ; now ſure we may 
love one ex animo, from the whole 
Heart, and' deſire it entirely, and yet may 
alſo -— nora imploy our deſires upon other 


The Second ObjeQtion from Scripture is $. 2. 
taken from the words of the Apofles Fame: Objet. 2. 
and Jobn ; the words of the Apoſtle Fames 
are theſe, 7 Adulterers and Adultereſſes, know James 4. 4. 
ye not that the Friendſhip of this World s en. 
mity to God ? Whoſoever therefore will be a Friend 

the World, is an Enemy to God, Whence he 
þ yn in St.  —_—_ account our for & P. 66. 

0 mmuc s Propriet peculiar, 
ſo entirely to be Sond to him, that *tis « End 
4 Spiritual Adultery to admit any Creature into 
artnerſhip with him in our Love. 


I Anſwer, That as a Woman becomes not Anfiw, 
an Adultereſs by any Aﬀe&tion to, or Friend- 
ſhip with another Man, for ſhe ought to love 
her Friend, and Neighbour, and Relations, 
and to ſhew Friendſhip to them, but only by 


loving Friend or 4 with the love 
to her H , With that 
ow. 


which comes in competition = «tem amaveri: bac 

with, and invades that conjugal Jimi, Pew fremir &r 

AﬀeRion which' bel > hs - Ds des 

alone, So neither all love raw Amer Adulterinus dts 

of the Creature make us guilty Te Auguft. in Ep. 
92 


of Spiritual Adultery, but only that 
love ofthe Creature which is pro- 
per to God, and ſtands in com- 

H petition 


- To. 9. Tr. 2. þ 


—_— << Dem oe 


- m—_ 


— 


[2 


4 Difcowe ofs 


petition: with him, and makes us Idolize the 


Creature, by 


giving it that ſbare'in. our Af 


ſetions: which s due to God. alone, as is evi- 
dent from the very: words , *Xe Adwterers 


* Iopreiay ns eSvacra]getr 
ay wah, ai » 216 nuVN uk Yous 
x dyaxeiuwas buxai ms Te- 
Tv 1g)ealumivieu, x Th: 
WW A ruler Sara Q bryan nve- 
oIay, Ho ms {M1 av Tera x $1- 
wed)ifxon, Fbeodo. in 
23. 20. Hence are the Idelatrous 
Jews fliled the Seed. of the Adulre« 
rer and the Where, Iſa. 5.7. 3. And 
ſaid to commit Adultery, with Stones 
and Stocks, Fer. 3. 9. With their 
Idols, Ezek. 2J- 37. And. to go 
« Whoring #fter. «ther Gods, Judg. 
2. 17. Pf. 73. 27. PL 106. 39. 


Friendſhip 


and Adultereſſes , for that 
* Phraſe, as ofign, as. it Me- 
tap! horically occurs in the. 
Teſtament, imports the., 


declining of by > Jags to: 


Idolatry , 
that Works and rs 


to Idols and falſe Gods, 
which belongs. only to the 
true; and conſequently that 
of. the World 
which. rendred the Perſons * 
here repreſented, Guilty of 
Spiritual Adult be 
that inordinate #a&ion to 
the World' which made it 


Rival God, and Rob him of the Service and 
Obedience die to. him.; and this the Con- 
text clearly ſhews, for; che Friendlhip of the 


World there 


was: fuch as pro- 


cceded: from the Luſts which were in their Mem. 
bers, and cauſed them to. defire the World's. 


Good, not to ſapply 


their wants, but tq con. 


| ſrne chews on their! Luſts, and; fuch a love, , of 


the World as 


even Mburther, that they. might. obtain 
things, Vere i, 2,3 3z 4+ 


ith. Mr. N. © Every. lover of the 


Worlds 
But, 


Serm, þo 67. 


Wars, Fig wings, and 
the 


'*. Creature is in proportion an Idolater u 


& ont former Principle; 
©* tures we ſuppoſe' them 


&; for by loving Cree 


** they are able. 10; aft upon aur Souls, and: 


.« affect 


_y rn, ne we ugh fr Loy 
« affet the Creature in 
© to Idulizeit. To this I 


Firſt, Ifthere can be CUE as eine” 
deſiring the Creature with moderation, why Joh 


9” 


6 a 


panopenſeive ob Modelo pot CG 


ings of this World, Aly 
mb as tO theſe things 


ii 
Fir, 


] 
a 


L 
5 
; 
2, 
: 
: 


7 
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Lo 


; 
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which will give 
ask them, the R 


muſt not then the Moderation 


197? 
Fe 
: 


- 


Ro the ſame things ? Too Braden 1 Car. 7. 


29, 3®- 


ode _ and 


1h bo this world, as inot 


Js 
the Faſhion of this world 1 afſeth aw 
not all he nn Commentaan 
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have and uſe them as if we 


Ti 5 ty of jan doebles, dvic "did it not, he only doth 
my 5 xy router, Of = ouy Th 'enjoin us mot to bave our 


enediy ot} + 


KY x) Tet's yuya? hearts affixed, and our chief 


vas dranionerTs;,” bouts 5N care imployed about them ; 
at n dINot, Kea xeg wen, and that to abuſe the world 
Tilicw wejoiany wr 3 milons ts thus to uſe it to the Satis- 


onedhs, x 


# #2); diniv exzom-  fattion of ow Luſts, or ſo 


S4a;, Theoph. vide Theos as to imploy all our Studies 


doret & 


1 Theſ.4.13. 


Oecum in locum. and Aﬀettions on it ; doth 


rey not the Apoftle himſelf 
thas explain our weeping for our loſt Friends, 
viz. That we ſhould not do it inmoderate- 


ly ; and is not that ſufficient warrant, fo to 


interpret the other Particulars? And ſince 
chefs words refpe&t the Moderation of our 
Joy and Grief, and we do joy and grieve ac- 
cording as' we'do affet the Objedts of thoſe 
Paflions ; C—_ they not be alſo deem- 
edto reſpedt Moderation of our Aﬀection 
to, or our deſires of this World ? 
*- Secondly, If we Deifie the Objett that we love, 
we Deihe every Woman that we love in 
order to, Matrimony , every Child and Rela- 
on we deſire to preſerve, that ſo we may 
joy the Benefit and Comfort of their Pre- 
ſence ; we Deifie our ſelves when, accord- 
ing to the Pſalmiſt, we defire life and love many 
days; yea, we Deifie all the Meat and Drink 
we love, and therefore do defire to eat and 
drink of; 'and if T love and deſire a Cup of 


| ers becauſe it makerh glad the Heart 


"Man, 1 am, ipſo fatto, an Idolater. 
" "Thirdly, 1 deny that it is neceſſary that be 
*who' loves, ive, deſires any Creature ( ſuppoſe 
Meat when he is hungry, or Drink when 
thirſty) 


the Love:of God. 

thirſty ) muſt ſuppoſe that Creature perfetts tus 
Being? and 4 " of bus Happineſs. ar that 
it is able to att upon bu Soul, and. affect ut jth 
pleaſing Senſations : ?Tis . that. be 
ſhould ſuppoſe thoſe p ng ions..will 
follow upon the Enjoyment. of thoſe Crea- 
eG a Cal —_ > ob 
r put caſe a al volupty nN Were 
of your Opinion, would he ever the lefs. =4 
fare the delights of the Fleſh, and of the.ſen- 
ſual Appetices? Is it not the Pleaſure annex- 
ed to the Enjoyment of theſe. things, which 
all the World purſue ? And. muſt. they . not 
then have the ſame reaſon to deſire and. pur- 
ſue them, while the ſame Pleaſures are an- 
nexed to the Enjoyment of them, whoever. be 
the efficient cauſe of that Pleaſure, or what- 
ever it be that acts upon the. Sau], and $ 

it with theſe pleaſing Senſations 2;  ..j. +» 
Fourthly, It cannot bg Ifglatry to, lupp 
God afts upon my Soul by: the: virtue he, hath 
into a Creature, rather.than immegiately 
y himſelf ; for then all;the World mult,have 


- IGI1 


been Idolaters before Mr. M. and:.Mr.: N. Serm. P. 22. 


made known this new.-Qpinion to the World ; 
for he confeſles that among the db eh 
of Philoſophers that went. before them. pone vf 
them thought any otherwiſe, or. any farther, -but 
univerſally. held, that Bodies had a power, of, 
ducing ſuch Senſations : 'Tis allo evident \ 1 
Children for a long time taſte the Pleaſures of 
the Creatures before they can be able to.dif- 
cern that God immediately produces theſe 
pleaſing Senſations in them ; and that the 
Generality of the World are. ſtill uncapable 
of knowing that he Lg ſo. Now: is br 
; 3 this 


i to reproach his Goodneſs to ſay, 
ath'laid the World under a ſad <4 
* defFidu God of bus Worſhip, and 
that Sin of Idolatry, which be that 


; Car, 63 _ ſhall not inherit the 
Gal. 5. 2 5 forcover all Idolatry im- 
- a+ ligious Worſhip, though mil. 


Eph. 5. 5, * Placed ; now do we by deſiring Meat when 
Apoc. 22. 'We-are hungry, or Drink when thirſty, or 
_ by" thus ip Meat and Drink as things 
which may gratific our hungry or our thirſty 
A , by the virtue God himſelf hath im. 

in them, worſhip Bread and Drink ? 


All religious Worſhip proceeds from a direct 


mime ation, cither to give Honour 
'ti> that which we conceive to be God, or 
ee aſcribes to the, Objett worſhipped fome 
tributes, or ial Per. 


conceive -Bread and 


may enable them to raiſe pleating Senlations 
mus; or to' wark upon our Animal Spirits, 
and by them | our Souls ? Surely could 
' there be any e of Idolatry in this 

te, it muſt wholly lie not in conceiving 
that Creatures can move.our Animal Spirits, 
which is alt we Gy ar think they do, but in 
conceiying that thyſe Animal Spirits can a& 

| upon 
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upon the \ Ton. and that theſe, Motions of 
them can be grateful, or ungrateful to it ? 


The words of the Apoſth run thus, 
Lowe not the World, woof: Folw: that are > 08? 
in the World 3'if any Man Jove the World, the ' John 2. 
love of the F, 6 pnfodinee Br of aay's 15,16, 17. 
in tbe World, the of the Fleſh, the Luſt 
the Eyes, ond the Pride FL ems of the £4 
ther, but _ the World. And the lb, pooe 
away, and the Laſts thereof, but be that 
the will of God abideth for. eve ever, © Here You Serm. p. 6s, 
« have all Love 6f the World cxprefly 66 
, as altogether inconſiſtent wi New bec dic 
" « Ln of God ; es the irmoderate Love io ſed fr me. 
* of the World only : For, "tis plain that the -— —_ : 
** words import a great deal more, namely, Auguft.in 
F© That we are not to love the World at all ; that locum. 
& all Love of it is imnioderate. 


To this the Reverend Dr. Barrow FE URP 
that © The 4 explains himſelf, that by $erm. Pal. x. 
* the World he means thoſe things which 2 318. 
** are moſt generally etnbraced and 
A >= the Loft, or the de ofthe , that 
and Intemperance ; the 
« i th Ihe, _ » Cov 


«& vain Curiolity, > 3 the Offenta. 


» Qualicies 
6G + obmdty oppolire to the Holy Na- 
* ture and Will of God, fo altogether incon- 
* ſiſtent with the Love of him, begetting in 
fe us an Averſation and Antipathy cowards 
bs ; bi, ren Fo Holineſs diſtaſteful ro our 
> 

®% ſciences, 
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ſciences, and Himſelf conſequently, his Will, 
his Law, his Preſence hateful So. - 
that this is the true import of the words, is 
highly probable ; 1. Becauſe theſe rbings, faith 
the Apoſtle, are not of the Father : Whereas 
the moderate Deſire of, and Aﬀe&ion to the 
World's Good things, is of that God who 
hath implanted in us natural Aﬀections and 
Pr 1ons to them, made them the Objeas 


| of our Deſires and our Induſtry, encouraged 


us to affet them by makirig the matter of his 
Promiſes, and hath allowed us to rejoice in 
them. 2. Becauſe he ſaith, He that loverh the 
World, the love of the Father *« not in him, 
which cannot poſlibly be true of that Relative 
and Subordinate Love unto it, which he hath 
made Proviſions for. 

Again, if we underſtand by theſe things, 
the deſire of thoſe things which gratifie our 
Appetites with Pleaſure, V. G. by the Luſts of 
the Fleſh, the deſire of Meat, Drink, and vo- 

Enjoyments, as they do gratifhe the 

eſh ; by the Luſt of the Eye, the deſire of 
Gold, Silver, w Poſlſeflions, noble Houſes, 
rich Furniture, fair Gardens, as they do gra- 
tifie the Eye. By the Pride oe the deſire 
of Places of Dignity, Noble Titles, all the 
Honour and Glory of the World, as they gra- 
tifie our Thirſt of Honour. Hath he not told 
ns, That the pleaſing Senſations which pro- 
duce theſe deſires in us are mot of the World, 
5, e, the things contained in it, but of rhe Fa- 


. #. Fher; that they are the natural, | — and 
. dirett Effelts of God; that *tis of the proper Na- 


tre of God to produce them ; that be wills them 
for : thr and naturally delights in _ 


een - of * 


the Love of God. 
and therefore ſure would have us to will and 
delight in them, and conſequently; to deſire 
them. What then remains but that we ſhould 
underſtand by the love and deſire of theſe 
things, that immoderate love and deſire which 
tends to captivate our Afﬀections to- them ; 
and to prevail upon us to tranſgrels the Will 
of God, that we may enjoy or preſerve 
them, that is, the immoderate loye and defire 


of theſe things, 


I proceed now to conſider what Mr. N. 
objets from reaſon againſt our Relative Af- 
feRion to the Creature, 5. e. our love of it in 
Relation to God. 

Now *© as, faith he, to worſhip 
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© the Creature, though but Rela- Minn te amat Demine 


© tively, is to give that Worſhip to 
* the & 


qui Fecum aliquid amat 
qued proper te non amat. 


eature which is proper to Aug. Solil. c. 19. 


*© to God, fo to love the Creature 
* though but relatively, is in like 


* manner to give that love to. the F 
* Creature whichis proper to God; _ a an” [ng 
M 


* and if this be thought a ſufficient 
* reaſon to diſallow of a Relative 
* Worſhip, I cannot fee why we-ſhould not, 
* for the ſame reaſon, give Sentence againſt 
© this Relative Love; or why one ſhould 
- - be reckoned Idolatry as well as the o- 
© ther. 


To this I Anſwer, (r.) That Mr. N. was 
formerly of another mind; for inhis Diſcourſe 


» C4. 


Anſw. 


of Platonick Love he ſpeaks thus, © Becauſe p, ,,.. 


* God is of too ſublime and refined Excel- 
* lency to be faſtned on immediately by our 


* Love, 


Serm. Vol. 3. 
Po 75 


Res. and 
Rel. p. 244. 


P. 246 


$eF. 5. 


4 Diſcomſe vf- 
by Lore, Plato recommends to us wS3/ © vids, 
%s % » nthe3of Aſems, which i from 
we ſet in Bodies, © 
« entorks ns Ry which weks 


tive Love ? viz. the love of the Creatures by 
way of Relation to God, not as the only, 
bue the final and ultimate Objett of our Love; 
a love of that Creature for God's fake, or 
in Relation to God, provided that it do not 
- by fix Trprayery reg on till at 
it fix a its 

fin, We ovghe, faith he, ro make God the 
direlt and primary Objett of our Loves and to 
love nothing for it felf, but -only in and for God. 
In his Aſpiration he ſpeaks thus, My God, I 
will love thee 43 thou A me ; "rhe firſ and 
diref} Motion FINDS ſhall be towards thee ; 
and whatever I love b rl er I will only love 
in and for thee. "oe or doth he not here lay, 
that he is taught of Gott to love other things 
beſides God for his ſake? 

In his Eſſay upon Contemplation and Love, he 
ith, God Hog to be the ultimate end of all our 
— we ought not in any of our Ations 
(and therefore as. in our Love) to ſtop ſhort 

of thus Center, but in all our Attions t6 make a 
Perth e either aftual or habitual, And 
again, An end may become evil by being refted 
in, when i is not the laſt, without any Farther re- 
ſhed? or reference. So that *tis the want of this 


reſpect 


- 
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reſpe& and reference, which renders the love 
of the Creature evil. 

And now to ſhew what little cauſe he had 
to parallel this Relative Love of the Creature, 
ub gd mongpur o we condemn in the 
Church of Rome, { un to pro- 
nounce all Chriſtians Guilty atry, who 
ove any thing beſides God for his fake, I 
need only to remind him of a few thi 
which, had they been conſidered , 
tave put him out of love with this Compa- 


nlion, viz. 
Pay That the SO—_ - Relative Wor- 

p is proper to orſhip of Images, which 
can deſerve na Worſhip for res 5 but 
as they oepraſin: fome Obje&t which deſer- 
veth Worſhip : Now to fay thus of all infe. 
rior good things, that they can deſerve no 
Love, or cannot be defirable for any real 
Goodneſs God hath put into them, is to beg 
the Queſtion. ; 

Secondly, That we only charge them with Mew gui ef 
Idelatry in Worſhi ing the Croſs, and the # meginem 
Images of God, _ hriſt with Latria, 3. e | — 
for giving the ſame Worſhip which they give —_ 

eun i!lo oi 

eff in Rem; & fic ſequitnr quod eadem reverentia exhibeatur pas 
Chrifti & ipſi Chriffte : Cum ergo Chriflus edoratur adoratione latrie, 
conſequens eff, quad rjus Imago ſit aderatione latrie. aderands, Aquin. 
Sum. Part. 3. Q. 25. Art. 3. 

Sententia D. Theme quatenus dacet codem affu aderationis coli Imagi- 
nem, & exemplar per iſlam ——_ eft wveriſſims piiſima, & fidei 
decretis admodum conſava. Petr. de Cabrera in 3. Part. Th. Q. 25. 
Art. 3. Difp. 3. N. $6. ; 

Dicendum ergo prims off fieri red poſſe ut Protetypon in Imagine & 
Image cum Prototypoune attu adovet ur, atque hoc mode poſſe Imaginem Chriſti 
adgrari Latris. Suarez if 3. Part. Th. To. 1, Diſp, 54. S«R. 4- 

to 


108 A Diſcourſe of 
God and Chriſt, to the Croſs, and to the 
mage, which is a Creature of their own ma. 
ing. Now can Mr. N. charge us with pi. 
ving the fame love to the Creature which we 
give © the Creator ? Moreover, we charg 

with 12olatry, for doing this with : 
ſame Individual inward and outward Att ; now 
can Mr. N. charge us with loving the Crea- 
ture by the fame fndividual deſire with which 
we love God. h 

Thirdly, The Relative Worſhip which they 
do give to Images is plainly forbid in the Se- 
cond Commandment, but as this cannot be 
faid of this Relative Love without beggin the 
Queſtion; ſo I have ſufficiently prov ea- 
dy, that ic is highly approved in the Holy Seri. 
tures, That God hath made Proviſions for it, 
accepts of it, and doth encourage us to per- 
form it, as will be ſtill more evident by an 

Inſtance proper to this SubjeRt, wiz. 
' Mr. N. doth, and muſt allow a Relative 
Love of Benevolence to the Creatures, Chr; 
having fo expreſly ſaid for the Encouragement 
Mat.25. 49. of our Charity to his Servants ; For as much as 
you did it to one of theſe little ones, my Brethren, 
Mark 9. 41. J0# did it unto me, And again, Whoſoever ſhall 
give you a Cup of cold Water in my Name, becauſe 
you belong to Chriſt, ſhall not loſe his reward. And 
Hebr. 6. 10. the Apoſtle, that God is not wnrighteows to forget 
you? labour of love that you have ſhewed to his name, 
in that you bave miniſtred tothe Saints, and do m'. 
Pro, 19. 17. niſter. And Solomon, that He that bath pity on the 
poor, lendeth to the Lord. In all which caſes there 
15 a love of the Creature for God's ſake, or in 
Relation to God ; a love of the Creature in 
2 Relative, tranſitive way ; a love of them 
termi1- 
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the Love of God. 
terminating upon God and Chri 
eng n= 
as he ha richly to reward ; 
then it is not love of the ſame kind wich 
Aﬀeation which I owe to God, as 
an Elicite, Or an immediate At of Re 
is the love of God, but only an 
of it, as the Schools ; it 
Fom the fame a& which carries 
to God, the love of God being 
that of Man the Effet ; it is not 
any at of my mind joining God and t 
ture together, as one integral Objef, 
love to the Creature for that Relation which 


N 
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2ESDS 
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' it hath and bears to God and Chriſt, and 


therefore 'tis not a forbidden, bur a _ Ae 
Plarnly 


And fo it is alſo in our Love of Deſire to 
the Creature ; for I love them for God and 
for Chriſt's fake, when I deſire them that I 
may have wherewich to feed Chriſt's h X 
ns clothe his naked Merabers, and in all ths 
other Inſtances fore-mentioned. *'Tis there- 
fore evident, that this Relative Love, and the 
Papiſts Relative Worſhip of Images, are ſo far 
from being exattly Parallel, as Mr. N, aflerts, 
that they have nothing common to each -0- 
ther blit this, that both are ſtiled Relative, 
which alſo ha in chat love of Beneyo- 
lence for God's lake, he allows of, 


But faich Mr. N, © Eicher Creatures are 
* truly and really lovely, as being our true 
« and proper Good, or they are not ; iſthey 

are 


On 


140: 
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« are, then a Relative Love is too liedle ; we 
© ought to love them with more thary a Re- 
« lanive Love; we t to love them: abfo. 
* lutely and tor es ; but if they are 


— 
cng; age 

Comfort of this: preſence Life, as-being inftru- 
mental to the Suſtentation, and the Content- 
ment; and: Pleaſure of this Life, or to our 
Preſervation from thoſe affliative Evils which 
are incident ———— — 
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gere ad beatudinem, ſed ad 
hoc pribave & laudare ut 
ames creatorem. ang 
- in Ep. Jab, To.g. Tra 
« 592- 
of al our Actions. 
Secondly, re I add, That Creatures Anſw. 2. 


may be ſaid to be loved elfplany, ad for 
ſs God hath put into them, the Gaod they 
ta 


the Entertainanent of our Animal Falculties 
muſt be made*in; vain. Again, if the. Ewjoy- 
ment of, and the. Indulgence of theſe =" 5 

only 
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only then reſtrained, when the great Intereſts of 
Hoppinel are thereby croſs d ek # defeated ; then 
the Enjoyment of, and -the Indulgence to 
them is not wholly reſtrained, and then the 
deſire of that Enjoyment and AY 
them is not entirely reſtained, and t re 
in ſome meaſure, and in ſome Circumſtances 

Kid. p. 368, is allow'd. He alſo owns, that Some repoſt 

309. may be found in the Creature, and that it u Good 
10 be choſen, though not to be reſted in; and may 
I not then deſire that Repaſt ? May I not love 
what is Good to be choſen with a love of Con- 
cupiſcence ? 

But, 24, to love Creatures abſolutely, and 
for themſelves, may fignifie to love them ex- 
cluſively of a Relation to, and the Subordi. 
nation of that love to God ; and in this ſenſe 
they are not to be loved abſolutely, and for 
themſelves. | 

1}. Not excluſively of a Relation of them, 
and our affetion to them to God's Glory, 

z Cor. 10. ſeeing whether we eat, or drink, or whatever 
31. we do, WE are tO ds it all to the Glory of God. 

24ly, Not excluſively of the Subordination' 

of the love of them to the love of God, be- 

cauſe we muſt ſtill love them with that Mo- 

deration and Indifferency , which will not 

permit our Afﬀetion to them to hazard or 

obſtruct our: purſuit of the Supreme Good, 

$id. p. 326. For, faith Mr. N. Whenever we turn the edge 

of our Deſire to Created Good, *tis Prudence, «s 

well as Religion, to uſe Caution and Moderation, 

and gage . Point of our Aﬀettion, leaſt it run 

roo far, Where again he plainly allows of 

ſome affeRion to, and ſome deſire of =" 
[d 


the Love of God... 


ted Good, and if Prudence and Religion re. 
quire Caution and Moderation in the uſe of 
thoſe Aﬀections and Deſires, they, by ſo do. 
ing, do a » theey in Nene weckes, for 
there can be no Caution or Moderation of 
our Afﬀections and Deſires to that which muſt 
not be at all affeted or defired. 


I CHAP. 


4% Was t+* 
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CHAP. V. 
The Contents. 


My. N. grants, That we may ſeek, and ufe 


ſenfible things for our Good, but, ſaith. he, 
we muſt not love them as our Good ; and 
that we may approach to them by a bodily 
Movement, but not with the Movements 
of the Seul, This is Examined, and Con- 
futed, $. r. Argument 1. That God i 
the ſole Cauſe of our Love, and on 
hath the ſole Right toit. Anſwered, Q. 2. 
Argument 2. The Motion of the Will & 
to Good in General, i. e. to all Good, and 
therefore to God only. Anſwered, \. 3. 
Argument 3. God #« the end of our Love, 
fince he cannot att for a Creature, but on- 
ly for himſelf, or move us to a Creature, 
but only to himſelf. Anſwered, Q. 4. Ar- 
gument 4. That God cannot be loved too 
much, nor the World too little, Anſwer- 
ed, 0.5. Argument 5. That God ha- 
ving called us thus to the Love of him- 
ſelf, cannot afterwards ſend us to a Crea- 
ture, 0.6. Argument 6. A Man can- 
not repent of placing his whole Afﬀettion 
upon God, or have any thing to Anſwer for 
on that account. Anſwered, S. 7. Ar- 
gument 7. God only is to be loved, be- 

cauſe 


the Love of God. ty 
cauſe he only atts upon our Spirits, pro» 
auceth our Pleaſure, and he only - 5 16s 
Good. Anſwered, S. 8. What the a 
offers on this Subje@® briefly Confidered, 
and Anſwered, $. 9. 


Aving thus conſidered the Arguments 
H mucad from Scripture againſt the 


common Interpretation of this Great Com- Him only 
—T Pr +; 
e c e to, re OC. 
ture, even ſo far, and ſo unhappily exclu- ds: 
ſive of it, that we are told, That he that de- , _— 
fires any thing beſides God, whatever be pretend, ,..' :,._ 
or vs Any, 1 deceive himſelf, doth not truly 

love God ; That the deſire of God , and de p, 161. 
fire of the Creature are in their own Nature in. 
compatible, even ſo incompatible, that when. ». 26;. 
ever the Soul moves towards the Creature, it muſt 

neceſſarily forſake the Creator. T1 now proceed 

to the Examination of thoſe Arguments from 

Reaſon, by which Good Mr, Norris and the 

Lady endeavour to eſtabliſh this Opinion , 

only premiſing for the better ſtating of the 


10n 
What 'he, and the Good Lady grant to us. 
And, 


. 

Firſt, ah own, That we may ſeek and uſe ___ 
thoſe ole ings to which, by Ot of Na- as pal. 3. 
ture, Pleaſure is annexed z That they may be in. Þ- 73 74- 
nocently ſought for and uſed, though they muſt not © 4Þ:.76- 
be loved; That we mey ſeek and uſe ſenſible 
things for our Good, but we muſt not love them as 

2 our 
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Theory "and 


Reg. of Love, 
P. 10, 


Serm. þ.9. 


P. 92. 


Luk. 12.29. 


1 Cor. 10. 
24. 


Col. 3. 1, 2. 


4 Diſcourſe of 

our Goed, Which in plain terms is affirming 
and denying the ſame thing, as is demonſtra- 
ble: from Mr. N.'s definution of the love of Con. 
cupiſcence, far Pleaſure, faith he, « Good, even 
our Good, ſeeking Pleaſure muſt ſuppoſe a de- 
fire of it; and that defire is Love, or the 
effe& of Love; for it ſuppoſeth a morion of the 
Soul towards it, and Love, faith he, is only 
a Motion of the Soul towards Good. | 

Again, ſeek and uſe ſenſible things for our 
Good we cannot, whilſt we ſuppoſe they are 
not Good for us, #.e. that they will do us no 
Good, if then we may ſeek, and ule ſenſible 
things for our Pleaſure, and our Good, they 
muſt do us Good, and fo be our Good : For 
= faith he, is our Good, which does ns 
Good, | 


Moreover it may be enquired why he is 
fo nt to our ſeeking of theſe things, 
who will not permit us to love them in the 
leaſt meaſure, and who comends for an utter 
amihilation of all drfire of the Creature ; does 
not our Saviour fay as exprefly, Seek not what 
you ſhall eat, or what you ſhall drink ;, as St. Fahn 
doth, love not the World ? Does not his Apoſtle 
lay as expreſly, und m3 $2v9% Cileimo, Let no 
Man ſeek his own things ? And can he tell us 
any reaſon why of wwo things equally pro- 
hibited, we may be allowedgthe one, and 
not the other, or why the Prohibition of lo- 
ving or defiring the Creature ſhould be en- 


tirely excluſive of all love and all deſire of the 


Creature, and yet the prohibition of ſeeking 
and minding the Creature ſhould not be as ex- 
cluſive of all feeking and all minding of it 2 
But co proceed: This, 
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This, faith he in his Letter, 1 farther ill. Letr. 4. p. 
ftrate thus, you are to diſtinguiſh berwixt the 15» 76: 
Movements of the Soul and thoſe of the Body ; 
the Movements of the Soul ought net to tend 
towards bim who only is above her, and only able 
to att in ber, but the Movements, of the Body 
may be determined by thoſe Objetts which en. 
wviron it ; and ſo by thoſe Movements we may 
unite our ſelves to thoſe things which, are the Na. 
tural or Occaſional Cauſes of our Pleaſure, thus 
becauſe we find Pleaſure from Fire, N. B. this us 
warrant enough to approach it by a Bodily Moves 
ment, but we muſt ' not therefore loye it ; for 
Love is a Movement of the Soul : And that we 
are to reſerve for him who js the true cauſe of that 
Phaſure which we reſent by occaſion of the Fire ; 
who, as I have proved, is no other than God, by 
which you may plainly perceive what *tis I mean, 
by ſaying, that Creatures may be ſought for cur 
good, but not lyved as our Good. But this, 
_ he, x more intelligible than pratticable, 
ut, p If 
7. Is this Philoſophy ſuitable to the I anguage 
of the Holy Gholt ; doth he ſpeak as if we 
fought and approach'd the Creature only by 
a Bodily Movement, and not with any Move- 
ments of the-Soul. Doth not he ſay, Nor- Deur. 12.) 
withſtanding thou mayſt kill and eat fleſh in all "5: 
thy Gates, whatſoever thy Soul Inſteth after, ac- 
cording to the Bleſſmg of the Lord thy God which 
be hath given thee. When the Lord thy God pry, 10." 
ſhall enlarge thy Borders, and thou ſhalt ſay, 1 
will eat fleſh becauſe thy Soul longeth to eat* Fleſh, 
thou mayſt eat Fleſh whatſoever thy Soul luſt eth 
after, Thou ſhalt kill of thy Hlerd, and of thy y,,_ ., 
I 3 Flock 
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Flock which the Lord hath given thee, and thou 
ſhalt eat in thy Gates whatſoever thy Soul luſteth 
ter, TMR 732 JU9), with all the defire of thy 
Soul, thou mayſt eat, faith the Hebrew thrice ; 
Thou muſt do it only by the Movements of 
Deur. 14. the Body, faith Mr. N. Again, Thou ſhal: 
26, beſtow thy Money for _— thy Soul luſt eth 
er, for Oxen, or for Sheep, or for Wine, or 
&r ſtrong Drink, or for whatſoever thy Soul de. 
fireth, "Where in we find, 09) TURN, the 
deſire of the Soul, &mwuuiey + 15, the Concu- 
piſcence of the Soul allowed to go forth towards 
Oxen, and Sheep, and Wine, and ſtrong 
1:s ut nuzs Drink. The Preacher alſo laments the Folly 
re carear Of the Man who having Riches, Wealth and 
quam animo Flonour in fuch abundance, that be wanteth no- 
Juo paſſit ex= thing which his Soul can defire, and yet he hath 
Neck 6. , Not an heart to enjoy them freely, and de- 
* light himſelf in the Good of them. See [/a; 
F8. 11, 12. Rev. 18. 14. So plainly doth the 

Holy Ghoſt contradi&t this New Philoſophy. 
2dly, Is it ſuitable to the Sentiments of 
Centempl.and Ar. N, when he faith, There are ſome things 
Love, p.307. in the World which I love, N. B. with great 
paſſion , ſuch as are Converſation with ſelett 
Friends, or Men of Harmonical and Tuneable 
Diſpoſitions, Reading cloſe and fine-wrought Diſ- 
courſes, ſolitary Walks and Gardens, the Beauty 
of the Spring, and above all, Majeftick and well 
compoſed Muſick ; theſe I delight in with ſomes 


thing-like ſatisfattion and acquieſcence, and the 
laft, eould I enjoy it in its higheft Perfettion, 
would, I am apt to phanſie, terminate my Defires, 
and make me Happy. Now could he do all 


this without any Movement of his Soul to- 
wards 


the Love of. God. 

wards them ? Are none of thels things truely 
and really lovely, becauſe are Creatures? 
Cr an he love them too Py 
at all? 

dly, He is here ſpeaking of ſeeking the 
Le for our pd groom hath ray To 
any apprehenſions of what is for our good ? 
Can it deſire, or ſeek any thing under that 
Notion ? Hath it any apprehenſion of the 
Objects that make Imp on' it as the 
natural or occaſional Cauſes of our Pleaſure ? 
Doth that find Pleaſure from the Fire, or re- 
member that it did fo ? Is it nat evidently 
the Soul that apprehends, remembers, ſeeks, 
deſires, and doth all theſe things? How un- 
intelligible therefore is ic to talk of all theſe 
things only as Movements of the Body, and 
and not as Movements of the Soul ? To take 
his own Inſtancc, Do we approach to the 
Fire by a Bodily movement without deſirin 
the Fire, and expecting Pleaſure from it 
And is not this deſire and expeRtation a move- 
ment of the Soul ? Is it not the Soul which 
moves thoſe animal Spirits into thoſe Parts 
and Muſcles by which we are enabled to a 
proach the Fire by a bodily movement : 
that, as far as I am able to perceive, here is 
nothing true, nothin Geihe ory, I had al- 
moſt ſaid nothing intelligible in this pretended 
Illuſtration. 

Moreover, when He, and the Lady, allow 
us to move toward theſe things, only 4: the 
Occaſions, not as the Cauſes of our Good, | ask, 
Is not the continuance of my Life and Being 
good ? And is Food 6 the occaſion, is it 

4 not 


he love them Serm. p. 78. 
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not the means by God appointed for the con. 
tinuance of Life ? Is Phyſick only the occa- 
ſion, 4s' it not the means of my Health ? Is 
ſleep only the occaſion, is it not the means of 
my Refreſhment ? And fo of the Pleaſure that 
we find in the Recovery of our Health, and 
the Refreſhments of our wearied Spirits 2 

And laſtly, were it - true that God is the 
immediate cauſe of all the Pleaſure that we 
find in the Creature, was any Body acquaint- 
ed with this Notion till theſe latter days ? 
Doth one in Ten thouſand now believe it ? 
Are the generality of Men capable of Un. 
derſtanding it ? And muſt not then all who 
in former Apes did not, and who at preſent 
cannot underſtand, or believe it, lie under a 
neceſlity of deſiring the Creature, as the true 
cauſe of their Pleaſure, and fo have a move- 
ment of the Soul toward it as ſuch? So that 
this . matter is both impracticable and unin- 
telligible. 

The Notion alſo ſeems as uſeleſs, as *tis un- 
intelligible ; for am I not as much obliged to 
God for the Benefit and Pleaſure I receive 
from any of his Creatures, whether he do 
immediately produce that Pleaſure in me by 
occaſion of them, or doth produce in me 
thoſe Faculties by which I am enabled to per- 
ceive the Pleaſure they afford ? Is not the 
Pleaſure which refle&s from them as occa- 
ſions, or as natural Cauſes of it, ftillthe ſame ? 
And is not the Giver of theſe Faculties and 
Creatures the {ole Author of it ? Is not _ 
canſ@, cauſa cauſati ? Muſt not he who is the 
efficient cauſe of all:hoſe Faculties by which 
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the Love of. God. 
] perceive Pleaſure from the Creatures his 


Providence affords me, be the true efficient 


cauſe of all my Pleaſure ? Is it not the fame 
Kindneſs to give me — build me an 
Houſe, and to pay my my ſelf, as to 
build Houſe or pay my OP me, 
ſince either way my are equally pai 
and my Houſe built, and the Benefit ks 
ſame. 

In fine, Doth this Notion tend at all to 
abate or leſſen our deſires of the Creature ? 
Not at all. For be it ſuppoſed, that they are 
only occaſions of our Pleaſure, yet are they 
granted to fuch occaſions as are always at- 
tended with this Pleaſure, and without which 
it would not be produced in us by God. Tf 
then the Object be as pleaſing as ir would be, 
provided God had lodged a power in it to 
excite this Pleaſure in me, and given me Fa- 
culties to perceive it without his immediate 
Operation, as certainly it is, then is it alfo 
equally deſirable ; it being the Pleaſure it ſelf, 
not the efficient of it, that I do deſire. 

Mr. N. faith, We muſt not defire them as our 
Good, becauſe they do s no Good ; they afford ms 
wo Pleaſure, but God doth upon occaſion of 
them. A very Metaphyſical Conſideration , 
which ſcarce any one regards in the purſuic 
of his Pleaſure, and which will abate no Man's 
deſire of it, for the Gratification of the Ap- 
petite, the Enjoyment of the Delight, and 
the pleaſing Sentiment is that way + 
and purſued, ” Now the Creatures being al- 
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lowed to be the poſitzve Conditions upon which Serm. p. 73. 


God by his immutable Law and Order ſtands 
Ws obliged 
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obliged to give theſe Gratifications and De- 
lights, and without which he will not pro- 
duce in us one of theſe ing Sentiments, 
muſt not my purſuit of Pleaſure, and deſire of 
it, oblige me todefire and purſue that without 
which I know I cannot have it, and with which 
I am fure I cannot want it ? they being the 
poſitive Conditions determining the Operation of 
God, to produce this Pleaſure in me, 5. e. to 
give me which only I detire and purlue, 
and for which only I deſire the Creature. 
ever it is granted, 

Firſt, That we may ſeek and uſe ſenſible things 
for our Good; and hence it is inferred, that we 
may deſire and be une with, that is, may 
love them as our - becauſe it is the ap. 
prehenſion of them as Good to us, or as things 
which may do us Good, which moveth us to 
uſe and ſeek them for our Good. 

Secondly, *T'is alſo granted, That we m 
wnite our ſelves, and approach to them by t 
Movements of the Body, which Movements of 
the Body being not Mechanical Motions, but 
cauſed by ſome Movements of the Soul to- 
wards them ; hence, I conclude, we may ap- 
proach or unite our ſelves to them alſo by 
lome Movements of the Soul ; which is the 
thing denied by Mr. N. 

And having premiſed this, I proceed direR- 
ly to return an Anſwer to the Arguments by 
which Mr. N. endeavours to eſtabliſh his O. 
pinion, That the Love of God 3s excluſrue of al 
Love of the Creature, and doth require us in 
Faſtice to withdraw every ſtraggling Deſire from 
it, | 

I con- 
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the Love of God. 123 
I confeſs, the comparable Lady hath let fall 
ſome words, which ſeem to lay an Imputa. 
tion of the worſt of Follies upon this attempt. 
Her. words are yrs "> will not ſearch for 1,4, un. p. 
*& Arguments to inforce this Love er thoſe 260. : 
* incomparable ones you have 0 wel ; afSx/ 
which are indeed unanſwerable ; And not to be 
* oppoſed by any thing, but that which is 
© as un uerable, as ic is unaccountable, 
* wilful Folly. But chough theſe be indeed 
hard Strokes, I'm ſure they come from a very 
ſoft and tender hand, and from as ſweet a 
temper'd Soul as lives in Fleſh. They there- 
foreenuſt be taken by the right handle, and 
muſt be thought to be intended as an high 
Compliment to Mr. N, not as an imputation 
of Folly to all that ſhould oppoſe his incom- 
parable Inforcements of his Tenet. Paſling 
them therefore over with this gentle touch, 
I paſs on: to a Conſideration of the Argue 
ments of Mr. N. contained in his Sermes, and 
in his Letters, 


Then he argues thus, © God is the only 4gunent 1. 
** Cauſe of our Love, that is, of that Bent or SF. 2. 
* Endeavour whereby the Soul of Man ſtands Sm»: 2. 13, 
© inclined to Good in General ; this No» 1+ 75: 
© tion of Our Souls being a neceſſary Adhe- 
* rent toour Beings, ſuch as we never were 
* without, and ſuch as we never can put 
F off, Now if God be the only Author and 
* Cauſe of our Love, has not then 
© the Sole Right and Title to it? If He 
* does as much Produce my Love, as He 
* doth my Being, why hath —— 

ight 


La 
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« Right to my Love, as to any part of my 
* Nature? 


Anſw. This Argument proves nothing to the pur. 
poſe, by his own Confeftion ; for it only 
proves that God is the Cauſe of all that Love 

Serm. P. 13 Which is a neceſſary Adherent to our Beings, ſuch as 
14. is all over invincible and irreſiſtible ; of that mo. 
tion of Love in which we are purely paſſive, 
over which we have no more Command, than over 
the motion of our Heart and Pulſe ; which we 
can never controul ; can never be without ; never 
Serm. Vol. 3. can put off ; which the Devils and Dawmed 
P. 313. Spirits, ſaith he, have, as well as Glorified Swints, 
Now is this the Love God calls for in this 
Text ? Isit a purely paſſive Love which it is 
not in the Power of Devils to withhold, and in 
which the greateſt Saints cannot excel them ? 
Is God concerned that we ſhould not want 
that which is a neceflary Adherent of our 
Beings ? That which we never can pur off, 
never can be with without ? Doth he requye 
that only which no Man can defraud him 
of? Mr. N. is ſenſible that the Text is not at 
all concerned in this Love, confefling that our 
Lett. 10. p. Free Love is the only Love that falls under Com. 
230, mand, and the only one that is in our Power, 
And why then doth he argue from ſuch a 
Love, to that Free, Active Love, which too 
many are without, and too many do put off; 
or from that Love which cannot be, to that 
Love which ts commanded. Moreover 
Anſw. 2. This Argument plainly deſtroys the thing 
it was deſigned to eſtabliſh: For he lays down 
Serm.p.12. his Theſis thus, That our whole Afﬀettions w 


be 


—> rt” AACYCMAaARS OST 


oak. oa. a as as as a a & 622 3 RAC 


the Love of God. 


be placed on God, and that we are to love bim ſo 
intirely, (, to love = mA him, Fong 2: he, 
I ſhall endeavour to eſtabii fi Baſic, 
i” That God us the only _ or Cauſe ON 
Love. And will it not hence follow, that he 
is the only Author and Cauſe of our Natural 
Love, Bent, and Inclination to every thing 
beſides himſelf 2 And can he be the only Au- 
thor and Cauſe of our Love to all other 
things, and yet forbid that very love which 
he alone produceth in us ? God, faith 'Mr. N. 
is the Author of all my Love, he hath produced it 
all, "tis therefore highly Jof and . reaſonable be 
ſhould have it all. God, fay I then, is the Au- 
thor of all the Love of my ſelf, and of my 
Preſervation, my love of Food, Drink, Cloths, 
of Honour, Riches, Pleaſure, Life, my love 
of Women, and of Senſual Delights, and of 
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the Gratification of all my Natural Appetites ac- re, q, p, 
cording to, and not exceeding the Intention of (the 150. 


God of) Nature, which 15 acknowledged to 


be Pleaſure. And the natural tendency we have Lett. 10. p. 
to them being from the Author of Nature muſt *21. 


needs be right, it being impoſſible ( faith Mr. N.) 
that God ſhould = a Biaſs upon the Soul, If 
therefore it zs 7 
Rational Creature to conform thoſe Determina= 
tions of his Will that are free, to that which is 
matural, or to take care that the Love of bis Na- 
ture, and the Love E Choice conſpire in one, that 
they both agree in the ſame Motion, and concenter 
in the ſame Objef, as he faith it is, then 'tis 
the Duty and Perfeftion of our Nature to 
chuſe to Love, or freely to affe&t the Preſer- 
vation of our Lifs and Being, our Food, 
Drink, 


Perfeftion and Duty of every P. 232. 
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Drink, Cloths, Honour, Riches, Pleaſure, 
and the Gratification of all our Natural Ap. 

ites according” to, and not exceeding the 

tention of the of Nature. Again, God 
is the Cauſe and Author of all my Love of 
my ſelf, ofmy deſire of Self-Preſervation, and 
of all that I judge needful for, and pleaſant to 
me. Heis the Author of all that natural gy 
we bear to our Relations, and alſo of that 
love we owe unto. our Neighbour, as havi 
made him in all conſiderable Reſpedts the ſame 
with us, or equal to us, and therefore equally 
deſerving our Aﬀection, and having founded 
it on this clear Principle of Nature, That we 
ſhould deal with others as we would be dealt 
with, Will therefore Mr. N. ſay, That be- 
cauſe God is the Author of all this Love of 
Benevolence, *tis jult and reaſonable he ſhould 
have it all 2 No fure; the utmoſt that he can 
reaſonably hence conclude is this, that it is 
juſt and reaſonable we ſhould only love our 
ſelves, our Relatives and Neighbouts in rela- 
tion to God, or in Subordination to him: 
And this is likewiſe all he can rationally con- 
clude from God's being the Author of our 
Love of deſire, viz. That we ſhould deſire 


nothing, but with Relation to, or in Subordi- 


nation, and Submiſſion to him. 

In a word, as God is the fole efficient 
Cauſe of my IntelleQual Love in the true Phi. 
loſophical Senſe, by giving me the Faculties, 
and the Liberty by which I chuſe Intelle&ual 
Good; fo alſo on the ſame is he the cauſe of 
all my ſenſual Love, z. e. of my Love of the 
Body, of all the Conveniences and innocent 

Delights 
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then *rwould be @ ſin to be in Love, and conſe. 
ly there would be a neceſſity of ſinuing, in 
order to Marriage, becauſe no Man ( not 
fore Mr. N. ) « ſuppoſed to Marry but whom 
be thus loves, and fo Mr. N. being Married, 
had once a ſenſual Deſire of a ſenſual Good 
without Sin; and therefore was not obliged 
by this Commandment to make God the on- 
Obje&t of his Love of Deſire. And in- 
'tis palpably abſurd to ſay, I do God In- 
jury or Injuſtice, in loving or deſiring thoſe Sew. p. 15. 
things which he hath | - wy me Faculties on 
purpoſe to love and deſire, which have no 
other uſe but to deſire, which cannot be fa- 
tified without the Enjoyment of what we 
deſire z which if he did not intend we ſhould 
Gratifie, he gave them only as Snares and 
Torments to us, God's Right therefore in 
this Caſe can be only this, that I never love 
any fenfual Good againſt him, or to the Dif- 
honour of him, but rather that I love it only 
in Relation, or in Subordination, and Sub*» 
miſfion'to him, not that I love it not at all. 


* Tlay down this an evident and. unde- 4rgument 2, 
© niable Propoſition, that the natural Mo- $. 3- 
&* tion of the Will is to Good in General, ##* 19. $ 


1 But 334. 
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* But now how can the Will be moved to. 
© wards Good in General, but by being 
* moved towards All Good ; for to be mo- 
U ved towards Good as Good, is to be moved 
© towards All Good. And how can the 
* Will be moved towards All Good, but by 
« being moved towards an Univerſal Be- 
« ing who in himſelf is, and contains All 
& Good ? 


This is a piece of Sopbiſtry, and a meer Fal. 


* lacy; for when we fay the Will is moved to 


Good in General, the meaning of thoſe words 
is only this, That nothing but what is Good in 
reality or appearance can move the Will, or that 
it is always moved by ſome or other of thoſe things 
which are contained within the Compaſs or p 
Sphere of Good ; not that in all its Motions or 
EleRions it deſires all that can be called 
Good. V. G. I deſire to cat when I am hun- 
B'Y to drink when I am thirſty, to take r 
reſt when I am ſleepy, not that I think A 
n ——— my Food, Drink 
or 

— — M0 to be moved towards Good as 
Good, is not to be moved towards All Good, but 
to be moved towards any particular Obj 


Objca, 
ſub ratione boni, under this Proſpe& that it is, *N © 


ſome way or other, Good for me to enj 
that Objet; even as to be moved tow 
Evil as Ewil, 1. e. ſub ratione mali is not to be 
moved to all that ts evil, but ro be moved to 
evil, under the Apprehenſion or Conviction 


Lett. 26. p. that it is evil, or pernicious to me. And this 


we cannot do z not becauſe we have nw motion 
from 


the. Dove of God. £23 

God towards it ,, but to. the conraty y; 
which Mr. N.  phancies © be the only reafort 
why we cannot poflibly Will, or Love evil, 
as evil. - For that would. prove [as much. char 
we caninot love Evil at all, - under the falſe ap- 
peatance of Good 3 for ſure we have no. motion 
to it om God under that falle-appearanee, ,but 
to the contrary : Sure the deſiring of Evi cat 
in no ſenſe be the natutal add pregir off of 
that great Impreſſion whireby God moves ns con. 
tinually towards bimelf. "But the plain reaſon 
of it is, becauſe ro Will Evi, as Evil, is to 
deſire it becauſe it is not deſirable ; which is, 
to move towards it withbut a- motive... And, 
adly, becauſe /tis to deſire what is pernicious 
to me, becaule it is ſo ; which is contrary to 
the firſt Principle of feli-Prefervation God 
hath planted in us. And hence ariſcth alſo a 
demonſtration, that the Will is not always 
moved to Good in General, or towards 
Good, becauſe it is ſo often and fo powetr- 
fully moved. ro Good apparent only, which 
being in ic ſelf Evil, and only in appearance 
Good, we can haveno motion to it from that 
God whom, faith he, we move to by moving 
towards Good in General, nor can it be the 
| effect of rhat General immpreſſion by which Ged 
. moves us continually to himſelf. 


Mr. :N, farther argues thus, * That as God -gunent ;. 
* is the Author of this motion, ſo is he the F. 4. 
« end of it too, and he moves us to good no Serm. 7. 17. 
© otherwiſe than by moving us towards. him- 
& ſelfi- For can move us towards the 
* Creature? Can he _ us from himſelf 7 ; 
an 
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P. 225, 226, ſcure 
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_ © Canhe a for a Creature? Can he make 


E a Creature his-end ? Does' not God make 
© all things for himſelf? Ts he'not always his 
* owt end? 'Hath'ndt this the evidence of a 
© firſt: Principle, that God aCts only for him. 
B ins 1 In his Tencb _ this Poe 
new-in- a great Croud of Pompous 
| ..1 V. Gr. —_ att but 
by bis'Will, that*s moſt certain, (' 5. e. not by his 
Power; not by his unwind, .not by his 
Wiſdom, but ettly by. his Will, wonderful 
confidence.) - Bur now the Will of God #« net, 
4s in us," an Expreſſion that be-recetve: from with- 
out ' bimſelf, (1.6: 1 ſuppoſe the Word ex- 
| wary yo bethe' Printers, not the Authors 
w_ Ft an Foes, hay 5 carries bim out 
om himſelf, an mward ſelf-cemring Princis 
ay that ; derives from, mares mn bim. 
falf, (as V.G. his Will to create the. World, 


.and-all things in it, his Will to Redeem Man- 


kind, his Will to. Judge the World.) For as 
God i ro bimſelf> bus own Good, bi own Center, 
and beautiful Objett, ſo.the Love of God can be 
#0 other. than the Love of himſelf * Woence it will 
follow," that 'as God "muſt therefore be. bis own 
End, and what ever. be Wills, or Atts, be muſt 
Will and A& for himſelf ; ſo that the Love that 
& in us (to Cherries) muſt be the effett of that 
very Love which God hath for himſelf ; there 
being no other Principle-in the Nature of God (no 
Wildom, Power, : Knowledge, &e.) by which 


"he «ſuppoſed to AF, + Now, not to infiſt on 


many other Miſtakes: contained -in-this Arg 


ment; and briefly hinted in the Parentheſis, | 


anfwer.. : 
Firſ, 


y 
ords of Mr. N, 
Parſeverance in Hol 


him, I 


ſed ut tis 


vantage ; what. 


who doth all he doth for the 77,2" 54 
Good of his Creatures? And 


u- neither doth he govern the rational part w#- it by 
the P s igion _s ſelf-defign : 
« Pres of Rl Ja Tt 


have no ſelf end :) For can a man qrofiable 


bimſelf ? Ir it leaſure to A that 

bn eight; 56 Jer gain to ren, 14 thou 
makeſt thy way perfet? ? No Eta, aaiies 
fore, wie bs be chalked the w of. Righreouſmeſ, 
and Holineſs for men to walk in, it could 


or any ſelf end, but purel Ys Gedef Mn 
How 1.atn 05 10 dla ther ha whe FBe moe 
for any ſelf end, a&ts not always for himſelf; 
that he who aRts purely for the Good of Man, 
acts for a Creature, becauſe he as for. the 
Good of a — 

2 or 


| SEE ; nhbd A hw a get gs 
| =5 oy thag fr Fif-ab 17 f, ym ding. Augut 


fo ary ; for the Good » fu gi din De 
+ foevwver F ft Ile igitur qui dicitur Dei, 
of bis Creatures, And doth 9» ws witur, nm ad ej ſed 
not he att for a Creature, ad moftram utilitatem refertur ; 


s Men to be Holy, p, 262, 


diligunt 
eratur ; hoc 


bmi- 


to God, as be that # wiſe _ able to p. 263. 
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Her. Piety, -for himſelf, Mortoitr, he faith; God hath de- 


P- 285, 


Lett. 8. p. 
158, 


Theory and 


Reg. of Love, 
P. 76. 


P. 77. 


clared that he '55 only fo far pleaſed with our Ser. 
wvices'to him, 'us (hty-nre beneficial to our ſelves, 
Whence it is 'eafie to conclude, this is the 
only end of that Command © ferve him ; for 
had Ged-any other'end, he wonld de pleaſed 
with the obtainment: of... Farthermore, I 
ask what doth he mean, when he faith, The 
Live of Gol cn 'be mo other thim the Love of 
bimſelf ? He hath confidently told us, There 
are 'but. thefe two ſorts of Love, love of defire, 
and love of Benevilence ; and hath delivered ic 
for certhin, That ws Indigent in the Fo & the 

round of Vis Troing with the. Love of Concupi. 
, T kns #n the Perſon booed , bak 
Ground of loving tim with the Love of Bienewc- 
lence, And thence he hath concluded, that 
God cannot be loved by us with a Love.of Bene. 
vobence ; becauſe there is nothing we can wiſh to 
God which he bath not already. - And 1s not 
this\as tmuch a demonſtration, that God can- 
not love himſelf with a Love-of Benevolence ? 
For what can he. with to hnndelf that the has 
not already 2 Nor can God love himſelf with 
a Love 'of Deſire : For what Indigence in him 
can be the Ground 'of this Love of Concu- 
piſcence.? What'can anvinfinely perfect and 
neceflary Being farther defire to: himſelf 2 
How can either of theſe kinds of feit-love-de- 
rive fom tim,” #n whom can be no Indi- 
gence-y or'terminate in him, who. 1s capable 
of t10-addicion to his Mfinice and neceſſary 
Perfection, and-as incapable of -any diminu- 
tion: from chem ? 'Again, when he daich, God 
Wills- @nd Att: for "bimſelf., what dorh he 


mean 2 


the bene of God. 


mean? I it, tharbe Wills,' and, AGcs for that 
which he hath already, and cagpot chule bur 
have, os for what be hath not-2 It the latter, 
the Queſtion returns, Whas, can he, who is 
infinitely and neceſlarily ', Will or Act 
or that he hath noe a 2 If the fiſhy 
why ſhould he Wilt ae Act. fr what he bach 
already, and cannot chufe but have ? Can he 
have it the more for doing ſo? So unintelli- 
= is this imyard felfecemtring Principle of 
r.N. 00 "12741 | 


D6th not the Scrinewe ſay, Gad hath, made 
all rhings for himſelf ? Prov.16. 4. 
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Objet. - 


I anſwer, It doth' fo, according to our Apſw. 


Tranſjation ; bur ini'the Hebrew the word is 
12WP2? from 12} ; and © the words may be 
thus rendred, the Lord. hath made all things 
to anſwer to themſelves; -2ex 7 9a, aptly 
to refer one to another; - even the wicked for 
the day -of Wrath, according to that deſcant 
of the Learned Grotins,. Si Deus ordinat ad 
id quad fregulis comvenit 4 ordinat impium ad 
diem calemicoſum. The Targum and the. Sy- 
riac render the words: ths; The Lord. dath all 
things for them that obey, and referveth the wick. 
ed for the evil day, The Biſhop of Ely renders 
them thus, The Lord giſþojerh all things, Lam- 
maanthu, according ta bes Will, even the Wicked 
for the day of wrath, iJe. to be: then the Exe- 
cutioners of it. | In a word, had the Hebrew 
word been V82?, it might» have been,we!l 
rendred fori himſelf 3 but. being 172992,' it 
ems not to admit of that Tranſlation. Nu- 


K 3 vertheic!; 
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v vertheleſs, would he be content with the old 


Divinity, That God loves 
z and that God doth all things for 


Complacency 


with a Love 


is:Glory; and that in this Senſe all things are of 


bim, and to him, \Rom. has 
Col, x. 16. wr by we aghng- 


ly they would 


'Ov 3Þ xedas Irexcy 6 Inks 
orenmuln us Tv 80 by ive Tus 
es T+ arled mov x; ©e)s Ie 


1 Cor. —y 
verlary. 

to inform him, That 
as it to many of the 
Antiem Fathers and Phileſo- 
pher: ; fo doth it. ſeem to 
them a vain Imagination to 


conceive the great deſign of 
any of God's glorious Works, 
and admirable Di tions 


Gy  dvwy x, Acuubyoy 
quoty-5 mad Twy rgpmire, BeC. 
Clem. Alexandr. Strom. $, 


much u us, if we imagine that the All- 
wiſe God. can be concerned whether ſuch 
blind Creatures as we-are, approve or _ 
prove of his Proceedings ; or . that he really 
can ſuffer any diminution of his Glory by our 
ke — hs Diſponſarions We kink = 
probation e think too 
me of, and we detra& from his Great 
Majeſty, if we conceive that he is tickled with 
Applauſe, 'and chiefly aims at 

from us in all his Deſigns, this being 
fuch a weaknefs in our fellow-Creature, as 
is ſtiled Ambition, and loving of the Praiſe of 
Men, a Crime which he will puniſh in them ; 
and fo it cannot be the great Deſign of all 
the Diſpenſations of his Providence. That 


there- 


the Love\ofi Gad. 


therefore, ſuch as we ſhould-chink well of. him _ 
can be no farther bis; candern, : than as-it 


oO — ; 
VIZ. may. {Us tO 
that AﬀeRtion to; that dmitatiou' 'ok him, amd 
chat Obedience to him,/ which: tends to} ahe 
God: therefore Jr Ap his Glory when 
he diſcbvers to the World|thale Excellcneies 
and Perfe&tions of his Nature whichiare.juſt 
motives / to the - of, : chat 
which -we owe unto him i{5-r when: he: Gott 
diſplay before us thoſe imitable . Periegtions 
in which it is our Glory to. be like him-.,;Buc 
then, it farther is to 'bej obſerved, that food, 
in the diſcovery of theſe Divine! Periecions. to 
the World; dehgns as .yell he ;and 
Happineb of Man, as the adyancement gf his 
Honour. :.: For when he:{ doth: diſcover all 
thoſe | Attcibutes which, zepraſear him: Good 
and: Mercful, kind and: ebliging to ;; the Sons 
of Men, he:doth-ic with deſign, andina man- 
ner very: proper to. lay; ths: highelt} Obliga- 


. tions oft us to Returns of Love and: Gratitude, 


and. to- erigage us to. that Aniyation of ; tvs 
Goodnefs:.and Mercy. t0:0uri. fellby;Crea- 
tures, which renders. ys; partakers {of the: Di. 
wine Natvre, and. helpful to. others in all their 
Exigencigs and Dilſtrgfles,;; When he: gives 
ſignal Demonſtrations af his, Almighty. Power, 
and of his, great Wiſdom, .he delighs by this 
to teach us, that he is able to forecke, and-'to 
divert thoſe Evils which may at any time:;be- 
fal us ; to- reſcue us from all our Miſerigs; ang 
to confer the greateſt Bleflings on his >gr- 

K 4 Vants 5 
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vants/; that ſo: he-'may encourage us to place 
\Ous [Fruſt in-tliw-ar? all times, ©© ne, by 


_ Sor Je wb 

th w-the: 

Diazies 40 which he ach 
| (When he in- 


bpaen'vs, 'angd 
"yrs 3 nt > 
'abincxed che gn 


; only FECOmM- 


x 5 their good Liking- and At- 
»he* may the ' more effectuall 


-projnete 'thel Happineſs Nor is his Will 
[thitive ſhould z@' for his Glory any ſelf cen- 
.&fing/Principle, terminating in himſelf ; but 
*tis'a Principle of great Good-wilt and kind- 
neſ6to Mankind, and terminating in his Hap- 
inefs : Whereas Mr.” Ns account of % 
* his WW and Adtings, doth render hm 

ene 
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the Toms of God. ($37 
the moſt ſelfiſh Being: thax we can. im . 
one who can love nothi PETITE 
to. not bing but | {elf "Chari 
muſt bon get as /lerk "6 od dhings,; i 1 Cor. 13.5, 
muſd engage: ys ot: 20 ſeek. our own, hut, every ,;, 10, 23. 
Get: Our Feieip pn ob maſd"; cher Rem 59) 
(Good: : I i muſt r om. 15. 2; 
the Weltare-of oyr Erizad, and when'ws OX- 


%\ 


| and 
Charity. degencrates into Seff-lowe, - And to 
this Charity and Friendſhip we are incited 
chiefly:by the Example: of our Gad; ' and yet. 
it {oems his Love 1eominates only in brnafelf, and 
cat 'be” mo other thim the love of | hi ;*and 
how: then can it oblige me to: the:foretnen- 
tioned- Charity iand Friendſhip wo my Neigh- 
bour for his fake? > * $0008 The 
Fo chis Queftion therefore, Can Ged owe 
us fowdrds & Cretiture? | Can he mus "ts | 
biwfelf? | Anſagr, Ye tic doth move us to. 
wards the Creacures 'by all thoſe! 'Apperites, 
Aﬀettions and Defires'he hath implumed in 
our Natures to them, by all the Commands 
he” harhs Jaid- upon'ts to- pray for our daily 
Bread, to. be indaffrious to proatite' them, 
-and tro bleſs him for-them. Docs he normove 
the hungry Appetite ''to ' defire Meare, the 
thirſty Drink, the naked to ' deſire- Cloths, 
the Poor ſupply of his Wants, &c. And doth 
he not in all theſe. Caſes move us' towards the 
Creature? Hath not God made thele things 
the matter of his Promiſes, and his Encoy- 
ragements to- Dury 4 ontailing upon: _ 
ne 
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nels the Promiſes of this Life ? and engaging to 
them who ſeek firſt the Kingdom of God, that 
all other things ſhall be added to them ? We there- 
fore are + by him moved towards the Crea- 
ture, as a' motive to the. Emjoyment of him- 
fel And fore thus'moving us to the Crea- 
ture is not to move #s from himſelf, but to 
himſelf by means very proper to excite us to 
love, obty; and cleave. unto-him who doth 

_ thus lodd' ws with bu and poureth hu 

| Benefits upon us ; as the whole Book of Pſalms, 
and the whole Law of Moſes teſtifies, 


Argument 4.  ©** The Love here diſcourſed of and recom- 
$5. ©* mended, is the Love.of a God, that- is, of 
Preface tothe * af] that is Good, of albthat is Perfet, of all 
Letters, OG that is Eovely, of alli4hat is Deſirable, in 
* ſhort;:: of all that traly:zis; and can any 
* Love be too great or tod: high for. ſuch an 
* Objet? Or, rather doth he not deſerve 
* infinitely more' than-we,; or ”y of his 
* Creatures: can beſtow upon him ? 'What, 
* cant infinite Good be loved-too much 2? Or 
F = 3 = Ar of Love too high for him who 
* infinitely lovely; and who infinitely loves 
« himſelf! And why then ſhould it be 
* thought ſuch a ſtretch ofthe Love of God, 
** to-make it intire and excluſive of all other 
© Loves# Can we loye God too much, ar 
« Creatures tao little ? 


To this-I Anſwer, Firf, That what I have 
diſcourſed. is ſufficient to evince that this is 
ſuch a ſtretch of the Lyve of God, as renders it 
inconſiſtent with our Duty, and Obligation 

eo 


the Lyue of God. 

to pray for any temporal Bleſſings which we 
—_— ” That ie n_ yy Jepraches che Gifs 
of God, and to impair the ſenſe of Divine 
Goodnek in them ; : to deſtroy all our Indu- 
ſtry in our Callings, and all purſuit of Tem- 

ral Enjoyments by our honeſt Labours ; 
That i it removes the natural Foundation of al 
Injuſtice, and cramps all charitable Benefi- 
cence ; That it caſts a vile Contempt upon the 
Works both of Creation and of Providence 2 
And laſtly, that it caſts this imputation upon 
the Juſt and Holy God, ho tho 
our Sin, which 1s Natural and Neceſſary ; As 
_ it is, to deſire Fond when we are hun- 

» that he will not allow us to defire what 

ha we have need of. It makes him to 
have planted in us natural Appetites and = 
ſires which he intended we ſhould 
1 > permitted us tq- =_ 
which can gratifie them. And ſure, if 

Hhpal; bes do all, or any of theſe 


i by mult ſtrerch this Duty of 
Love of ——_ the bounds preſcribed ta 
it by our God, and Saviour, 


Secondly, If God be all that truly &, all that 
is not God, truly is not ; and what is not, 
can have no Love 3. Gad, or any other thing, 
So that this ſtretch of Metaphyſicks deſtroys 
that Love he r ends. Moreover, to 

ſay that God is all that & Good, is to contra- 
dic God himſelf, who {aid of all the Coue- 
tures that he made, that they were br 
To fay that he is all that # lovely _ 


deſirable, is to beg the Queſtion. Naain, -_ 
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440 


Luke 18. 1, 
I Theſ.5.17. 
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God. deſtvewes infinitely | more than we can. beſtow 
14pow ring Phat an Aivice Good. cannot be in 
#90 #wch; 3. 6, more than he deſerves, is very 
true, but not pertinent ;. for we can be no 
more ob to love God, than we: are to 
ſerve hich a&-he deſerves 3 which we can ne- 
ver:do':'Por he daferves to be ſerved anſwer. 
ably to tho: Reward'that he hath promiled ; 
but 'can wo" fach' Service 2 He de- 
ferves Purſect and'Anpelical Obedience ; but 
are ws: therefore, in this-State of Imperſecti. 
on 


5 it? The Queſtion is not, What 
too mlich'for him, ifws6 could perform it, 
bur, What he hath made our: Duty, and there. 
fore doth-expect we ſhould: perform. Now 
hatly he-made * our Day fo to love him, as 
not t& {ove our ' feves;'not to love Health 
and: Pleaſars;' not” th" dbfire' Food-and Rai- 
t, 6riafy "ocher Blotfing* ho hath promi- 

as the Reward of our” Obedicnce ? If not, 
*is evidene' that Dury'of Aﬀection which we 
ewe unt9-him canhet bs exclaſive of all love 


y* % ' 


of the Creattire, ' 


But, Thirdly, the Abſurdity of this way of 
Arguirig will 'beſt appear by the prgpound- 
ing” of foie Parallel Inflarkes, as A The 
Mcffalians,' or Euthite \tretching thoſe words 
of Chrift, which command us to pray always, 
and wr to faint ; and thoſe of the Apoſtle, 
pray without ceaſig; as Mr. N. doth-the Com+ 
mand, to' Love God wit all our Heart, &c, 
declared; Fhat rhey who would be ſaved, muſt 
be cominually employed | in Prayer, [6 as to do'n0- 

TLHSSTN $18 7.2 | thing 
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thing elſe, till they bad found their Sins fenfebly Tacghd wwe 
pelled by them, and going out them -as an Tos. . bs 
Evil Spirit, and the Holy Ghoſt as ſenſibly en» pd rovowe 
tring into, and dwelling in their Souls : And viva: Tutor 
this, ſaid they, was the true-Communion of {res 
Chriſtians one with another. wes oy 
wood om 
Sa, od; Nv ri imac apgmy Janatlouires, 8&ec, Damaſo 
cenus de Hzref. apud Cotel. de Monum. Eccl. Grac. To. 1. p. 304: 
Nam quzm Dominus dixerit, gportet ſemper Orare, & non deficere, 


Apoſftolns, ſme intermiſſione orate (quod ſaniſſime ſic accipitur ut nullo die 
intermittantur certa tempora radi; ) iſt: its nimu hes faciunt, ut 


hine judicentur inter Hereticss wumerwndi. 


E. $9. 


Hence they declared 
themſelves to be 7he 
Men who had whelly re- 
nounced the World, left 
all things, and had no 
Poſſeſſions upon Earth, as 
Epiphanizs faith of them: 
And miſunderſtanding 
thoſe Words of Chriſt, 
Labour not for the meat 
that periſheth, they held 
It unlaivful to work fur 
the ſuſtaining of thas pre. 
fent Life. And there- 
fore they ſtiled them. 
ſelves Spiritual Men, or 
the Poor in Spirit, and 


Auguſt. de Heref. 


"Os Slatdiyeo mw xo0ouv, % 
tdiwy unaxaaagnts rs wm At T9 ut 
£5217 \x]nue '6B ms yis. Epiphs 
Har. $0. '$. 3. p. t069. IN- 
warns y» mor mw amny 6 nope 


og md (Quaiies Wy eru river, ipgd- 


Ges 1h) mth) Cp wil Saonu- 
6: miv eine "hu weyutzy tis Cons 
eiw>1ov. Abid. hy. 4. "Epgay ig n- 
Nv gentin 'mpduanss 3 $auTys 
pron. Theodorer. Her, Fab. 
lib. q. cap. 441. Digquntiy Euchite opi« 
nari Mmashis non'licere, :Juftenande vite 
Jive cunſs aliquid operari, atque its 
ſeipfo: Monachos profit eri ut omnino ope- 
ribs vncens. Auguſt, de Hear. c. 57. 


ſpert that time in Idleneſs, and'Sleep, which was 
not -—_ Prayer. They allo megle&ted both 
the ing and Reading the Word'of Gol, 
and contemned the uſe of the Sacraments, as 


thinking 


F42 'A Diſcourſe of 
Re} 37; 48 thinking, That the Soul could not be pur wy 
mw Bdn\1o: them ; but only by the Prayer they megiiied 0 
p48 74 tr0i 
+ dreary 
«72 # 5 ©diwy Mucneluy wenianit xahaclts mh h1ygv, dnt 
pr i mp exnis oneHxZouirn wy. Damaſcen. ibid. p. 302. 
"'Adit winn + ago gas wipyne, Theodoret, Ibid, 


Now, as the Scriptures, on which they 
grounded thele Practices, in their Gramma. 
tical Import, are as full for Praying always with. 
out cea and againſt Labouring for the Meat 
that Fre, as is the Text under conteſt for 
loving excluſively of any Love of the 
Creature ; ſo is it eafie to Harangue in Favor 
of theſe Hereticks after the manner of Mr. N. 
viz. © The Duty which we recommend is 
* the deſire of Happineſs and Salvation, that 
« is, of all that is truly lovely and deſirable, 
« of the trueſt Riches, the Divineſt Honours, 
< the moſt Raviſhing Delights, of the Viſion 
* of God in Glory, the Enjoyment of him, 
«© the being made like him, and ſeeing him 
« asheis: And can any deſire be too Great, 
* or too High for ſuch an Obje&, or rather 
« doth it not deſerve infinitely more than we 
* are able to beſtow upon it? What, can 
* an Endleſs Happineſs, and Immenſe G! 

* be defired too much ? Why then ſhould it 
< be thought ſuch a ſtretch of the Deſire of 
« Happineſs, to make it Intire and Exclu- 
&« ſive of all Labour for the Warld ? Can we 
« love inels too much, or the World 
* too little? I appeal to the Judicious Reader 
whether the Argument of the Maſalian _ 
Fic 
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the Love of God. 
rick be not as like to that of Mr. N. as one 


Egg to another ; and whether it be not 


equal ſtrength with that which he hath here 
produced. X 
. What he has more to ſay upon this Sub- 
je, is direRtly levelled againſt thoſe Perſons, 
if there be any ſuch in the World, who con- 
ceive the Love required in the Command, 
to love our —_— as our ſebves is a love, 
or defire our Neighbour as our Good, which I 
have ſhewed to be a Contradiftion in adjetto ; 
the deſire of our Neighbour as our Good be- 


ing not properly love of our Ne r, but 
. hp and therefore ogh fe Di. 
vines do, and reaſonably may, lay that Mr. 


N.s Expoſition of the Firſt Command ren- 
ders it inconſiſtent with the Second, which re- 
quires me to love my Neighbour as my /f, be- 
cauſe it excludes me from the deſire of thoſe 
Creatures by which I may do ous to him, 
and give him the things needful tor the Body, 
as I do to my ſelf ; yer I defire one Inſtance 


143 


of one of thoſe many who ever faid that re. 8. p; 
the Love of our Neighbour in this Precept, 1 59. 
ſi ufies :he deſiring him as a Good ; or of thoſe Þ. 157. 


effors who are pleaſed to preſume the , that 


ſo he may in ſome meaſure account for his 


Imagination, that the World runs ſa generally ©. (173- 


upon this Notion. But though neither I, nor 


T believe any Body elſe is concerned in any 


thing he faid, as it relates to that' Particular ; 
yet becauſe he fo diſcourſes on that SubjeR as 
ſzems to render it as abſurd to Love, or de- 
ſire any other Creature as our Good, I will 
ſingle out, and accommodate thoſe Paſſages 

to 


Lete. 8. p. 
260, 161. 


Anſw. 


+ of. 'Dyſcomſe of 


to this nitter; and thin rerurn an anſwer to 


-- 


No He therefore enquires thus, © Is it once _ 


©*©'be th ' that God who' is Infrhitely 
© Good, -Infinitely deſirable,” Infinicely defer. 
* ving of car higheſt Aﬀections, nay of out 
«© whole Love, and withal Infinitely able to 
« fatisfie and reward ir, ſhould command us 
* to love and deſire a Creature as vain and 
© mfirm, and as mnch a'{hadow as our ſelves? 
& Is it eo be thought that he ſhould firſt call 
«. us to himſelf, and then, as if he alone were 
- ps pn ce for cs ——— the 

+Appetites which he had given us, 
6 fed ca in the Creatures to part of the 
<«. Expence, and ſend us from himfeifto them ? 
& Are theſe thoughts worthy of God ? 


What means he by theſe Queftions ? Does 
he not know that the ſame Jeſus who: faid, 
Thou ſhalt love the Lord thy. God with all thy 
Heart, Soul and Mind, commanded us to fay 


, and ſo to love what he commandeth us 
daily toask of him,' whom we thus ' tore with 


of Life; the Food that: «bidbth're"Kternal 1uift, 
to foed their Bodies. alſo with his Creatur! 


the Love of. God. I45 


given them? Again, does he not know, that . . 
God. commanded hisown People #5 lave, aid Deur. 4 1. 
ſerve him with all their Hearts and Souls ; erh-. 53 14+ 15: 
couraging them to do fo by this Promiſe, that *- 
then be 1x-ould give thim Corn; and Wine, und - 


then. all theſe | 
ing)  ſbavld to us by. our Hea Fa. 
ther, who knoweth we have need of chews ? 
a ar'y oe wort rene ID wm , 
Godline meſs is profitable to thengs ” l : or 
miſe of this Life ? not the P/aimi oy, 

O fear the Lord all ye bu Saints; there: ws no Plal. 34. 9, 
| : » Lidhs 10+ , 


? And again, 
Glory, and no Plal. 84.12, 
them that walk 
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Argument 6. 
Lett. 8. p. 
162, 163, 

164. 


Anfw. . 
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not be ſatisfied without the C and his 
Wiſdom in drawing us to Love and ferve him 
by the promiſe of outward Bleflings ? 


* Our Conſcience doth often upbraid to us 
©* the Love of the Creatures, but never, that 
© I know of, doth it reproach: us for our in- 
« diffe towards them, or _ us to 
* repent of it.” And indeed i would be a 
© ſtrange kind of Repentance, for a Man to 
© fall upon his knees, and confeſs ro God as 
& a Sin, that he had withdrawn all his De- 
« fires from his Creatures, and fixed them up- 
* on Him. 1 will ſuppoſe a Man to place 
* his whole Aﬀetion upon God, and foto 
* love him with all his Heart, Soul, Mind, 
© and Strength, as to withdraw his Love 
*.from all the Creatures, and not in the leaſt 
**. to defire any of them as his Goods. 
« I farther ſuppoſe him to perſevere in this 
« diſpoſition of Mind to the very laſt : And 
* then ask, whether you can think ſuch a 
* Perſon hath any thing to Anſwer at the Bar 
* of God's Juſtice. ( upon this account) or 
* whether you think God will Damn, or 
©, eternally Separate ſuch a one from his Pre- 
** ſence, as defeRive in his (Duty) meerly 
« for not making the Creature his Good, 
* and the Object of his defire. 


This Rhetorical Harangue is mndeed ſome- 
what afteting ; but hath nothing of Argu- 
ment in it, For 'when he faith Conſcience 
' doth never reproach us for our indifferency 


to the Creature, what thinks he of the Pre- 
| digal 
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the Lowe of God. 
digal who is fo indifferent towards it, as that 


he cares not tho? he Ry, Conkh | 
it, 1: 


ſquander it away in Prodigality, w 

he been more concerned. to k 

have preſerved himſelf and his Family 
Wane and Miſery ? What thinks he ,of 
Tradeſman, who is ſo indifferent towards the 
Creature, that he will noc uhoter i th x <p 
trouble to conſider whether 

cays in his Trade or 
breaks, and robs Lo 


with him, of their Ry ger is it tO 
pur twenty Caſes of 


=» 


which an indilcreet Pi Piety and Love to a bar: 


diſpoſition 3 to the ut 4 there 
go on therefore to fu this Man 
want Health, Sleep, , and all things 
needful to the Body, and to the Preſervation 
of his Wife and Children ; and yet fo empl 
ed in Love to God, that he deſires not 
Health, nor any thing elſe needful either for 
his Body or his Famuly ; and that he perſe- 
veres in thus withdrawing his Love from the 
EIT For: 
may not have ſomething to anſwer for at 
Bar of God's Fuſtice upon that account ? I ſup- 
pole this Man to be one of the Alambrados or 
C4 lo intent —_ Mental Prayer, 


Diwvme 


Creatures.; and I ſup poſe him 10 per reoere nk 
OÞs. = 


- 


nature, in ſome of 
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$ bf his Eſtate, his Family, 
wa ſe laſtly that this 
us from the Deſire 

pu o a Principle of Reli. 
Roe _—— that we are 
je at _ ;ſhetb, or that 
the Love PP og ve of 
fre" of the . ſh 3. and that he 
ature too little. " And then 1 
x" apailn, 'this Man may not be 
SI&E = wht for not making the 
of his defire ? Whether 
upon his Knees and 

have been ſo indifferent to- 
ok Cremir which are thy ſignal 


I'M owe - Preſervation of their 
ouls in'Life; chat I have not thought them 

* worthy of the leaſt deſire, or been concern- 
©* eta pray to the for my daily Bread. 1 
o Ke © chonghit Duty to love thee fo 
DE nat as to Gay. w my Love from my 
«"\Vife, ren, Relations, Friends and 
© Yelgbours, by withdrawing i it from thoſe 
reatures which, could alone enable me to 

. «' for cher what was needful for the Body ; 
L ons gy 5:0 ay er, 4 I have neglected to provide 
ua a ſe of my dwn Houſe ; ahd to work with 
Wt band; in which s Good, that I might 
&_bzve to give to others, as thou haſt com. 
ntanded me. I have fo loved thee with all 
* my Soul, as not to faffer it to deſire the | 
* Food which was neceflary to "T4 
"Lie ; 
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« Life: And fo have hated chat Fleſh and Body, Epb. 5. 29. 
© as to my natural Reſt 


& of that Life which thou haſt given me... 

« have done all this from fuch a Principle 

« Religion as tends to depreciate thy. great 

« Goodneſs in affording them, tq vilifie thy 

© Bleflings, and to make Men light thy Pro. 

« Man ta dy lveriens and toe 

” t truly loves thee;; and to, i 

© vile Imputation a_-_ thy Lge Poe 

* dence, that it ha pamed i us payee 

«© Appetites and Deſires, which it would not 

- _ = gractls. OR 10 Sg | 
24ly. To return Queſtion for $ Anſw. 2. 

When did Conſcience upbraid him ior. pray- 

ing for his daily Bread, or asking with Agar, 

food convenient for him, or _, 7 to pro- 

: uppole 


cure it by honeſt Induſt a Man 
to love the temporal Bl hath pro- 
miſed, and fo to make his deſire. of enjoying 
theks one yg eo cbyy, 90 Reva Bing a 
efire Life, to many , aays, ibat he, may [ee py os 1s, 
= pw therefore to depart from evil, and 14. —_— 
do good ; to deſire all things needful forthe 
Body which he is to nouriſh, and for that 
Family he ſtands bound to po" for.. Yea, 
when God hath given him Riches and Wealth, .._ . - 
to deſire to eat thereof, to rejoice in it, and tg take Eccleſ.2734, 
bis portion of is, and to make his Soul enjoy Gaggd © 5> 19- 
in bis Labour; 1 ſuppoſe alſo that he — | 
in this diſpoſition of mind to the end, and then 
ask, Whether you can think ſuch a Perſon bath . , . 
any thing to Anſwer for at the Bar of . God's 

L 3 Fuſtice 
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Juſfic that account ? Or whether you think 
}'»pill Darn, of eternally Separate ſuch a one 


ſence a: defeftive in his Love to him, 


| "for making the Creatures his Good, 
[04 he Object of his deſire ? 


Ovjet, ' Hislaſt and, inhis own Opinion, his ſtrong. 
S. 8. at Aigin ent 'for this entire arid excluſive 
Serm. Þ. 57, Live © God runs thus ; © If God be the only 
53, 59: true Cauſe that Acts upon our Spirits, and 
« praduces our Pleafure, then he only does 
«ns Good; he only perfets our cr Hoya 
*'7yzakes us happy 2 And if he only us 
8O! , then he only is our Good, then he 
<& only is lovely, then ?cis plain chat we o__ 
*-» F*'tofove none but him, and him entirely. Or, 
ts Argue backwards, we areto love nothing 
but is lovely, nothing « lovely but what 
x vt Good; nothing is our Good, but what 
* does us Good ; nothing does us Good, but 
* what cauſeth Pleaſure in us ; nothing cauſerh 
©: Pleaſure in us but God, therefore we are to, 
& love nothing but God. Fes 
Anſw., 'InAnfwering this Objefion 1 ſhall firſt thew 
car it is not agreeable to the Sentiments of 


y <p And, 
t. Is this Podrine conſiſtent with all thoſe 
Exhorrations the Scripture every where affords 
AQ.9.36. us, to fo Good to our needy Brother, and 
2 C6r. 9.8. charirably ro contribute to the Relief of his 
Lukes. 35. Wants, for by abounding in theſe Alms we 
Gal-6.19. are faid to abound in Good Works ; co Work that 
\ which # Good. By doing theſe, we are faid 
: Tim. 6.10. daflomutiy, to dy Good; djahoupyeiv, ro work 
| Good 10 them, and by withholding them to 


with. 


. 
. 


the Love of God. Icy 
withhold Good from him to whom it is due. But 
ſince we hereby only miniſterto them of thoſe Prov. 3. 27. 
Creatures which, ſaith Mr. N. are in no ſenſe 
their Good, nor able to do do them any, nor can Serm. p. 59. 
communicate any Good to them. How can we 
thus do good to them only by communicating 
that which cannot dothem any Good ? Were 
indeed that of the Apoſtle true of thele things, 
that they are good and profitable to Men, we, by 
this contribution, might be well faid to do Tix. ;. 8. 
them Good; but if, for wart CRBY and 
Thoughts ſufficiently Reformed from the Vulgar 
Philoſophy, he ſtiled that Good and profitable to 
Men, which is in no ſenſe their Good, and is. un-. 
able to do them any Good; then St. Paul taught 
Men to commit Sacrilege and Idolatry in at- 
fording them ſome portion of our Love of de- 
fre ny - r, faith he, if the Creatures be in any 
ſenſe our Good, then ſome portion of our Love 35 Jbid 
due to them. 
-2dly, Is it not the Recommendation of Wil- 
dom that ſhe is to be preferred before all things 
defirable, that ſhe fills ow Houſes, 513 pnud- Prov. 8. a1. 
Ty, with things deſirable, that there is, Snowugys Ecclus.r. 17. 
mW wilds, a Trobe treaſure in the Houſe of the 
Righteous ? Is not fine Bread: in Scripture call- 
ed Bread of defire ; the pleaſant Land of Ca. 
naan, @ Land of Defire ; fruitful Fields, Fields Dan. 10. 3. 
of Deſire 5 pleaſant Houſes, Houſ+s of Deſire ; 4 195. 24 
pleaſant Vineyards, Vineyards of Deſire ;, and —w go = 
pleaſant Furniture, Veſels of Deſire * Doth not Amos 5. 14, 
the Prophet Feremy | lament the Loſs Ferw- Nah. 2. 9. 
ſalem had ſuſtained of a her pleaſant things, Lam. 1. 8, 
that the Adverſary bad ſpread out his hand upon **» **+ , 
all ber pleaſant things, and that ſhe was forced 
td give her pleaſant things for meat to relieve ber 
L 4 Soul? 


Prov.21.20 


$32 


Pſal. 19. 7. 
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Seul ? And are not theſe pleaſant things in the 
Hebrew her deſirable things, and in the Greek 
mMYTe Ti emWuindle wn; ? Now is not Wil-. 
dom thus recommended to us, that we ma 
be induced to court her for theſe defer 
things 1 Theſe concupiſcible Treaſures with 
which ſhe fills the Wiſe Man's Houſe ? And 
muſt they not then be lovely, and: proper Ob. 
fjetts of defire * Do we reap no pleaſure from 
theſe pleaſant Lands, Fields, Vineyards, Hou. 
ſes, Furniture, or this pleaſant: Bread ? Are 
_ all declared by the Wiſdom of God 
to froble ? And can that be deſirable 
which « i» no ſenſe our Good, nor | can commu- 
micate any Good to w? I ſo, why may not the 
Creatures be deſirable, though they do us no 

34, Doth not the Pſalmift ſay, The Hea- 
wvens declare the Glory of God, and the Firmament 
ſheweth his handy work ? And the Apoſtle, That 


Rom. 1. 19, the inviſible things, viz. the Godhead and E. 


20. 


ternity of him that made them, were ſeen by 
the things that were made; that God had by 
them charly made known, ni roxy 04 249, that 
which was known of God : Doth not the Au» 


Wifd. 13.1, thor of the Book Wiſdom truly lay, That vain 
of 


were they that could not out of Good things 
that were ſeen, know Him ; that is, neither by con. 
fidering the works acknowledge the work Maſter ; 
fince by the Beauty and the Greatneſs of the Crea. 
rures proportionably their Maker x ſeen * Now 
cah it be faid of thoſe Creatures which de- 
clare to us the Glory of God, and ſhew us by :he 
Beauty that is in them, the Beauty of their 
Maker, in whom that which is — 


the Lawe of. God. L53 
God is manifeſt, being ſeen in. his Works ? x 
Can that which thus affords us the e 
of chat. God whom. to know 1: life 


gave the Know of the Nature of God, 


anda Teſtimon his Goodneſs to them 2? 


Can they not give us /o much as one grateful 
Senſation, one little contemptible P relult- 
ing from this Knowledge of God 2. If, as So- 
lomon lays, Light « ſweet, and it is 8 pleaſant Eccleſ.11.3. 
thing to bebold the Sun, is it no pleaſure thus to 
view, in his Creatures, the Power, Wiſdom, 
and Goodneſs of God, and the Beguty, Or- 
der, the Benefit which redounds to: us from 
his Creatures. 
I Anſwer by way of Conceflion, 'That God Af. 2. 

produceth all our Pleaſure, and that he onl 
doth us Good; for fo the Apoſtle Fames i <. 1.8. 
ſures by ſaying he is the Giver of every good 
and perfect Gift, he giveth to us Life and Breath, As alas 
and things, all chings ve of bis ang from bi, —— 
ſaith St. Pawl. For all things come of thee, faith: ; Chron. 2g. 
David, and of thine own have we given thee, 14. 
Yet if he does us any Good by his Creatures, 
by the Miniſtry of Angels pitching their Tents 
about us, may We not love thoſe that 
thus miniſter to us? May we not deſire of 
God that he would give them charge con- 
cerning us ? If he does us any Good by the 
Converſation, Examples, Writings of 
Men, may we not deſire them, and their 

itings as our Good; 4. e. to improve our 


Writings 
Knowledge and our Piety ? And why coca 


may 
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may we not deſire any - other of God's good 


Conn, not fruitful Seaſons, why not 
Food ? Fs w% Fo affirms, God doth = 
Att 14. 17. Somueir, 40 rving us fruitful Seaſons, 
= and by þ our hearts with fred ond g /5,and 
doth us to do Good to others by them. 
Again, Is not God equally the cauſe of all 
our Senlations in us, whether we be. 
lieve that himſelf is the immediate Au- 
thor of them, or that he hath given us thoſe 
Faculties which are capable of perceiving a 
Reliſh Pry - ion in their re 
Application to ſuc ets as are apreeable to 
ht” Nature, and Dives Bounty bach admi- 
niſtred ? For - inſtance, let it be indeed the 
Sun that ſhines upon us, and that warms us by 
that —_—_ enlightning and producing 
heat that hath given it, ſeeing it doth 
this by the vertue the Divine Power 
and bu hs N= 3 it, wichout 
any e or Intention of doing us any 
Good ; what portion of our Love can it de- 
ſerve -=_ that account, any more than by 
being the occaſion only, or poſitive condition 
nining God to produce in us that ſweet- 
nefs which the Wiſeman faith their is in Light, 
and that pleaſure we find in beholding the 
Sun, or being heated by his Rays ? 
a dly, This ſeems to me to prove as effe. 
Anſw.3. 3% . 
Rually that we ought to hate nothing but 
God. For, ©**If God be the only true Cauſe 
* that as upon our Spirits, and produceth 
* all our _ ( which Mr. N. doth equally 
contend * then he only does us hure, 
** then he only is qQur hurt, he only impairs 
che 


the Love of God. 


* the Perfe&ion of our Being, and makes us 
** miſerable; and if he only us hurt, then 
* he only is our hurt, and then he only is 
* hateful, and the proper Obje@t of our ha- 
* tred ; then *tis plain we ought to hate none 
4% but him, and him entirely : Or, I 
** backward, we ought to hate nothing but 
« what is hateful, nothing is hateful but what 
* is our hurt, nothing is our hurt but what 
* does us hurr, nothing doth us hurt but what 
* cauſeti pain in us, nothing cauſeth pain in 
* us, ſairb My. N. but God, therefore we 
© are to hate nothing but God. The Good 
L.ady had urged ſomething of this nature , 
though not with that ſtrength that I have given 
to the Argument ; let us ſee now what he 


Anſwers to it. 
* When you ſpeak, faith he, of God*s be- 
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Repl. 1. 


& ing the cauſe of pain, cither you mean as Lerr. p. 29. 


© to this Lite, or as to the next; if as to the 
** next, that has nothing to do withthe Duty 
& which we owe him here; if as to this 
< preſent Life, the pain that God inflits up- 
* on us here is only Medicinal, and in order 


* ro qur greater Good , and conſequently 


* from a principle of kindneſs. | 
I grant the Pains of the next World have no- 
thing to do with the Duty we owe to God, any 
otherwiſe than as they are incentives to it, 
that we may avoid them ; but yet they have 
ſomething to do with his Ar ; for are 
not the Pains and Griefs of the Damned « 
modification of the Soul, are not all modifications 
7 the Soul immediately cauſed by God, and by 
im only ? And muſt not then the Pains and 
Mieries 


Anſw, 


356 


2 Pet. 3. 7- 


x Theſ. 4. 
17. 


Lett. 2. p. 
27, 28. 
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Miſcries of the Damn'd be, according to this 
Philoſophy, immediately cauſed by God, and 
by him only? And if theſe Pains and Mile. 
ries be the hurt and evil which the Damn'd 
ſuffer, is not that God who doth immediately 
cauſe them, the immediate Author of their 
hurt and evil? And if be only does them hurt, be 
only by your Argument, 5: their burt, and then 
be only « bateful, and the proper Objett of their 
batred ; then "tu plain they ought to bate none but 
bim, and him entirely, and then their hatred of 
him cannot be their Sin. If then itbe an ab» 
ſurdity to ſay the Damned ought to hate God 
entirely, and. bim only, his Argument and Hy- 
porheſis from which that abſurdity ſo naturally 
flows, muſt be abſurd. Whereas we who con- 
ceive that Mens Damnation # of themſelves, that 
they are their own Tormentors by their re- 
fletion on their own Actions, that they have 
excluded themſelves ' from the Beatifick Vi- 
ſion which would have made them happy, by 
miking themſelves incapable of enjoying a 
God of infinite Purity, that they have ren- 
dred themſelves unworthy to be ſnatched out 
of the Flames of the Earth, when all the things 
that are in it ſhall be burned up, and fo ſhall 
ſuffer in that Fire which « kept for the Day of 
Tudgment , and # perdition of ungodly Men, 
whilſt che Juſt ſhall chen be >. a up into the 
Air, and be for ever with the Lord, We, I lay, 
are not- at all concerned in this Objetion, 
though Mr. N. imagines that it /ies equally 4- 
gainſt us. 

Moreover, is it true that all the Pains which 
Ged inflitts upon the Wicked in this Life are Me- 


dicinal, 


the Love of God. rs5 
$ dicinal, and in order to their greater Good 2 What 
thinks he of the Deſpair, Horror, the Ago. 
. nies both of Soul and Body fome deſperately 
wicked Perſons lie under at the hour'of death ? 
Of che Pains the bloody He#or ſuffers in a 
Duel by a mortal Wound ? Of the wicked 
| Soldier mortally wounded in the Fietd ? The 
| horrid Criminal preſently put upon the Rack 
and there exſpiring ? The Atheift or Debauched 
Perſon taken away by a ſudden ſtroke 'or by 
a violent Death ? Do they ſuffer ' chefe Pains 
in order to a greater Good ? | 


* Though I acknowledge Pain, faich he, to d-2 

* be as truly the effet of God as Pleafure _ 17, 
« yet it is not after the ſame manner the ef: 18, 19. 

« feft of God, as Pleaſure is : Pleaſure is the 

© natural, genuine and dire&t effet of God, 

* but Pain comes from him only indiretly 

« and by accident ; for firſt, *tis of the pro- 

& per Nature of God to produce Pleafure, as 


« conſiſting of ſuch cn I ttc: 
« Perfeftions as will neceflarity beaurifie and 
« and make happy thoſe who are, by being 
© in their true rational Order, uy ifpoſed 
«© for the Enjoyment of him, but if this ſame 
l &« excellent Nature occaſion to other 
« Spirits, this is only indireRly ang by acci- 
&« dent, by reaſon of their moral iridiſpoſition {*/** 
« for ſo overaign a Good. 
* Again, when God cauſes Pleaſure, *tis be- 
&* cauſe he wills it for it ſelf, and naturally de- 
& lights in it, as comporting with his pri- 
* mary deſign which is the Happineſs of his 
« Creatures, but when he cauſes Pain, tis 
not 


2 Fa . 
* * dn 


Anſw. 


A Diſcourſe of 

& not that he wills ic from within, or for it 
«& felf, but from wichout, and for the 

ſake of ing elſe, as it is neceſlary to 
© the Order ofhis Juſtice 3 for had there been 
« no Sin, there never would have been ſuch 
« a thing as Pain, which is a plain Argumenc 
© that wills our Pleaſure as we are Crea- 
* tures, and our Pain only as we are Sin- 
** ners; but now in meaſuring our Devoirs to 
©& God, we are notto conſider how he {ſtands 
« affected to us as Sinners, but how he ſtands 
« affeted to us as Creatures. | 


Here it is plain the Good Man ſhifts the 
Scene, deſerts his Subje&t and his Argument 
at once, that he may ſeem to avoid the Con- 
ſequence which follows from it ; for evident is 
is, that in his Sermon he was diſcourſing of 
and Pains only which by the 
the Creatures upon us were 
produced in us, the Pleaſures of the 
Eye, the Palate, the Smell, Taſte 

ouch, and the Pains incident to them; 

from theſe only is it that he makes his 
Inference, That Creatures are not to be loved or 
_—_ as being not the Cauſes, but the 
ions of theſe Pleaſures, and that God 


by 


the World, of the Pleaſures of Envy, and the 
Pleaſures wicked Men take not only in doing 


. .t». evil themſelves, but in ſeeing others do it; of 


2Fa.c *% che Pleaſure they take in Rioting in the day time, 
that 


that *tis of the 
of ſuch eſſenti 
produce them, rather than to 


fe, the SES or thoſe 


their profit, to _—_— x (nk yam 
neſs, and "which are te Eres of that Love 
God rg or ks be doth z- 

cauſet wre, lai Fr c 
be wills foris lf and . naturally delights in it 
as comporting wit bis primary r F 
the Happineſs of his Creatures ; 
the pleaſure of tickling, or of 
he Deed hed bs Fralloming. down ts 
r Dr s in iwa 
Liquor, or the Glutton in Teage) Fows Fair, 
or the Luſtful Perſon in his, Unchaſt Em- 
i wget 2 No, faith he, the Pleaſures. _ __ 

and mike us \beypy i the Enj 

t what is this 0 rar purpoe of Sermon, 

or his Argument only concerns the 
Pleaſures which we find u ; ectalian ofthe 
Creatures making imp on our Senſes 2 
Again, Pam Pleaſure are both truly the - 4 
fett of God, but not after the ſame manner, viz. 
I approach to the fire and it warms .me, 

« the natural , genuine and direti Caſe 
of this Pleaſure : I approach nearer to it, 
and \it burns me, is the cauſe of this 
Pain of burning only indiret#ly, end by accident, 
the fire is only the occaſion of bath; 
unmediately doth both, his Operation is equal- 
I Shenained to do both by the ſame occa- 


wn; Who then is able to ſee any reaſon 
why 


et 


i the natural, prune 
oof ; and only indiretth 
Cauſe of the larter ?.. 
Ei he, wils our Pleaſures as 
wes, or 'Pain. only as we- are 
*He would & well to reconcile this 

Seritiments of = Malbranch, That 


rerrypa and and-Frsy quence mort ro 
Fei be Senn Wi I; fag Du 


the time that we offend 
yore of the Ep 
_ his Argument muſt be-pro- 
he yr they a oe produce in 
| are Sinfiers ? W 
Sr the Holy Martyrs flagrant in 


38 
Ih 


F=5 


Enty. 3. p. 
91. 


gre 
= | 


FA 


intliited on 
s? Is it not for 
;: that Prot th of their Faith might 
Rrowlation Feſtus } at thinks he 
A Fhe + 
13 LEST 


wn, _is evan that the Wicke find 


= 


3 Pet. 1.7 


ef — 


an 
th Love of God. © "=” 
brin 1g 1ng "ras wnto perfection ? ndhreu hix, the Lake 8, I4. 
Plaſures Recks ſanh Chriſt. Whevce- comes 
wars and 1? no "— Herr June I, 
Paſs Dl 


+7 Fames. 


emu eus x, idwdis muxi/aaas, ſerve == Luf+Tit. 3-3 | 
Gs 0 Ev & ic noe the pleaſure we expe | 


ow an immutable Law to reward our 
Tr reflions with Pleaſure Delighe , 
and immediately and ſolely co produce that in 
us which is fo obſtrudive to » lo power- 
ful an incentive to that Sin he infinitely hates, 
and is the riſe of all thae Miſchief which flows 
from the Love and Deſire of the Creature ; 
but alſo tells us, That God naturally deli hos s 
them, wills them or themſelves, that they are 
wal, pn fa fad of God, and 
at 'tzs of t ature of God, as c 
f ſuch Aunty: xcellencies ay coping 
roduce them ? Credat Fudan þ b 


And having thus impartially conſidered « 6. 9 
that Mr. N. hath offer'd on this Subjet, I 
proceed next to the Diſcourſes of the Good 
Lad on the ſame _—_— whoſe Rherorick is 


very 


P. on 4c 


181.” 


P. 143- 


htdie « 


P. 133. 


3; but her' Arguments ſel. 
5 and when they do, 
vow ſongs mea the Beauty of the 


Sails, \.- 

it unco har, that we arg not to reſt in 
atare 44 oler end; For what we arc to 
loveidtly in due telation to our end, we can- 
nocseft in 2s our end, That we'are not to 


P.179, re, ee as-ovr Happineſs, or to look upon them 


the completion our Bliſs, becauſe we are 
pris God nl the Objeft of our Bliſs 
wg 


{4 That we are not to lay the 
our Souls upon 'them, or place our Felt. 
: That'we muſt” not cleave to any 


D—_— or flac on} Hearts npen- it ; for that 


conmary to that ladve AFeQion to God, 
which vequures a ayer with alt” things, to 


' dlevve loſe untohim.: That we muſt not tut. 
fer the" Creature to | uſurp our bearts; or to ſit 


xppermeſt 5n utg_ = then we catnor 


love God above- all thi Let ther go on 


witly her cheſt Rhetoric and Holy Flames, 
to bear down this irrordinate A r to the 
Creature; and we: will cqually adfnire, and 

prove her ſayings. "We accord with her, 

hat the wery beff of Creatures are Hot able to [a 
Hye the Longingsy and fill the Ca acities of "cus 
mind.  Whence it will follow, that we miſt 
not place our - Satisfation, or the” Content- 


- ment of our.- ntind in any Creature ; which 


notwithſtanding, if the Creature can ſupply 
our Wants, and-be ordained by | the Provt- 
denc2 of God 'to do fo, we think it 'is the 


proper Objeet of our  defir ro have that wans 


=.» :* Roa 


———— 


Nh Jade dE, ” 


fopphed:, # Pe oug he mot to A the World, faich Z-r:. 9. y 
caſe of the da i inns, cooformedto.jt ; "35+ 
for nothing a fo ptr” 5 at imitation as whos 


thing does ſo eafily aſſimilate. 
ow- ſhe here. che .corrope 
Wocda, (Food, 


manners of the World ? 
invincible ; but reaches nog on 
rs the good Things:of 

in 
Gold or Srer, 4 hs, Ls Lanes a1 
lation is not here very, great... _ | 
. That the whole compaſs of es * nat. be car- lbid. p. 195. 
ried out after the Creature ; for: than L. could: 
not deſire God abovs all, and before. all things. 
So that my. deſire of, (A efporale: when lawtul, 
ſhould be. comparat how” and when 


LI ” A V 


* Was never 
. will ic follow: he 
not made for the 
Deſires,. or-that. our 
We = EN wn ) cmprebead 
rant, P. 2c8,20 
AS ible Good, 3. e. " gant Virtye duff + 
rf produce i it, and .chat he is the very 
* Fountain and fole Author of..iz. But willthe 
Love of God aſlwage her x Hunger quench her 
Thirſt, or clath her. Nakednefi ? Or -is he 
any other way the fſacisfier . of, our Deſires .of 
theſe thiggs, than by attording us thoſe Grea- 
a pg wel uy many woo ny 
{t not-then ungry te deſire 
theſe for its Food, the thirſty far 
irs Drink But, w the Good Laay, 
M 2 


364 | LODiſemaſa of 


Objeft et. ni ye old the Grotto heck 
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tural Deſires of -fach-: mt ww. | "icy 
Lord commands us daily roideſire' and pra Mf 
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vir Happineſs. 
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